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Vill Forewords. 


from and notices of the Gospel according to the Hebrews: 
nay, I have not tried to acquaint myself with what has been 
said by every modern, even every German writer upon the 
subject. I have, indeed, presumed that Hilgenfeld would 
have gathered from his forerunners whatever was worth 
gathering in the way of illustration, and theory I did not 
want. With these reservations I think I may claim to have 
studied completeness. 

For the style of my translations I must ask indulgence. 
Scrupulous exactness was so important that I have tried t 
be as literal as might be without being altogether unreadable. 
One thing I do most earnestly beg, that no one will be 
prejudiced against the claims of the Fragments to genuine 
evangelical origin by their look in their English dress. If, 
however, the Greek is read as well, or the notes containing 
a verbal analysis, or if the equally literal translations made 
by me from the canonical Gospels are compared, I have no 
fear of any such prejudice arising. 

To any one who may have read and liked a little book in 
_ which I expressed certain views about English writing, and in 
which I tried to carry out those views as far as I dared, I 
must also excuse the general style of the work: it was written 
before, though published after the other, and I have had no 
time to write it over again. 

It is important to add in what spirit I have written. 
The subject is one on which it is almost impossible to be 
without a fore bias. One may be biased against the Gospel 
according to the Hebrews by its absence from the Canon or 
by suspicion of the sects who used it. One may be biased 
for it by hostility to the Canon, by belief in an Aramaic 
original of the Gospel according to Matthew, by prepossessions 
in favour of the Nazarenes, by some of the Fragments them- 
selves, and by a wish to recover some genuine part of the 
lost mass of early evangelic literature. I wish to say that I 
have been biased by every one of this latter class of influences 
except the first. But I have done my best to overcome this 
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bias, and have been painfully anxious to state nothing as 
probable which was not so, and nothing as certain which 
was only highly probable. Nor can I see what other deduc- 
tions it was possible to make from the evidence before me. 
If a copy of the Gospel according to the Hebrews, or of 
either of Jerome’s translations of it, should ever be recovered 
—which, judging from the recoveries of the last forty years, 
is by no means out of the question—my hypothesis might be 
blown to the winds. But I do not see how any other hypo- 
thesis was nearly so probable on the evidence presented by 
the existing Fragments taken in conjunction with the exist- 
ing evidence of ancient writers. 

I have had much help from the thirty-three pages given 
to this Gospel by Hilgenfeld in Fasciculus IV. of his Novwm 
Testamentum extra Canonem Receptum (Lips. 1866). His ex- 
amination of the external evidence is, however, but a sketch, 
while his internal evidence (scattered through the notes) is 
for the most part, I think, quite destitute of value. He 
sees almost everywhere a form of narrative earlier than 
that of the Greek Matthew, but his reasons seem to me in 
the highest degree fanciful. There is no approach to syste- 
matic verbal analysis, and the impetuosity of judgement 
which affirms* that the Gospel according to the Hebrews 
offers to those who are investigating the origin of the 
canonical Gospels the long sought ‘punctum Archimedis’ 
is characteristic of the entire work. But I have had from it 
much help in many ways which I might not have got, at 
least without great trouble, from other sources, and I record 
the above criticisms only that those who cannot compare 
the two works may not suspect me of much greater indebt- 
edness than I like to acknowledge. I must also acknowledge 
a heavy debt to his sections on the Gospel according to Peter, 


* ‘Hebraeorum evangclium nobis evangeliorum originem in- 
vestigantibus etiam nunc Archimedis punctum praebet, quod tot 


viri docti in evangelo secundum Marcum frustra quaesiverunt,’ 
p. 13. 
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the Gospel according to the Egyptians, the Traditions of Matthias, 
and the Preaching of Peter and Paul. 

I do not know that Supernatural Religion (to the 4th 
ed. of which I always refer) contained anything of use to 
me which I did not afterwards find in Hilgenfeld: but I 
consulted it earlier and found it at the time very useful—it is 
indeed a valuable treasury of quotations from and references 
to early Christian literature. While making this acknow- 
ledgement I feel bound also to speak very plainly of the 
manner in which the writer has conducted his attempt 
to discredit the use of the canonical Gospels before the 
latter half of the second century. His omission and distor- 
tion of contrary evidence, and his dogmatic assertion of the 
wildest inferences, are so constant that if he be not alto- 
gether dishonest he must be prejudiced to a degree absolutely 
‘insane. I say this not merely from a comparison between 
his book and books on the other side, but from personal 
investigation of the sources of his very frequent statements 
respecting the Gospel according to the Hebrews—the early 
use of which he exaggerates most unwarrantably. Let no 
one think that the terme in which I have spoken of him are, 
in however slight a measure, coloured by odium theologicum. 
I hold that, whatever a man believes or disbelieves, if his 
conclusions are based on a full and, according to his own 
conscience, a fair examination of all the evidence at his 
command, he is not only none the worse but 1s far more to 
be esteemed than if he had sought to keep his own peace of 
mind or the approval of others by strangling his doubts in 
their birth. Nor do I wish to stop those who have not 
read Supernatural Religion from reading it: by all means let 
him do so who wills. But for the love of truth let bim 
afterwards read Bishop Lightfoot’s articles in the Contem- 
porary Review for 1875 and Dr. Sanday’s Gospels in the Second 
Century. . | 

The Rev. S. Baring-Gould’s Lost and Hostile Gospels 
yielded me some illustrations of Fr. 29. 
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To M. Nicolas’s Etudes sur les Evangiles Apocryphes I owe 
some facts and references about the Elkesaites. 

Tam much indebted to the abovementioned writings of 
Bishop Lightfoot and Dr. Sanday: all my debts to them 
will, I hope, be found duly acknowledged. And, although 
in Professor Westcott’s Canon of the New Testament the wish 
seems to me too often father to the thought, I am by no 
means without obligations to it. The chapter on Justin, for 
example, was of itself enough to convince me that the Gospel 
according to the Hebrews was not one and the same work 
with Justin’s ‘ memoirs of the Apostles.’ 

Professor Westcott’s Introduction to the Study of the Gospels 
and my friend Mr. J. Theodore Dodd’s handy and very cheap 
collection of Sayings ascribed to our Lord have given me 
much help in compiling Appendix H, ‘ Probable or Possible 

Fragments’; and I owe my warmest thanks to the Rev. 
 W. H. Lowe for sending me his Fragment of Talmud Babli 
P*sachim: it has changed my view of Fr. 84 and Fr. 35 in 
Appendix H, apart from supplying my translation and most 
of my illustrations of them. I will here add that the only 
reason why I have not included the saying ascribed to Jesus 
_ by Rabbi Eliezer, also quoted by Mr. Lowe (p. 70), is that, 
although there is to my mind no doubt that the saying is 
genuine, there is also no evidence, and J think not much 
likelihood, of its having been reported in any Gospel. I call 
attention to it here because it gives an interesting glimpse 
of Jesus the Rabbi, answering strange puzzles suggested out 
of the words of the law by his scholars. 

Cureton’s notes to the edition of his Syriac Gospels have 
been most useful in pointing out to me correspondences 
between their text and that of the Gospel according to the 
Hebrews. The apparatus criticus of the New Testament text 
which I have used is that of Tischendorf’s last edition; but 
the analysis of evidence for and against John vii. 53-vii. 11 
is chiefly based on Dr. Scrivener’s detailed exposition of it. 
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For the verbal analysis of the Fragments I have of course 
used Bruder’s Concordance. 

Not knowing any Aramaic, I have asked of my friend 
the Rev. Dr. Hermann Adler, the well known Rabbi of the 
Bayswater Synagogue, such questions as my written autho- 
rities left me in doubt about, and I most gratefully acknow- 
ledge his unvarying readiness to give me every information, 
and his very kind interest in my work. 

To my fellow librarians, Mr. R. Harrison of the London 

Library, the Rev. T. Hunter of Dr. Williams’s, and the Rev. 
W. H. Milman of Sion College I owe thanks for many faci- 
lities accorded me. 
Lastly, and very far indeed from leastly, I thank with 
all my heart the subscribers without whom I dared not 
chance the publication of my work. Specially thankful 
ought I to be to those many high dignitaries of the Church 
of England who, in the interests of critical theology, gave 
their patronage to a book of whose conclusions and a writer 
of whose religious opinions they knew nothing—simply 
trusting in the statement of my prospectus that I entered 
this field of literature ‘in the cause neither of orthodox 
tradition nor of its impugners.’ I hope that they and all 
others who read the book will find nothing in it to make 
them suspect the sincerity of that statement, nothing to 
make them suspect that it has been, even unconsciously, 
influenced by any religious opinions whatever. 


Lonvon Institution, 
October, 1879. 
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*CORRECTIONS AND SUPPLEMENTARY NOTES 
(August, 1881) 


p. vili. 1.10. For t read to. 

p. 3,116. After us add round. 

p. 8, 2nd note. For Pascale read Paschale. 

p.-10,1.4. For the read the. 

*p. 21, last line of text. Wor 9 read 8. 

p. 22, 3rd note. or 88.) read 88). 

p. 24, 3rd note. or juxta read iuxta. 

*p. 30, note ¢. The last two lines should read thus: and this was the reading 
of Origen’s translator (Rufinus, about A.D. 400) and Hesychius (6th cent.). . 

*p. 31,1. 2. Strike out have. 

» 119. Add comma before on. 

* , 111 from foot. For di read dé Prof. W. Wright tells me that the 
Péshittaé, as edited by Lee for the Bible Society, also has dé. 

*p. 32, note *, 1.1. After Jerome add (see last note). 

*p. 38, note *,end. Add In Matt. xxiv. 36 also, which is parallel to the pas- 
sage in Mark, ‘neither the Son’ is read by Tischendorf and Westcott- 
and-Hort and in the Revised Version. 

p. 39,11. Add comma after baptized. 

* 1.3. After up add from the water. 


9 


* , 117 from foot. Strike out the revised Latin, 
» 1.16 mS For the much read much the. 

p. 40, 1.2. Strike out comma after saying. 

*p. 43, note J. The exact letters of the MS. are ro sovdainoy oun exes eis Thy 
ayiay woAw GAA ev IAN 

A or Codex Tischendorfianus III. denotes two MSS. which are sup- 

posed, from strong resemblances between them, to be really parts of the 
same MS., although the first is in cursive writing and the second in 
uncial. The first comprises Matthew and Mark, but without the subscrip- 
tion to Mark: it is at St. Petersburg, whither Tischendorf brought it in 
1859 from the East. The second comprises the subscription to Mark, 
with Luke and John: it was procured by Tischendorf at an earlier period 
than the former half, and is in the Bodleian Library. Most unhappily 
Tischendorf has not stated the place from which he obtained either half 
of the MS.: had he done so, it is just possible that we might be able to | 
disgover there a copy of Jerome’s Greek translation of the Gospel accord- 
ing to the Hebrews, from which the marginal quotations were doubtless 


taken. 


* Those with an asterisk before them are alone of any importance. 
a 


XVill Corrections and Supplementary Notes. 


*p. 45, note Y. The reference should be not iv. 13 but iv. 12, and the Syriac 
quotation, which has been very badly misprinted, should read thus: 


wd Oo? 01 [jaae jjaae ici oS Joy! 
8nas) a d| 


* , note**. Fur twice, read twice at outside (according to most recent 
editors only once), 

*p. 46, last par. Matt. xii. 47 is omitted by ~ B and Cureton’s Syriac, 
bracketed by Tischendorf, and put in the margin by Westcott-and-Hort. 
It is given by the corrector of %, CD and nearly all MSS., the Latin 
versions, Péshitté and Philoxenian Syriac, Coptic, Armenian, Aathiopic, 
the translator of Origen, and Chrysostom. Its insertion if not genuine 
would have been so utterly useless, while its omission if genuine can be 
so plainly accounted for by homoioteleuton, that I see no serious reason 
for doubting it. 

*p. 48, note *. Add The exact entry in Codex A is Bapiwva ro sovdaicoy vie 
wavvov. This does not prove that this particular passage was in the 
Gospel according to the Hebrews : it may be merely intended to signify 
that Simon is addressed by Jesus as ‘son of John’ somewhere in this 
Gospel (see Fr. 20, 6). But the fact that all the other citations from it 
in A are citations of direct parallels makes it likely that the Gospel did 
contain Matt. xvi. 17. 

* ,, ib. For hardly any read no, and after Jochanan, John add (see Bp. 
Lightfoot’s book On a Fresh Revision of the English New Testament, 159). 

* ,, Fr. 19, last line. Yor utterance of sin was found read there was found 
in them utterance of sin. 

» note f¢. Add So too A: ro covdaixoy efns exe: pera To EBdounnovraxis éxra: 
Kat yap ev Tos wpopnrais petra To xXpicOnvat avTous ey AVL Gyiw EdpioKETW 
[obviously a mistake for edpioxero] ev avrois Aoyos auaprias—' The Jewish 
has consecutively after seventy times seven “for likewise in the prophets, 
after that they were anointed by the Holy Spirit, there was found in them 
utterance of sin.”’ Here there are two slight differences from Jerome’s 
Latin. ‘Was found’ is not in the aorist but the imperfect, implying 
frequency : but, as Aramaic had only one past tense, that was a matter 
entirely of feeling in the translator. And the words ‘in them’ are 
added, which I conclude to be genuine because there was no temptation 
to a translator to insert them, but there was to leave them out. 

*p. 49,1. 2. There can be no reasonable doubt that ‘Magister’ in the Latin 
translation of Origen=the A:ddonade, ‘Teacher,’ of the Gospels, but I 
have felt compelled to render it by the equally ambiguous English word. 

* , note **, 6th line. For master read teacher. 

e: %e last par. (twice). For Master read Teacher. 

OY 5 “ last line. or he that is good is One’ read One is the good.’ 

*p. 51,1.3. After into insert §§ and add new note §§ A phrase peculiar to 
Matthew, in whom it is very common. 

* ,, note tf. or Iwavva: cf. lwva read Iwayva: cf. lwva. 

*p. 59,1.19. Before Kusebius insert (seemingly) and for VA read B. 

* , 41.20. Before Irenaeus insert the translator of. 

*p. 60,1. 9. For the passover to eat 7ead to eat the passover. 
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p. 60, 6th 1. of notes. br peupOjva read peupbijva:. 

» note §, 2nd line. For éromdowudy read érodowper. 

* ,, 2nd line from foot. After 17 add (the order of words only being very 
slightly different). 

*p. 62, lines 2 and 3 of notes. For Barabba (thrice) read Bar Abba: 

*p. 64, 1. 22 from foot. After eat it add with him. 

*, 1.18 9 Insert comma after oblato and strike out comma after 
comedendum. 

p. 68, lines from foot 16 and 11. For Mishna read Mishnah. 

*p. 70, lines 3-12, ‘ From—settled.’ A reviewer in The Atheneum having denied 
the accuracy of this statement of continental opinion, and Zahn’s words 
seeming to me, on reconsideration, of doubtful import, I have solicited 
information on the point from Bishop Lightfoot, who writes—‘ The ques- 
tion cannot be said to be settled, though I believe it is in the way of 
settlement, This however is a matter of opinion. Meanwhile I venture 
to say that no one yet has answered, or attempted frankly and fully to 
answer, Zahn’s arguments in favour of the genuineness of the Seven 
Epistles.’ 

» 1.8 from foot. Jnsert comma before is. 

*p. 74, 1. 1 and note *. For devil and devils read daemon and daemons. 

p. 77, 1. 6 from foot. Insert comma before except. 

*p. 79, 1.22. After Mark xiii. 32 add (very possibly also Matt. xxiv. 36): 

p. 88, 1.11. For I had said read had been said by me. 

» note *,1.10. For qvayriotro read hvavriotrto, 

*., note {. Add Inthe Epistle of Ignatius to Smyrnaeans, II. and IV. 9; 
the Doketists are represented as saying that Jesus suffered and ate and 
drank 7d Soxety ‘in seeming,’ to which 7d Soxody is singularly near. But 
it is possible that the words of Serapion should be rendered ‘having 
learnt that their mind was lurking in a certain heresy, from what has 
been said to me,’ although one would then have expected én rav X€xOévT wy 
pos to come immediately after naldy, In this case Serapion would mean 
that they were heretically minded when they made their petition. 

*p. 89, note F. On Leucius see Zahn’s edition of the Acta Joannis, 1x.—cl xxii: 

*p. 96,1. 15 from foot. After Matthew add , to whom ‘the kingdom of the 
heavens’ is also peculiar. 

* , 112 from foot. Before recall add also. 

*p. 104, 2nd par. For that—former read those parts of the two which run 
parallel. 

*,, 8rd par. Dr. Scrivener (Introduction to the Criticism of the New 
Testament, 17,18) thinks it probable that some of the variations, ‘and 
those among the most considerable,’ in the New Testament, ‘had their 
origin in a cause which must have operated at least as much in ancient as 
in modern times, the changes gradually introduced after publication by 
the authors themselves into the various copies yet within their reach.’ 

p. 114, 3rd par., 3rd line. A/ter ‘ And add it seems to me that, 

ss ‘ 4th line. Strike out seems to me to have. 
— 15th line. Add comma after late. 
tp, 116, last par., 2nd line. On Leucius see Zahn’s edition of the Acta Joannis 
1x.-clxxii. 
» last par., last line. For wirtes read writes. 
p. 119, 6th par., 6th line. Add comma after that. 


XX Corrections and Supplementary Notes. 


p. 121, Ist note. For ‘form read ‘ form. 

p. 129, 1. 11 from foot. For the “Gospel read “By Gospel. 

*p. 134,13. The quotation from Dr. Sunday ends ¢t margin.’ Read margin ’.' 

p. 137, note. For Pentacostal read Pentecostal. 

p. 140, 1. 11 from foot. For foreign read forein. > »- 

p- 141, 1. 14 from foot. For foiwxer’ read toner, - , 

*p. 142, 5th par.,end. Add Still he may only have been known as Bar-Abba. 

*p. 145, 1. 6 from foot. For (Skabbath) read (Skabbath, 116 a.b). 

*p. 147, 4th par. Gritz dates Gamli’el’s tenure of office 80-1156 A.D. 

* , last 2lines. Read— 

The originals of the two quotations are ;}N7° XIN XN) NI and 
serymiee Sy ppd xdi omen net ane yO nnpod xd-2aN 
YN NV 

*p. 148, note §. The reference, a copied one, is wrong: it should be Comm. in 

Matt. (3. 762). In Migne’s edition the order is each time spooreOharera: Syis. 
Origen does also quote the passage in De Orat. § 2 (1. 197-8) but 
without the words ‘For Jesus said to his disciples.’ Similarly also in 
§ 14(1. 219), In both places we have the order Syivy xpocre@hoera: each 
time. 
The reference to his book Against Celsus is to vii. § 44 (3. 762). A 
further reference (2. 260) given by Tischendorf I cannot trace. 
»  lastline. For reat read great. 

*p. 149, 4th line of notes. For 158 read 150. 

This number denoted the p. in Sylburg’s edition, but a better refer- 
ence is to Potter’s ed., 416. 7 

*p. 150. Add new fragment and note— 

** 42 a Matt, x. 8. Accept not anything from any man, and possess 
not any thing in this world. 

** Doctrine of Addeus, Wright's Ancient Syriac Documents, 20, ‘the 
word of Christ, which he spake to us, “ Accept, &c.”’ 

Matt. x. 8, 9 has ‘Without fee (lit. of a gift] ye received, without fee 
[vt. of a gift] give.’ 

p. 153, 1. 14 from foot. Strike out comma after say. 

* p. 154, 1. 7 of notes. For no known MS. read no pure MS., save perhaps m. 

* , 1.20 0f notes. After note add in the case of the Philoxenian. 

* , end of Ist note. Cf. De Imitatione Christi iii. 23 § 3, ‘Elige semper 
minus quam plus habere. Quaere semper inferiorem locum et omnibus 
subesse,’ ‘Choose thou always to have less rather than more. Seek thou 
always a lower place and to be below all.’ The second sentence might 
refer to the parallel passage in Lyke, but there is nothing in Luke to 
answer to the first sentence. 

*p. 155, 1. 2 from foot. Add His words are given by Eusebius Hist, Ecel. iv. 22. 

p. 156, notes, par. 7 and par. 11. For Johannes read Iohannes. 

p. 158, 4th par. For Johannes read Iohannes. 

* ,, ‘th par., 6th line. for whoever he may be read who wrote near the 
end of the 9th cent. 

* ,, 7th par., last line. For Hist. at beginning read Hist. Manich., pref. 
§ 2, end. 

p. 161, 1. 23 from foot. or foreign read forein. 


For Péshitta read everywhere Péshitta. 
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GOSPEL ACCORDING TO THE HEBREWS. 
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I. 
THE EXTERNAL EVIDENCE. 


‘Tur GosPEL according to the Hebrews’ is the name of a 
Gospel of which only some thirty known fragments have 
come down to our day. It is my object to gather and examine 
the statements and opinions of ancient writers about this 
lost Gospel; to arrange, translate, and illustrate its frag- 
ments ; lastly, to analyse the internal evidence presented by 
the fragments, and, comparing it with the external evidence, 
to see whether it enables us to shape any likely hypothesis 
as to the character and origin of the work to which they be- 
longed. | 


*TRENAEUS is the first extant writer who refers to the 
Gospel according to the Hebrews. To make his reference 
intelligible it is needful first to say that the early Church be- 
lieved Matthew to have written his Gospel in ‘ Hebrew,’f 


* Born and educated in Asia about 120-40 a.p., pupil of Poly- 
carp and Papias, made Bishop of Lyon in 177, still living in 197, 
supposed to have been martyred in 202. 

+ The real Hebrew had long been a dead speech, but the name 
was commonly given to Syro-Chaldaic, or Aramaic—as it is now 
generally termed. Thus, in Acts xxi. 40 and xxii. 2, Paul is said to 
have spoken to the people ‘in the Hebrew tongue,’ and Jerome, 
who speaks of the Gospel according to the Hebrews as ‘ written 
indeed in the Chaldee and Syriac language, but with Hebrew letters’ 
(Dial. adv. Pelag. lib. iii.), elsewhere speaks of it as ‘ written in the 
Hebrew language’ (Comm. in Isai. lib. iv.—on Is. xi. 2). 


Gb : 


2 The Gospel according to the Hebrews. 


that is, Aramaic. Papias, who can scarcely have written 
later, and may have written a good deal earlier, than 140 a.p.,* 
says that ‘Matthew composed the oracles in the Hebrew 
speech, and each interpreted them as he was able.’f All 
other ancient writers agree with Papias.{ ‘Of the Greek 
translator they say nothing, but no one suggests that it was 
Matthew himself,’ says Tregelles (Horne’s Introduction, iv. 
420). 

Irenaeus, then, writing about 180-90 a.p., says of the 
Ebionites, a Palestinian sect, that ‘they use that Gospel only 
which is according to Matthew.’§ We shall hereafter see 
that the Gospel of the Ebionites was the Gospel according to 
the Hebrews, that it was in Aramaic, was attributed to 
Matthew, and was in existence at the time when Irenaeus - 
wrote. In a second place Irenaeus again speaks of the 
Ebionites as ‘using that Gospel only which is according to 
Matthew.’ || It is quite clear, therefor, that he believed 


* His date will be considered when we come to the evidence of 
Eusebius. 

t Mar@aiog pév oby ‘EGpatde dtadéxry ra Adyta cuveypdaro* 
hophvevce 8 aba de HOvvaro Exaorog (Eusebius, Hist. Eccl. iii. 39). 
Bishop Lightfoot, in the Contemporary Review for August 1875, has 
cut the ground from under the feet of those who maintained that 
by Adyca @ lost collection of discourses, and not the present Gospel, 
must be meant. 

t+ Erasmus first challenged this belief. Most German critics are 
Erasmians, while maybe most later English writers of mark are 
Papiasts. Some remarks of my own from a neutral standpoint 
will be found in Appendie B, ‘ Papias and Matthew.’ 

§ Solo autem eo Evangelio quod est secundum Matthaeum 
utuntur (Adv. Haer. i. 26, § 2). 

|| A rather remarkable passage :—Ebionei etenim, eo Evangelio 
quod est secundum Matthaeum solo utentes, ex illo ipso convincuntur 
non recte praesumentes de Domino. Marcion autem, id quod est 
secundum Lucam circumcidens, ex his quae adhuc servantur penes 
eum blasphemus in solum exsistentem Deum ostenditur (Adv. Haer. 
iii. 11, § 7)—‘ For the Ebionites, using that Gospel only which is 
according to Matthew, are convicted from that very Gospel of 
holding wrong views about the Lord. Marcion again, mutilating 
the Gospel which is according to Luke, is shown ont of those parts 
left in his edition to be a blasphemer against the only living God.’ 


Irenaeus. Clement of Alexandria. Origen. 3 


the Gospel according to the Hebrews to be of Matthaean 
authorship, and, as he nowhere says that Matthew wrote two 
Gospels, but, on the other hand, expressly limits the number 
of genuine Gospels to four, he must have regarded it as one 
work with the present Matthew. 


{ CLEMENT oF ALEXANDRIA writes—‘ As Matthias in the 
Traditions, exhorting us, says, ‘‘ Marvel at what is before 
thee,”’ supposing this the first step to ulterior knowledge ; 
just as in the Gospel according to the Hebrews it is written “‘ He 
that hath marveled shall reign, and he that hath reigned 
shall rest.”’ The formula ‘it is written’ is, as the writer 
of Supernatural Religion says (4th ed. i. 236), ‘generally 
understood to indicate a quotation from Holy Scripture.’ ** 


_ Tt Onicen, after saying that ‘the Spirit also had being 
through the Word .. . . even if certain words seem to draw 
us to the opposite conclusion,’ goes on thus—‘ But if any one 
admits [indic. mood, mpocierar] the Gospel according to the 
Hebrews, where the Saviour Himself says Just now my 
mother, the Holy Spirit, took me by one of my hairs and bore 
me up on to the great mountain Tabor, he will raise a further 
doubt. how the Holy Spirit that had being through the Word 
can be mother of Christ. But these words and this difficulty 
it is not hard to interpret. For, if he that doeth the will of | 
the Father in the heavens is his [i.e. Christ’s] brother and 


It is evident that so far as Irenaeus knew the Ebionite Gospel was 
not a corrupted Matthew. At the same time we cannot tell that 
Trenaeus or those from whom he drew his information knew any- 
thing more of the Ebionite Gospel than that the Ebionites them- 
selves averred it to be the Gospel according to Matthew. 

€| Died about 213-18 a.p. 

** Tairne O€ apy) TO Oavpacat ra mpaypara, we MAdrwv év Oeat- 
tTHTw h€yer, Kat MarBiag év raic Hapaddceot rapaver ‘Oatpacoy ra 
mapdvra, Babudy rovroy xpwroy rig Eméxetva yvwoews drorBépevoc’ 
kay rp Kad’ ‘EBpalove Etayyedip ‘°O Baupacags Bacthedoee’ yéyparrat 
‘xal 6 Baowrevouc [ét lavarajoerac’ (Strom. ii. 9). The Traditions 
of Matthias would seem to be the same as the Gospel attributed to 
that Apostle. 

tt Wrote 226-54 a.p. 
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sister and mother, and the name “brother of Christ” falls 
primarily not only on the race of men, but also on those 
diviner than it, it will not be more absurd than in the case 
of any mother of Christ so entitled because of doing the will 
of the Father in heaven that the Holy Spirit should be 
mother [of Christ].’ * 

In this passage there are two things to be observed. 
First, that in the words ‘but if any one admits’—édy 62 
mpocieral r1s—the indicative mood is used, which according to 
the rules of Greek grammar implies that the Gospel in ques- 
tion was admitted by some people—these people being pre- 
sumably within the circle of those whom Origen was address- 
ing. Secondly, that Origen upholds and harmonizes to his 
own theory the most peculiar phrase in the most peculiar 
fragment of the Gospel according to the Hebrews which has 
come down to us: and the conclusion is that either he was 
disposed to admit that Gospel himself, or it was admitted by 
so many other people that he did not like either to disagree 
with it openly or to pass it by in silence. 

The old Latin translator also incorporates in Origen’s 
commentary on Matt. xix. an extract from the Gospel ac- 
cording to the Hebrews, with the following prefix—‘It is 
written in a certain Gospel which is called ‘‘according to the 
Hebrews,” if, however, anyone is pleased to take that not as 
authoritative, but as throwing light on the question before 
us.’t Here the formula of quotations from Scripture is used 


* Kal ro IIvetpa dca rov Adyou éyévero .... ei xal AékEe Teves 
mepioway iypac ei¢ ro éevavyreov doxovory. "Eady 6€ mpocieral rec ro kab? 
"EBpatouc EvayyéAuy, Eva abroc 6 Lwrip gnorv ‘"Apre EXaPE pe H pATyp 
pov ro “Ayoy IIvetpa ey pig tev rprxey pov kal dvhveyKé pe eicg To 
Spoc TO péya TaBwp, éranopnce mic parnp Xptorod ro da rov Adyou 
yeyernpévoy Uvetpa “Aytov elvac ddvara. Tatra 6& xat rovro ob 
Xareror éppnvevoat, Ei yap 6 rowdy rd Gédnpa rov Iarpoc rov év rotc 
ovpavoic adeApoc Kai adeAG? Kal pyrnp éorly adbrov, cal POdvee 70 
‘adedgog Xprorov’ dvopa ov pédvoy én Td rev avUpwxwy yévog G\Aa 
kat éxt ra rovrov Oedrepa, oddev aromoy Eorat padAdoy aon xpnpare- 
Covong pnrpoc Xptorod dca ro wotetv 7d OEAnpa rov év ovpavoig Iarpdc 
To IIvevpa 10 “Aytov elvac pnrépa (Comm. in Jo. ii. § 63—Migne’s ed. 
vol. iv. 183). . 

ft Scriptum est in Evangelio qnuodam quod dicitur ‘secundum 
Hebraeos ’—si tamen placet alicui suscipere illud non ad auctorita- 


Origen. LEusebtus. 5 


—‘it is written’; but a reservation is permitted to anyone 
who doubts the authority of the work. 

This prefix, and the quotation which follows it, are not, 
however, in our Greek text of Origen, and may therefor be 
due, if not to the Latin translator, at least to some Greek 
reader who inscribed them on the margin of his copy, whence 
the translator rendered them, supposing that they belonged 
to his author’s text. 

But, if it be true, as we shall see Jerome says, that the 
Gospel according to the Hebrews ‘is often used by Origen,’ 
we are strongly impelled to accept the passage as genuine. 


{ Evsesius (Kccl. Hist. iii. 25) mentions first the recog- 
nised books of the New Testament; then those which were 
disputed, but recognised by most people; and, lastly, those 
that were spurious. He goes on as follows—‘ And nowadays 
some have reckoned among these the Gospel according to 
the Hebrews, which they of the Hebrews that have received 
the Christ love beyond any other.’§ This implies (i.) that 
this Gospel was the accepted textbook of the Jewish Christ- 
lans in general; (ii.) that its genuineness had only lately been 
questioned ; (iii.) that only a minority counted it spurious. 

In c. 27 of the same book, speaking of that division of 
the Ebionites which did not reject the divinity of Jesus, he 
says that, ‘using that Gospel alone which is called the 
‘Gospel according to the Hebrews, they took small account of 
the rest.’ || From the context it looks as if he was borrowing 
from and explaining or correcting Irenaeus. { 

Elsewhere (Theophan. iv. 12) he says—‘ The cause, there- 
for, of the divisions of soul that came to pass in houses 
Himself taught, as we have found in a place in the Gospel 
existing among the Jews in the Hebrew language, in which 


tem sed ad manifestationem propositae eons (Migne’s ed. vol. 
i, 1294). 

ft Died 340 a.p. 

§ HO) &° éy rovroce revég Kat ro Kal’ “Epaiovge Evayyéduy xaré- 
Ackar, @ padtora EBpalwy oi rov Xptaroy mapadeEaperoe Maipovar. 

| Evay yang dé pory to xa’ aioe AEyopivy xpwperoe rer 
Aotray opekpoy Erro.ovsTO Adyor. 


Gq See Addenda. 
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it is said, &c.’* Here we see that Eusebius looks on the 
sayings attributed to Jesus in this Gospel as authentic. 

In another passage in the Theophania he gives from ‘the 
Gospel which is come to us in Hebrew characters’ ¢ a differ- 
ent version of the Parable of the Talents. 

It may be remarked that both Clement and Origen had 
traveled in Palestine, and that Eusebius was bishop of 
Caesarea, in the library of which city (collected by his friend 
Pamphilus) there was a copy of this Gospel, as Jerome tells 
us.~| We may therefor reasonably suppose that their quo- 
tations are not merely second-hand, and that, had it been on 
the face of it an apocryphal production, they would have 
designated it as such. 


It must be added that Eusebius asserts that Hearsiprus 
used the Gospel according to the Hebrews. ‘He also ad- 
duces some things out of the Gospel according to the Hebrews 
and the Syriac, and particularly out of the Hebrew lan- 
guage.’§ As the works of Hegesippus were then extant, 
and are quoted by Eusebius himself, we can hardly suspect 
this statement of being wrong. And unless it be so we have 
in Hegesippus a still earlier witness than Irenaeus. For we 


* This passage is quoted from p. 234 of Prof. Lee’s translation 
of the Syriac version of the Theophania, not being among the scanty 
remnants of the original Greek. 

tT To tic hyde qeov “Efjpaixotc yapakrijpoy EvayyéAcoy (Migne’s ed. 
vol. iv. 155). Prof. Westcott, Mr. Dodd, and the author of Super- 
natural Religion make no mention of this fragment, which I owe to 
Hilgenfeld, who says that it was first noticed by Fritsche. 

t Catal. Script. Eccl. under ‘ Matthaeus.’ 

§ "Ex re rov xa’ “EBpalove EvayyeXiov xai rov Zupraxod, cat iiwe éx 
riic ‘EBpatdog dtadéxrov riva riOnow (Hist, Ecol. iv. 22). The Syriac 
may mean (i.) a Syriac version of the Old Testament, or of books of 
the New ; (ii.) the Aramaic speech—Aramaic and Hebrew being on 
this hypothesis accurately distinguished by Eusebius in this passage 
as they are by Jerome (Adv. Pelag. iii., quoted later) ; (iii.) some 
separate Syriac Gospel. But one is also inclined to conjecture 
that a careless or meddling copyist has inserted the xai before rot 
Lupraxov ; omitting cai the sentence reads: ‘ He also adduces some 
things out of the Gospel according to the Hebrews, which is in Syriac, 
and particularly out of the Hebrew language.’ 


Eusebius (Hegestppus: Papzas). ” 


know him to have been a ripe theologian at least as early as 
170 a.p., and Eusebius says that he lived ‘in the first suc- 
cession to the Apostles,’ | which would place his birth at the 
very beginning of the century.4 Being himself a Jewish 
Christian, he would be fully acquainted with the book he 
quoted. 


Eusebius also mentions Papias in connexion with this 
Gospel. ‘ Eusebius,’ says the author of Supernatural Re- 
ligion (4th ed. i. 421), ‘informs us that Papias narrated 
from the Gospel according to the Hebrews a story regarding 
a woman accused before the Lord of many sins.’ This 
statement needs to be qualified: what Eusebius does say is 
as follows. After mentioning certain stories related by 
Papias, he writes ** ‘ The same historian adds other incidents 
as having come to him from unwritten tradition—both some 
unknown parables of the Saviour and teachings of his, and 
certain other things of a more fabulous character.ff ... And 
he also transfers to his own work other accounts, by the 
aforesaid Aristion, of the Lord’s discourses, and traditions of 
the Elder John. And, now that I have referred the student 
to these, I must perforce add to those reports of his which 


| ‘O ‘Hytourrog éxi rijg tpwrng trav ‘AroordAwy yevdpevog Cradoyiic 
(Hist. Ecel. ui. 23). 

€ He is said to have died in the reign of Commodus, 180-92 
A.D. 

** Kul adda db 6 abrocg ovyypageve we ix mapaddcewc aypagou eic 
abrov qxorra maparéBecxe, E€vacg ré tevag wapaBodag Tov Lwripoc cat 
dgacxadiacg abrov,; kai tera GAAa pubicwrepa. . . . Kai dddac 6€ ry 
idig ypagy mapadidwaty ‘Aptoriwvog rob mpdabev decnwpévov rev Tov 
Kupiov A\dywy oinyhoetc Kai tov xpecBurépov ‘Iwdvvov wapacdcetc. ’Ed’ 
dg roug giiopabeic araréuparrec, avaykxaiwe viv xpoobycopat raic 
mpoexteDeioarc avrud gwraic mwapacoaw iv wept Mapxov rov ro Ebay- 
yéduov yeypagdrog éxréBecce Ora rourwy (Hist. Heel. iii. 39). 

TT It is equally correct to construe ‘ some strange parables of the 
Saviour and teachings of his, and other things of a somewhat fabu- 
lous character.’ But, as Eusébius quotes in example Papias’s state- 
ments respecting the millennium, and attributes them to his mis- 
understanding the accounts of the Apostles, it seems natural to 
suppose that he distinguishes the ‘ fabulous’ element from ‘the un. 
known parables and teachings of Jesus.’ | 
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have been already mentioned a tradition which he has 
_ published in their name concerning Mark the writer of the 
Gospel.’ Eusebius then gives Papias’s very sober accounts 
of Mark and Matthew, adds that he quoted passages from 
the First Epistle of John and the First of Peter, and then 
says ‘ And he has published also another relation of a woman 
accused of many sins before the Lord, which the Gospel 
according to the Hebrews contains.’ * 

Now he does not say that Papias quoted the story from 
this Gospel, but only that he told a story which it contains. 
Still he does not say ‘which the Gospel according to the 
Hebrews also contains,’ and at any rate it is clear that a 
story there found was at least as old as the time of a manf 
who can hardly have written later than 140 a.p., and was 
seemingly told by that man as authentic. 

It will be seen that in the above passage Eusebius men- 
tions the Gospel according to the Hebrews immediately after 
four canonical books. He may, however, be only giving a 
list of the literature, whether scriptural or not, with which 
Papias appeared to be acquainted, as contrasted with the 
‘unwritten tradition’ from which he drew so largely. Still 
even in this case we might have expected him to imply some 
distinction between this Gospel and the canonical books had 
he looked on it as spurious. But that he did not so look on 
it is to my mind clear enough from other passages given 
above. 


¢t EprpHanivs follows Eusebius in point of date. Like 


* "ExréOecrac dé kai GAAnv ioropiay wepi yurakog Eri woAdatc dpap- 
tintg dtaBAnOeione Exit roy Kuplov, fv ro Kab’ “EBpaiove EvayyéAoy 
mepéxer (Hist. Eccl. iii. 39). 

t Bishop Lightfoot, in the Cont. Rev. for Aug. 1875, shows that the 
compiler of the Chronicon Pascale who states that Papias was mar- 
tyred a.pD. 164 has named him in mistake for Papylus. From the 
facts that Papias was a hearer of Aristion and the Elder John, that 
he knew the daughters of Philip, that he is called the companion of 
Polycarp, and that Husebius discusses him before Polycarp, Bishop 
Lightfoot fairly concludes that he ‘ was probably born about a.p. 
60-70.’ 

t Wrote in 376 a.p. 


Eusebius (Papias). LEpiphanius. 9 


Hegesippus he was of Jewish birth, and, like Clement, 
Origen, and Eusebius, he had spent much time in Pales- 
tine. | 

Epiphanius, then, speaking of the Nazarenes, says, 
§‘And they have the Gospel according to Matthew, very full, 
in Hebrew. For assuredly this is still kept among them, as 
it was at outset written, in Hebrew letters. But I do not 
know whether, || at the same time, they have taken away the 
genealogies from: Abraham to Christ.’ It will be shown 
by and by from the writings of Jerome that the Nazarenes 
used the Gospel according to the Hebrews, that this was 
written in Hebrew letters, and that it was regarded by 
‘very many’ or ‘most’ (plerique) as according to Matthew. 

Epiphanius fancied that the genealogies might be want- 
ing, because he had found them absent from Ebionite copies, 
and it is not creditable to him that at his see of Salamis in 
Cyprus he did not take the trouble of getting information on 
this point from his friends in Syria. | 

It is clear that, if he had ever seen a Nazarene copy of 
the Gospel according to the Hebrews, he had not examined 
it properly, and his evidence must be taken as mere hearsay. 
Still it is the hearsay of a man who must have heard the 
Nazarene Gospel many times spoken of in the countries in 
which his life was spent, and who was so bitter a foe to 


§ "Eyouvac 6€ ro xara MarOatoy EtayyéXtov mAnpécrarov ‘EGpaicri* 
map’ avroic yap sadwe rovro, kaBwe e apyiic Eypagn, ‘EBpaixoic ypap- 
placey Ere owlerat. Odx olda éé ei cal rag yeveadoyiac rac amd "ABpaap 
dype Xpeorov weptethov (Haer. xxix. 9). 

|| Kaz, ‘also.’ ‘They too’ (like the Ebionites) would of course 
require kai avrot. I was tempted to render ‘ And I do not know 
whether they have even &c.,’ but cai cannot mean ‘so much as,’ 
which would be the meaning of ‘even’ in this case: Madvig’s 
Greek Syntax and Winer’s Grammar give no such instance. Bishop 

Ellicott (quoted in a note by Dr. Moulton on p. 544 of his 1877 edi- 
tion of Winer) does indeed reckon among the uses of kai in the New 
Testament a ‘descensive’ use—referring to Gal. iii. 4 and Eph. v. 
12. But in Gal. ii. 4 this interpretation is needless and is rejected 
by (for example) Bishop Lightfoot, while in Eph. v. 12 cai dAEyey, 
‘even to speak of,’ although it can be paraphrased by ‘so much as 
to speak of,’ means at its root ‘ not only to take part in and witness, 
but ALSO to speak of.’ , 
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sectarians that he would not have failed to remember and 
record anything which he had heard to its prejudice. 


He goes on to speak of the Ebionites: ‘ And these too re- 
ceive the Gospel according to Matthew; for this they too, as 
also the Kerinthians and Merinthians, use to the exclusion 
of the rest. And they call it “‘ according to the Hebrews,” 
to tell the truth because Matthew alone in the New Cove- 
nant set both the exposition and preaching of the Gospel in 
Hebrew speech and Hebrew characters.’ * 

Presently he goes off ata tangent into a long story of a 
Jew named Joseph, who found in a library ‘ the Gospel accord- 
ang to John translated from Greek into Hebrew speech, and 
the Acts of the Apostles—nevertheless after these reading also 
that according to Matthew, which was an original Hebrew 
work.’ He then observes that he has been led into this 
digression by the mention of Matthew’s Gospel, and comes 
back to speak of the Ebionites. 

Epiphanius, therefor, although he knew of two books of 
the New Testament having been translated into Hebrew, 
never for a moment had any idea that the Gospel according 
to the Hebrews was a translation from the Greek. 


Tt is in connexion with these two passages that we shall 
find it most convenient to consider the question of the lan- 


* Kal déxovrat perv cal abrot ro kara MarOaiov Evayyéov' ror 
yap kal abroi, we Kat ot kara KypirBoy cat MaprvOor, ypevra pory. 
Kadovor 6€ abro ‘xara ‘EBpaiouc,’ we ra a&dnOi éoriy eiwety Gre Mar- 
Oatocg povog ‘EBpuieri cai “EBpaixotg ypaupaow ev ri Kkawvy deabhnn 
Eroijoaro THY Tou evayyediou ExOeoly Te Kal Khovypa (Haer. xxx. 3). 

t To cara Iwavyny EvayyéXov amd ‘EdNaddoe cic ‘EGpatda gwrijy 
peradnpbery nipara cai rag rev ‘AmoordAdwy Ipdgec, od poy adda Kal 
ro kara Mar@Oatoy ‘EGpaixov dice by éx rovrwy avrayrovc (Haer. xxx. 
6). The correct reading dice dv is kept only in the Codex Mar. 
cianus (V), which is 247 years older than any other known MS. of 
Epiphanius, and has been thoroughly collated by Dindorf. All 
editions before his give gvrov, ‘the Hebrew PLANT according to 
Matthew,’ where ‘ plant’ was supposed to mean genealogical ‘ tree ’ 
or ‘stem ’—a sense however of which no other example was known 
in the entire range of Greek literature. 
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guage of Kpiphanius’s Ebionite Gospel Recordiie to the 
Hebrews. 

In two passages which will be hereafter quoted, Epipha- 
nius seems to treat two readings of the Ebionite Gospel as 
if they were corruptions of a Greek text. This may be ex- 
plained by supposing either that Epiphanius forgot himself 
to be quoting from an Aramaic text, and not a Greek one, or 
that the Ebionites used a Greek translation side by side with 
the Aramaic. . 

_ Hilgenfeld and Prof. Westcott however overlook, or at 
least: disregard these possibilities, and rush to the conclusion 
that the Ebionite Gospel was simply a Greek one. Hilgen- 
feld, in addition, brings forward two very curious arguments 
in favour of this view. 

The first I translate in full: ‘ For he [Epiphanius | has in- 
deed called their Gospel “according to Matthew” and 
‘‘according to the Hebrews,” but he has not reported that 
it was written in Hebrew. And so, beside that more ancient 
and Hebrew (or Aramaic) Gospel of Matthew, he has borne 
witness also to a Greek Gospel called “according to Matthew ” 
and “according to the Hebrews,” though of later -age. 
Hegesippus seems already to have mentioned a Greek version 
of the Gospel of the Hebrews; for Eusebius has reported 
that he adduced some things “ from the Gospel according to 
the Hebrews and the Syriac,” i.e. from the same Gospel in 
Greek and Syriac (or Aramaic).’t 

Nothing can be weaker than this mode of inference. To 
be consistent, Hilgenfeld should have applied his argument 
from the silence of Epiphanius to the Nazarene Gospel. 
Epiphanius has told us that the Ebionite Gospel was called 


{ horum enim evangelium appellavit quidem xara Mar@atoy et 
xa’ ‘EGpaiove, sed hebraice scriptum esse non tradidit. itaque 
praeter illud antiquins et hebraicum (vel aramaeum) Matthaei evan- 
gelium Epipharius etiam graecum evangelium dictum secundum 
Matthaenm et secundum Hebraeos, serioris quidem aetatis, testatus 
est. graece versum Hebraeorum evangelium iam Hegesippus in- 
digitasse videtur, quem z« re rov xaQ’ "EGpulove evayyediov cal rod 
Xuptaxov, i.e. ex eodem evangelio, greco et syriaco (vel aramaeo), 
nonnulla protulisse Eusebius tradidit—N. T. extra Can. Recept. 
lv. 7. | 
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‘according to the Hebrews’; he has not told us that the 
Nazarene Gospel was so called: therefor he ‘has borne 
witness’ that it was not! Fortunately we have the plain 
witness of Jerome that it was. 

The deduction from Eusebius must fare equally ill. It 
involves three assumptions—(i.) that ‘ the Syriac’ means ‘ the 
Syriac Gospel’; (ii.) that, although both the Ebionite and 
the Nazarene Gospels were called ‘ according to the Hebrews,’ 
Eusebius limited the name to the former, which, being (ac- 
cording to Hilgenfeld) in Greek, had the less right to it; 
(i1.) that, besides this Greek ‘Gospel according to the 
Hebrews’ mentioned in three other places by Eusebius, he 
speaks twice of a separate Aramaic Gospel (Hilgenfeld’s 
‘ Syriac’) which he describes as ‘the Gospel existing among 
the Jews in the Hebrew language,’ and ‘ the Gospel which is 
come to us in Hebrew characters,’ neither taking the trouble 
to tell his readers by what name this other Gospel was 
known, nor to give them the explanation needed to prevent 
them from confounding the two ! 

We shall hear by and by from Jerome that the Ebionites 
used the same Aramaic Gospel as the Nazarenes. But, even 
if we were able to explain away his definite statement, the 
inference from Epiphanius would be that the Ebionite Gospel 
was in Aramaic. He has said that the Nazarenes ‘ have the 
Gospel according to Matthew, very full, in Hebrew. For 
assuredly this is still preserved among them, as it was first 
written, in Hebrew letters.’ He has gone straight from the 
Nazarenes to the Ebionites, whose founder, he says, had held 
the same opinions.* ‘ And these too,’ he has written, ‘ receive 
the Gospel according to Matthew. ... And they call it 
“according to the Hebrews,” to tell the truth because Mat- 
thew alone in the New Covenant set both the exposition and 
preaching of the Gospel in Hebrew speech and Hebrew 
characters.’ He has gone on to tell of a man who read the 
Gospel according to Matthew, ‘an original Hebrew work,’ 
and has then reverted to the Ebionites. He does not in so 
many words say that the Ebionite Gospel was in ‘ Hebrew,’ 
but surely no one would suspect from the tenor of his narra- 
tive that it was in Greek. 

* Ta duova rovrag ppornaac (Haer, xxx. 1). 
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Let us go on to what else Epiphanius has to say about 
the Ebionite Gospel. A little further on he tells us that ‘in 
their Gospel according to Matthew as it is named, yet not 
entirely complete, but corrupted and docked—and they call 
it [the] Hebrew [Gospel]—it is contained thatt’—and he 
proceeds to quote what was clearly the Preface to their Gos- 
pel, which the reader will find at the beginning of the Frag- 
ments. 

At the end of it he goes on as follows, without the least 
break—t ‘ “And John began baptizing, and there came out 
unto him Pharisees and were baptized, and all Jerusalem. 
And John had raiment of camel’s hair and a leathern girdle | 
about his loins, and his food [was] wild honey, whereof the 
taste was of the manna, like a cake [made] with oil ’—that 
forsooth they may pervert the account of the truth into false- 
hood, and in place of “ locusts ” [axpldwv, akridén] may put 
“‘ cakes [2yxploas, egkridas] [made] with honey.” ’ § 

On this Hilgenfeld says ‘It is clear that the Gospel of 
the Ebionites was written at the first in Greek’; || Prof. 
Westcott (Introduction, 466, note 2) that ‘the variation 
shows that the Gospel was in Grreek ;’ and Mr. Dodd (Sayings 
ascribed to our Lord, 78, note 38) that ‘they put dyxpidas for 
axpidas.’ 

This view of the meaning of Epiphanius seems to me 
just doubtful. In the Greek text of Matthew the word is 


t ’Ev Te your wap’ avrvic Evayyedty kara Maraioy dropalopeéra, 
ovx Sdy d€ wAnpeorary, GAA vevobevpéry Kai HKowrnpracpéevy— 
"EBpaixor 6€ rovro kadotary—éudeperac Gre x.7.d. (Haer. xxx. 18). 

+ The Greek is given in a note to Fragment 5. Hilgenfeld re- 
proves Dindorf for editing Kai éyévero Twavrne ‘ “And John began.”’’ 
He says that it should be cai éyévero ‘Iwavync ‘ and— John began,’’’ 
connecting ‘and’ with the words ‘it is contained that’ which in- 
troduce the Preface. But after so long an intervening quotation as 
the Preface a longer connecting link would have been used for 
clearness—such as ‘and then it says.’ We shall see moreover that 
this ‘and’ seems to have a connexion with Matt. iti, 1. 

§ In the passage which he has just quoted he gives the word as 
‘oil,’ not ‘honey.’ This variation is explained in a note to Fr. 5. 

|| Ebionaeorum evangelium primitus graece scriptum esse apparet 


(36). 
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axploes, akrides (nom. pl.), in the passage given by Epi- 
phanius it is éyxpis, egkris (nom. sing.): the two are not 
so very much alike after all, and Epiphanius may merely 
have meant that one thing was substituted for another 
thing, and not one word for another word. Yet I confess 
to thinking that the latter interpretation is the more 
likely. 

But, in a passage quoted in the note to Fr. 25, he accuses 
the Ebionites of having interpolated in a certain verse not 
only the word yu, but the two letters » and 7. Here atleast 
his meaning is clear, and we must either believe that he was 
criticizing his own translated quotations as if they were the 
original, or else that the Ebionite Gospel according to the 
Hebrews existed in a Greek form. 

I do not regard the former of these alternatives as alto- 
gether absurd,* but the latter is of course the more likely— 
especially as we know that the Ebionites put forward lengthy 
works in Greek two centuries before the time at which Epi- 
phanius wrote. 


Epiphanius goes on to say: ‘And the beginning of their 
Gospel has it that ‘‘It came to. pass in the days of Herod 
the King of Judaea there came John baptizing a baptism of 
repentance in the Jordan river; who was said to be of the 
family of Aaron the priest, son of Zacharias and Elisabet. 
And all men came out to him.” And after much more it 
adds that “when the people had been baptized ”’ ’t— the rest 
of the quotation will be found under Fr. 7. 

Epiphanius presently quotes the beginning of the Ebionite 


* Let the voice of the encyclopaedias be heard. The Enc. Britan- 
nica says that Epiphanius ‘ was utterly destitute of critical and 
logical power’; the Hnglish Enc. that ‘as a bitter controversialist, 
he often resorts to untrue arguments for the refutation of heretics’ ; 
and Chambers’s Enc. that his ‘ want of honesty ’ is ‘ excessive.’ 

t ‘H 6é apy? tov map’ avroic Evayyediou Eyer Ore ‘’Eyévero év raic 
fpépacc ‘Hpwdou rot Bachéwe ric "lovdaiag fAOev “Iwivyne Barrilwy 
Barriopa peravoiag ev To ‘lopcarn worap@, bc édfyero elvac éx yEévoug 
"Aapwy rov tepéwc, taic Zayapiov cai ’EdiodBer* Kal éinpxovro mpoc 
abroy mavrec. Kal pera ro eimeiv rodda émigeper Gre‘ Tov Aaov Bar- 
riOérrog’ x.r.\. (Haer. xxx. 18). 
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Gospel again with some variations: ‘ ‘‘ It came to pass in the 
days of Herod King of Judaea, Caiaphas being high priest, 
there came one John by name, baptizing a baptism in the 
river Jordan,” and so on.’ ¢ 

As Prof. Westcott says, ‘a comparison of the two quota- 
tions illustrates the carelessness uf Epiphanius’ (Introduction, 
466). Anyone must see moreover that, if there were only 
one Ebionite version of the Gospel according to the Hebrews 
and the above were the beginning of it, no room is left for 
the passage before quoted by Epiphanius ‘and John began 
baptizing &c.’ 

It is clear that different copies of the Ebionite Gospel had 
different beginnings; but it by no means follows that there 
were different versions of the body of it. 

It is indeed easy to give an explanation of these different 
beginnings. Those of the Nazaraeo-Ebionite body who de- 
nied to Jesus a Divine birth, and rejected the first two chap- 
ters of Matthew, found themselves left with a narrative 
answering to Matt. iii. 1, ‘And § in those days.’ This had 
to be altered, because ‘ those days’ would have no antece- 
dent. Accordingly, some omitted them altogether—their 
copies commenced ||‘ And John began baptizing,’ the con- 
junction being retained, apparently, as a link between the 
q Preface and the Gospel proper. Others altered ‘ those days ’ 
- into ‘the days of Herod the King of Judaea,’ wrongly imagin- 
ing the days in question to be those of Herod and Archelaus 
(Matt. ii. 22), instead of those of the dwelling at Nazareth 
(Matt. 11. 23): at the same time, in order to give a more 
important form to the beginning of the docked Gospel, some 
added a further specification of time, ‘ Caiaphas being high 
priest,’ some a fuller notice of John—‘ who was said to be . 
of the family of Aaron the priest, the son of Zacharias and 
Elisabet.’ 


ft ‘’Eyévero év raic ijuépacc ‘“Hpwdov Baoirtéwe rij¢ ‘lovdaiac, én 
dpxiepéwe, Kardga, 4AOE rig ‘Iwavyne dvdopart, Barrilwy Barriopa 
peravolac év ro worap@ ‘lopdavy,’ cat ra élijg (Haer. xxx. 14). 

§ The received text omits ‘and,’ but the best editors insert it. 

|| See above, p. 13. 

{ See above, p. 13. 
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We have yet to consider a statement of Epiphanius with 
regard to * Tatran: ‘And the “Gospel through Four” is 
said to have been made by him, which some call “ according 
to the Hebrews.” ’ f 

That Tatian can have written the Gospel according to 
the Hebrews is out of the question. Irenaeus, who mentions 
Tatian and his doctrines, and was his younger contemporary, 
is not likely to have been led to believe that the Ebionite 
Gospel was the Gospel according to Matthew when it was 
really a compilation made out of four Gospels by Tatian. 
Nor is it likely that Clement of Alexandria, who quotes 
Tatian, would have cited one of his works as Scripture, not 
knowing that it was from the pen of a late heresiarch. But 
the fact that Hegesippus, a Jewish Christian himself, who 
lived t ‘in the first succession to the Apostles,’ and died not 


* Tatian was a pupil of Justin Martyr, whose death is placed 
variously between 148 and 167 a.p., the former being the date 
assigned by the latest investigator, Prof. Hort. After Justin’s 
death, but how long we do not know, he went to Syria, where he 
became a sectarian leader. 

t Aéyerac 6€ rd Gua reocapwy Evayyéduov bn’ abrov yeyevijabat, 
Srep kara ‘EGpaioug reve cadovar (Haer. xlvi. 1). The printed text 
reads EvayyeAiwy., On first turning to it (from Hilgenfeld’s mere 
reference) I at once saw that we ought to read Evayyéduy, and I 
since find that Prof. Westcott (Canon, 290 n.) says, ‘Some perhaps 
may be inclined to change ciayyediwy into ebayyéduov,’ and that the 
author of Supernatural Religion, and Dr. Sanday (from Credner) so 
read without remark. Cf. Theodoret, Haer. Fab. i. 20, ‘He also put 
together the so-called ‘‘ Gospel through Four” ’—Odrog kai rd dea 
recoapwy kadoupevoy ourréMecey Evayyédcov. There can be no doubt 
that the full title of the work called in short ro éia reoodpwy was 
ro da Tecodpwy Evayyeduoy, ‘the Gospel through Four,’ i.e. the 
Gospel as published through the mouths of Four (cf. the common 
phrase in Matthew ro pnbév bro rod Kuplov dia rod zpodyroi, ‘ that 
which was spoken by the Lord THRovuGH the prophet’). I know of 
no other explanation of the title ‘ Dia-tessaron’ at once grammatical 
and rational. Prof. Westcott (Canon, 290 n.) says ‘The term da 
rescapwy was used in music to express the concord of the fourth 
(ovd\AaB7). This sense may throw some light upon the name.’ But 
a concord of the fourth is not a concord of four notes, but only of 
two. 

t See above, p. 7. 
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later than 192 a.p. and possibly as early as 180 a.D.,§ ‘ad- 
duced some things’ from the Gospel according to the Hebrews, 
is of itself proof enough that this cannot have been written 
by Tatian. 


The learning of JERoME, his long residence in Syria and 
Palestine, and the fact that he first copied the Gospel accord- 
ing to the Hebrews and afterwards translated it into two 
languages, render his evidence of paramount importance. I 
shall take his notices of the Gospel in order of time.|| 

(1) Writing in 387 a.p. upon Ephes. v. 3, he says{ ‘As 
also in the Hebrew Gospel we read of the Lord SpSSEIe to 
his disciples: saith he &c.’ 

(2) Writing before 392 a.p. upon Mic. vii. 6, he says 
*# 66 And the daughter-in-law riseth up against her mother-in- 
law.”” Which seems difficult to be understood metaphorically. 
But he who has read the Song of Songs and has understood 
the spouse of the soul to be the Word of God, and has be- 
lieved the Gospel published according to the Hebrews which 
we have lately translated, in which it is said in the person 
of the Saviour, “‘ Just now my mother, the Holy Spirit, took me 
by one of my hairs,” will not hesitate to say that the Word of | 
God is sprung from the Spirit, and that the soul, which is 
the spouse of the Word, has for mother-in-law the Holy 
Spirit, who among the Hebrews is called in the feminine 
gender Rua.’ ; 

§ See above, p. 6. 

|| I have followed Clinton’s chronology of these writings of 
Jerome. 

4 Ut in Hebraico quoque Evangelio legimus Dominum ad 
discipulos loquentem: Ht nunquam, mquit, laetr sitis, nist quum 
fratrem vestrum videritis in caritate (Comm. 1 Ephes. lib. iii.). 

** Hit nurus consurgit adversus socrum suam. Quod iuxta trop- 
ologiam intellectu videtur difficile. Sed qui legerit Canticum Can- 
ticorum et sponsum animae Dei Sermonem intellexerit, credideritque 
Evangelio quod secundum Hebraeos editum nuper transtulimus, in 
quo ex persona Salvatoris dicitur Modo tulit me mater mea, Sanctus 
Spiritus, im uno captllorwm meorum, non dubitabit dicere Sermonem 
Dei ortum esse de Spiritu; et animam, quae sponsa Sermonis est, 
habere socrum Sanctum Spiritum; qui apud Hebraeos genere dicitur 
feminino Rua (Comm. in Mich. lib. 1i.). 

c 
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It is pretty clear that Jerome thinks people ought to be- 
lieve the Gospel according to the Hebrews. 

(3) Writing his account of Matthew (Catal. Script. Eccl.) 
in 392, he says* ‘ Matthew, who is also Levi, and who from 
a tax-gatherer came to be an Apostle, first of all the Evange- 
lists composed a Gospel of Christ in Judaea in the Hebrew 
language and characters, for the benefit of those of the cir- 
cumcision who had believed: who translated it into Greek is 
not sufficiently ascertained. Furthermore, the Hebrew itself 
is preserved to this day in the library at Caesarea which 
the martyr Pamphilus so diligently collected. fI also was 
allowed by the Nazarenes who use this volume in the Syrian 
city of Beroea to copy it. {In which it is to be remarked 
that, wherever the Evangelist, eitner speaking in his own 
person or in that of our Lord and Saviour, makes use of the 
testimonies of the old Scripture, he does not follow the 
authority of the Seventy translators, but that of the Hebrew ; 
of which testimonies are those two, Out of Egypt have I called 
— my Son, and that he shall be called Nazarene.’ 

And in his account of James he speaks of it as §‘ the 
Gospel which is called “according to the Hebrews,” and was 


* Matthaeus, qui et Levi, ex publicano Apostolus, primus in 
Judaea propter eos qui ex circumcisione crediderant Evangelium 
Christi Hebraicis litteris verbisque composuit: quod quis postea in 
Graecum transtulerit non satis certum est. Porro ipsum Hebraicum 
habetur usque hodie in Caesariensi bibliotheca quam Pamphilus 
martyr studiosissime confecit. Mihi quoque a Nazaraeis qui in 
Beroea urbe Syriae hoc volumine utuntur describendi facultas fuit. 
In quo animadvertendum quod, ubiquumque Evangelista, sive ex 
persona sua, sive ex persona Domini Salvatoris, veteris Scripturae 
testimoniis abutitur, non sequatur Septuaginta translatorum auc- 
toritatem sed Hebraicam ; e quibus illa duo sunt, Hx Aegypto vocavi 
filium meum et Quoniam Nazaraeus vocabitur. 

t Probably before 379 a.p., after which date he is not kuown to 
have been in the neighbourhood of Beroea. 

t+ In notes to Fr. 2 and Fr. 3 the question whether the rest 

of the passage refers to the Nazarene Gospel in particular, or to the 

Gospel of Matthew at large, is fully discussed. 

§ Evangelium quoque quod appellatur ‘secundum Hebraeos’ et 
@ me nuper in Graecum Latinumque sermonem translatum est, quo 
et Origenes saepe utitur. 
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lately translated by me into the Greek language and the 
Latin, which also Origen often uses.’ 

The statement that Origen frequently quotes the Gospel 
according to the Hebrews is most important. It is quoted 
by name once only in his Greek text, and once also in a 
Latin translation of his Homilies on Matthew. Jerome, how- 
ever, who was a devoted student of Origen and had translated 
his commentaries on the Song of Songs, on Jeremiah, on 
Ezekiel, and on Luke, can scarcely be mistaken. There is 
no need to suppose that Origen’s quotations from the Gospel 
were in || books now lost, for his extant works contain several 
sayings attributed by him to Jesus of which the source is 
unknown: these will be given among the ‘Probable and 
Possible Fragments ’ (Appendi« H). 

(4) Writing his Commentaries on Matthew in 398 a.p., he 
compares five passages in the Gospel according to the 
Hebrews with corresponding passages in the Greek Matthew. 
In these instances he speaks of it (i.) as { ‘ the actual Hebrew,’ 
Matt. ii. 5; (ii.) as ** ‘ the Gospel which is called “ according 


| It is, however, worth noting that all of Origen’s Homilies on 
Matthew previous to c. xii. 6 is lost. The missing portion may well 
have contained references to the Gospel according to the Hebrews : 
as has been said, the Latin translation of the extant part of the 
Greek text actually does give one quotation from it, though whether 
the translator found that in his MS. or interpolated it himself is 
unknown. 

@ Bethleem Iudaeae ... . Librariorum hic error est. Putamus 
enim ab Evangelista primum editum, sicut in ipsv Hebraico legimus, 
Iudae—non Iudaeae.—‘ Bethleem of Judaea .... Here is a mistake 
of the copyists. For we think that the Evangelist originally gave, 
as we read in the actual Hebrew, of Juda—not of Judaea.’ I am 
most anxious not to impress doubtful evidence; but to me this 
passage seems most strongly to point to the Hebrew original of 
Matthew and not merely the Hebrew of the Old. Testament. So 
Prof. Westcott and the author of Supernatural Religion, with De 
Wette (doubtingly), Schwegler, and Ewald; against Delitzsch, 
- Credner, Hilgenfeld, and Dr. Sanday.. In the notes on Fr. 2 and 
Fr. 3 I have fully discussed the question whether Matt. i. 18-ii. 23 
were present in or absent from Jerome’s copy of the Gospel accord- 
ing to the Hebrews. | 

** In Evangelio quod appellatur ‘secundum Hebraeos.’ 

c 2 
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to the Hebrews,” ’ Matt. vi. 11; (ii.) as * ‘the Gospel which 
the Nazarenes and Ebionites use, which we lately translated 
from the Hebrew language into Greek, and which is called 
by very many [or most, ‘ plerisque ’] the original of Matthew,’ 
Mait. xii. 18; f ‘the Gospel which the Nazarenes use,’ 
Matt. xxiii. 85; { ‘the Gospel which is written according 
to the Hebrews,’ Matt. xxvii. 16; § ‘the Gospel of which 
we often make mention,’ Matt. xxvii. 51. 

The third of the above references is important as show- 
ing, first, that the Nazarenes and Ebionites used the sume 
Aramaic Gospel; secondly, that the popular opinion of this 
Gospel was that it was the original of Matthew. 

(5) Writing to Hedybia, at some date after 398 a.p., 
Jerome speaks of || ‘ the Gospel which is written in Hebrew 
letters,’ referring to it for a variation on the narrative of the 
Crucifixion. | 

(6) Writing about 410 a.p. upon Is. xi. 2, he calls it 
{ ‘the Gospel, written in the Hebrew language, which the 
Nazarenes read.’ He quotes from it the account of the 
descent of the Spirit and the voice from heaven at the 


* In Evangelio quo utuntur Nazaraei et Ebionitae, quod nuper 
in Graecum de Hebraeo sermone transtulimus, et quod vocatur a 
plerisque Matthaei authenticum. 

ft In Evangelio quo utuntur Nazareni. 

t In Evangelio quod scribitur iuxta Hebraeos, 

§ In Evangelio cuius saepe facimus mentionem. 

|| In Evangelio autem quod Hebraicis litteris scriptum est (Ep. 
ad Hedyb. viii.). 

‘{ Saper hunc igitur florem, qui de trunco et de radice Iesse per 
Mariam Virginem repente consurget, requiescet Spiritus Domini, 
quia in ipso complacuit omnem plenitudinem divinitatis habitare 
corporaliter—nequaquam per partes, ut in ceteris sanctis, sed, iuxta 
Evangelium quod Hebraeo sermone conscriptum legunt Nazaraei 
‘Descendet super eam omnis fons Spiritus Sancti’ (Comm. in Is. 
lib. iv.)—‘ Upon this flower therefor, which shall suddenly arise 
from the trunk and from the root of Jesse through the Virgin Mary, 
the Spirit of the Lord shall rest, because it hath pleased him that in 
him the entire fulness of the Godhead should dwell bodily—in no 
wise partially, as in the rest of the saints, but, according to the 
Gospel, composed in the Hebrew language, which the Nazarenes read, 
‘‘ The entire fountain of the Holy Spirit shall descend upon him.’’’ 
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baptism of Jesus, in illustration and confirmation of the pro- 
phecy before him. 

(7) Writing in 413 a.p. on Ezek. xviii. 7, he calls it ** ‘ the 
Gospel according to the Hebrews which the Nazarenes are 
wont to read,’ and refers to it, immediately after the ‘ Apos- 
tolic authority ’ of Paul, as confirming the moral injunction 
of Ezekiel. 

(8) Writing in 416 a.p. against the Pelagians, he says 
tt‘In the Gospel according to the Hebrews, which is written 
indeed in the Chaldee and Syriac language, but in Hebrew 
letters ; which the Nazarenes use to this day—according to 
the Apostles, or, as very many [or most, ‘ plerique’] deem, 
according to Matthew—which is also contained in the library 
at Caesarea—the history tells &c.’ 

If the reader will turn to Fr. 1, the Preface to Ebionite 
copies of this Gospel, he will see that it implies that the 
Gospel was written either by the Apostles generally or by 
Matthew—but does not clearly state which. We can un- 
derstand, therefor, how some people, though seemingly not 
most, fancied it to be the product of common Apostolic 
authorship.{f : 

After the above passage, Jerome quotes Fr. 6 and Fr. 9, 


** Quod autem iuxta Hebraicum dicitur, Ht hominem non con- 
tristaverit, Apostolico congruit testimonio, Nolite contristare Spiritum 
Sanctum qui habitat in vobis. Et in Evangelio quod iuxta Hebraeos 
Nazaraei legere consueverunt inter maxima ponitur crimina, qui 
fratris sui spiritum contristaverit (Comm. in Ezech. lib. vi.)—‘ But 
the reading of the Hebrew text, And hath not grieved a man, agrees 
with the witness of the Apostle, Grieve not the Holy Spirit that 
dwelleth in you. And in the Gospel according to the Hebrews, which 
the Nazarenes are wont to read, he who hath grieved the spirit of 
his brother is put among the greatest criminals,’ 

tt In Evangelio iuxzta Hebraeos, quod Chaldaico quidem Syroque 
sermone sed Hebraicis litteris scriptum est, quo utuntur usque 
hodie Nazareni—secundum Apostolos, sive, ut plerique autumant, 
iuxta Matthaeum—gqnuod et in Caesariensi habetur bibliotheca— 
narrat historia &c. (Dial. adv. Pelag. lib. iii.). 

tt On the theory set up from this passage that Justin’s ‘Memoirs 
. of the Apostles’ were nothing more nor less than the Gospel 
according to the Hebrews, see Appendix HE, ‘Justin’s ‘ Memoirs 
of the Apostles.” ’ 


22 The Gospel according to the Hebrews. 


adding a statement from Ignatius to the effect that the 
Apostles when chosen were sinners above all men. He 
then says, * ‘If thou usest not these testimonies for authority, 
use them at least for antiquity, as to what all churchmen 
have felt.’ The contents of the Fragments in question are 
so bold that, unless Jerome had had a very firm faith in the 
Gospel according to the Hebrews, it is most unlikely that he 
would have not only adopted them but stamped them with 
his approbation in a controversial work. 


We now pass to two of Jerome’s contemporaries and 
adversaries—Julian the Pelagian, and Theodore of Mop- 
suestia, who both mention him in connexion with the 
Gospel according to the Hebrews. 

Juuian the Pelagian in his controversy with Augustinet 
uses the last-mentioned passage of Jerome against Augus- 
tine, saying that Jerome ‘even tries by the testimony of a 
(or the) fifth Gospel, which he says has been translated by 
himself, to show &c.’ t 

THEODORE § of Mopsuestia is reported by PHorius to have 
said that Jerome ‘had forged an additional fifth Gospel, pre- 
tending that he had found it in the bookcases of Eusebius of 
Palestine.’ || 

These passages of course only show that their authors 
knew nothing whatever about the ih according to the 
Hebrews. 


Next comes THEODORET,{ who states first of the Ebionites 


* Quibus testimoniis si non uteris ad auctoritatem, utere saltem 
ad antiquitatem, quid omnes ecclesiastici viri senserint. 

t+ Not later than 430 a.p., when Augustine died. 

¢ Cum ille in Dialogo illo... . etiam quinti Evangelii, quod 
a se translatum dicit, testimonio nitatur ostendere &c. (Augustini 
Opus Imperfectum contra Iulianum, lib. iv. c. 88.) I owe this re- 
ference to Prof. Westcott. 

§ Born about 350 a.p., died 428 or 429 a.n. 

|| Towrov (ie. Jerome) d¢ xéurrov EvayyéXwov mpocararddoat 
héyet (i.e. Theodore), éy rai¢ EboeBiov rov Wadaorivoy BiBrcoOjxace 
browharropevov evpeiv (Bibl. clxxvii.). Photius died about 891 a.p. 

q Writing between 451 and 458 a.p. 
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in general that ‘they receive only the Gospel according to 
the Ebionites,’** and afterwards, speaking of particular 
Ebionites, that ‘they use only the Gospel according to 
Matthew.’ tt 


Bapa,tt at the beginning of the eighth century, does not 
seem to have known any more of this Gospel than what he 
learnt from Jerome. After speaking of Apocryphal Gospels, 
he says ‘ Here it must be noted that the Gospel according to 
the Hebrews, as it is called, is not to be reckoned among 
apocryphal but among ecclesiastical histories: for it seemed 
good even to the very translator of Holy Scripture, Jerome, 
to use very many evidences from it, and to translate it into the 
Latin and Greek language.’ §§ The words ecclesiastical and 
histories are doubtless borrowed from our last passage of 
Jerome. 


At the end of the eighth, or beginning of the ninth, cen- 
tury NIKEPHORUS |||| puts the Gospel according to the Hebrews 
in his list of the disputed books of the New Testament—to- 
gether with the Apocalypse of John, the (lost) Apocalypse of 
Peter, and the Epistle of Barnabas. He has a separate list 
of apocryphal books. Credner, who has given much pains 
to these lists, argues; not without reason, that they are 
derived from some very much earlier Syriac authority, of 
about the fifth century (Geschichte des Kanons, 1847, pp. 100 


seqq.). 
About the same time SEDULIUS Scotus] refers to the oath 


** Movor dé ro xara EBwwvalove Evayyédcor déxorrac (Haer. Fab. 
ii. 1). 

tt EvayyeXiy 6€ rp xara MarOaiov céypnvrac pdrp (id.). 

+t Born about 672 a.p., died 735 a.p. 

§§ Inter quae notandum quod dicitur Evangelium iuata Hebraeos 
non inter apocryphas sed inter ecclesiasticas numerandum historias : 
nam et ipsi Sacrae Scripturae interpreti Hieronymo pleraque ex eo 
testimonia usurpare, et ipsum in Latinum Graecumque visum est 
transferre sermonem (In Lwe. I. 1.). 

|||| Patriarch of Constantinople, born abové 758 a.p., died 828 a.p. 

{J Flourished about 800 a.p. 
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of James (Fr. 29) with the words ‘ according as it is read in 
the Gospel according to the Hebrews.’* As the incident is 
related by Jerome, and Sedulius also wrote Explanations of 
Jerome’s Prefaces to the Gospels, there is little doubt that 
this reference is only borrowed from him. 


Finally, Copex TiscuenporFianvs ITI. (A), a Greek MS. 
of the Gospels, dating from about the beginning of the ninth 
century, contains in Matthew four marginal quotations of 
corresponding passages in ‘ the Jewish (70 "Iovdaixov),’ one of 
which is identical with one of Jerome’s quotations from the 
Gospel according to the Hebrews. 


We have seen that in one passage Jerome speaks of ‘ the 
Gospel according to the Hebrews which the Nazarenes use to 
this day—after the Apostles, or, as f most deem, according to 
Matthew.’ Accordingly Hilgenfeld, the writer of Super- 
natural Religion, and others identify it with the Gospel 
according to the Twelve Apostles spoken of by Origen, 
Ambrose, Jerome himself, and Theophylact. If this. be so, 
it tends to show that not one of these four believed in the 
Matthaean origin of the Gospel according to the Hebrews. 
Origen says ‘The Church has four Gospels, the heresies 
very many, out of which a certain one is written according 
to the Egyptians, another according to the Twelve Apostles 
&c. &c.’{ AMBROSE, writing before 400 a.D., says ‘And 
there is current indeed another Gospel which the Twelve 
Apostles are said to have written.’§ JEROME himself, writ- 


* Sicut in Evangelio secundum Hebraeos legitur (In 1 Cor. 
xv. 7). 

t+ In Evangelio iuxta Hebraeos quo utuntur usque hodie Nazareni 
—secundum Apostolos, sive, ut plerique autumant, iuxta Matthaeum 
(Adv. Pelag. ii. 2). Plerique may mean only ‘ very many.’ 

t Ecclesia quatuor habet Evangelia, haereses plurima, e quibus 
quoddam scribitur secundum Aegyptios, aliud juxta Duodecim 
Apostolos &c. &c. (Hom. 7. in Luc.—extant in the Latin translation 
only). . 

§ Et aliud quidem fertur Evangelium quod Duodecim Apostolos 
scripsisse dicuntur (Oomm. in Luc.—prooem.). 
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ing 398 a.D., says that many of the Gospels spoken of by 
Luke remain, ‘which, published by diverse authors, have 
been the starting-points of diverse heresies; as is that 
according to the Egyptians, and Thomas, and Matthias, of 
the Twelve Apostlgs also &¢e ¢,"]| Lastly, THEOPHYLACT, writ- 
ing at the poking of the seventh century, speaks of the 
Gospel inscribed ‘ of the Twelve.’ 4 

This identification I cannot accept. Jerome does not 
state that the Gospel according to the Hebrews was called — 
‘after (according to) the Apostles,’ he is only giving different 
views as to its origin, and he expressly states that a common 
Opinion attributed it to Matthew. If anyone should fancy 
that ‘secundum Apostolos,’ as compared with ‘iueta Hebraeos’ 
and ‘ iuxta Matthaeum,’ implies that the title is being given, 
hé will find that Jerome elsewhere (Comm. on Micah vii. 6 and 
Matt. vi. 11) calls it also ‘ secundum Hebraeos,’ the object of 
secundum in the passage before us being therefor only to pre- 
vent the awkwardness of three iuxta’s so close together. Wher- 
ever (four times) he expressly gives the name of the Gospel it is 
‘according to the Hebrews’ (Comm. on Micah vii. 6, Matt. 
vi. 11 and xxvii, 16, Catal. Script. Eccl. under ‘ Iacobus’). 
That he would speak of the ‘ Gospel of the Twelve Apostles ’ 
in the preface to his commentary on Matthew, and twice in 
that Commentary say that this'same Gospel was ‘ called’ 
‘according to the Hebrews,’ is most unlikely. Nor is it less 
unlikely that he would twice in that Commentary (on Matt. 
ii. 5 and xii. 13) uphold the Matthaean origin of the Gospel 
according to the Hebrews and yet in the preface to the same 
Commentary mention it as one of a number of Gospels ‘ which, 
having been published by diverse authors, have been the 
starting-points of diverse heresies.’ 

Of the remaining three authors, neither Ambrose nor 
Theophylact, nor yet Origen, says a word to lead us to iden- 
tify the two Gospels; Origen indeed once, if not twice, 
quotes the Gospel according to the Hebrews by its usual 
name. From the time of Irenaeus, who lived before Origen, 


|| Quae a diversis auctoribus edita diversarum haereseon fuere 
principia ; ut est illud iuxta Aegyptios, et Thomam, et Matthiam, 
Duodecim quoque Apostolorum, &c. (Comm. in Matth.—prooem.). 
{| To ércypagopévwr rov Awcexa (In Luc.—prooem.). 
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to that of Jerome, who outlived Ambrose, the authorship of 
the Gospel according to the Hebrews seems to have been 
generally assigned to Matthew, and from the time of Clement, 
Origen’s master, to Nikephorus, who lived 200 years after 
Theophylact, its popular title seems to have been ‘ the Gospel 
according to the Hebrews.’ It is therefor most unlikely 
that this should be the work of which, without any further 
explanation, Origen, Ambrose, and Theophylact speak as the 
Gos pel according to the Twelve Apostles. 


We may now sum up the external evidence regarding this 
Gospel. We find that there existed among the Nazarenes 
and Ebionites a Gospel commonly called the ‘ Gospel accord- 
ing to the Hebrews,’ written in Aramaic, but with Hebrew 
characters. That its authorship was attributed by some to 
the Apostles in general, but by very many or most—including 
clearly the Nazarenes and Ebionites themselves—to Matthew. 
That it is spoken of as the Gospel according to Matthew by 
Trenaeus about 190 a.p., and by Epiphanius and its translator 
Jerome in the fourth century, though Epiphanius mentions 
that the Ebionite copies were corrupted. That Papias 
narrated a story found in it, if he did not quote it; that 
Hegesippus quoted it; that it was cited as Scripture by 
Clement of Alexandria; and was quoted by Origen—all of 
whom wrote before the middle of the third century. That some 
people were counting it spurious in the middle of the fourth 
century, but that we do not know who they were or whether 
their opinion was merely the result of prejudice against 
a work circulating almost exclusively amongst sectarians. 
That at the same time the Apocalypse of John was also 
counted spurious by some. That in a list of about 800 a.D., 
but derived, maybe, from one of about the fifth century, the 
Gospel according to the Hebrews is called a disputed book, 
but is not called spurious—the Apocalypse of John being 
again classed with it. 

It must be said that this Gospel is not found in any list 
of accepted books: the omission would, however, be natural 
if it was looked on as a mere Aramaic edition of the Gospel 
according to Matthew. On the other hand, neither is it 
found in any list of disputed books, save those of Eusebius 
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and Nikephorus above-mentioned.* Nor were its popular 
claims to be looked on as an authentic Gospel coming from 
Matthew challenged by a single ancient writer except 
Theodore of Mopsuestia, who accused Jerome of ‘ having 
forged an additional fifth Gospel, pretending that he had 
found it in the bookcases of Eusebius of Palestine ’—a state- 
ment which of course shows that he knew nothing whatever 
of the Gospel according to the Hebrews. 


I shall now give an annotated rendering of the Fragments, 
after which, in Part LII., I shall estimate the internal 
evidence afforded by them, and shall consider whether the 
external and internal evidence combine to render likely any 
conclusion about the origin of this Gospel. 


* See, however, Addenda, 
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IT. 
THE FRAGMENTS. 


Notr.—I have arranged those Fragments which have 
canonical parallels so as to correspond with the order of the 
Gospel according to Matthew, inserting others at those points 
where they might be most easily dovetailed into the canonical 
narrative. I have broken them up into verses for more con- 
venient comparison with the canonical texts. In translating, 
my aim has been to be as literal as possible, short of being 
grossly unidiomatical *: otherwise the translation would have 
been much closer than it is to the phraseology of the Authorized 
Version. 

Fragments from Epiphanius are indicated by (Ebionite), 
those from Jerome by (Nazarene), those from Codex Tischen- 
dorfianus III.—presumably taken from Jerome’s translation 
—by (Nazarene?). A quotation of Origen’s which seems to 
have been common to the Gospel according to Matthew and 
that of the ‘ Ebionites,’ is not indicated as (Hbionite) because 
in writers before Epiphamius ‘ Ebionites’ seems to include 
the Nazarenes, whom he is the first to mention under the 
latter name. 


FRAGMENTS OF THE GOSPEL ACCORDING TO THE 
HEBREWS. 


t 1. Preface. 1. There was a certain man by name 
(Ebionite.) 

.  * In two passages I have however kept ‘Lord’ as the transla- 
tion of Kupte, where I should have liked ‘ Master’ or ‘ Sir,’ in order 
not to weaken the parallelism between those passages and others in 
the canonical books. 

+ Epiphanius, Haer. xxx. 13: (1) .Eyévero ree dvip dvopars 
"Inavic, cai abrog we érav rptdkovra, dc éedéEarotpac. (2) Kad ehOar 
sic Kagapvaovp eiofAOer cic riv oixiay Xipwrog rov éemtxAnOEvrog 
Mérpov, cad dvolkac 76 ordpa abrov elre (3) ‘Tlapepydpuevog mapa ry 
Alpyny TiBepeatog éere~apnv "Iwdvyny cal “ldxwBor, viove ZePedaiov , 
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Jesus, and he of tabout thirty years, who 
chose us out. 

2. And when he had come to §Caphar- 
naum he || entered into the house of Simon 
who was surnamed Peter, and opened his 
mouth, and said 

3. ‘Passing by the q lake of Tiberias I 
chose out ** Johnand James, sons of Zebedee, 


kai Diuwrva, cal Avdpéav xai Oaddaitoy cai Sipwva rov Zyrwryv cai lovday 
rov "Ioxapiwrny’ (4) Kal o€ rov MarOaiov xabelopevoy émi rov redwviov 
éxdXeoa kal AxorovOnods po. (5) ‘Ypac obv BovrAomee elvar dexadvo 
dmooroXoue Eig papripioy rov ‘Iopann. 

. $ Cf. Luke iii. 23. Hilgenfeld reads &y for we, ‘ being of thirty 

years,’ but gives no authority for doing so, and I believe it to be 
his own ill-advised conjecture: compare the weet of Luke, for which 
Epiphanius actually read wc, as do D and Hippolytus. 
' § This (=Caphar Nahum, ‘Nahum’s village’) is the form of 
the name adopted in the New Testament by modern editors: of the 
earliess MSS. BD (and now and then C) support it against 
A and (generally) C. 

|| According to Mark i11. 19 Jesus and the Apostles went into a 
house immediately after the appointment of the Twelve. From 
Matt. viii. 14, Mark i. 29, and Luke iv. 38 we learn that Simon 
had a house at Capharnahum. , 

@ Called ‘the sea of Tiberias’ in John xxi. 1 and ‘the sea of 
Galilee of Tiberias’ in John vi. 1. Matthew calls it ‘the sea of 
Galilee,’ iv. 18, xv. 29; Mark the same, i. 16, vii. 31; Luke ‘the 
lake of Gennesaret,’ v.1.. Luke always calls it ‘the lake,’ the others 
always ‘the sea.” John, James, Simon, and Andrew were called on 
the shores of the lake (see Matt. iv. 18-24, Mark i. 16-20, Luke v. 
10,11). As there is a gap after the name of Andrew we do not 
know whether the Hbionite Gospel assigned the calling of all the 
other Apostles to the same neighbourhood, but Epiphanius’s omission 
is best accounted for by supposing that he had before him a mere 
row of names with connecting particles, unbroken by any new turn 
of the narrative. 

** This order is very remarkable. There are four lists of Apostles 
in the New Testament—Matt. x. 2, Mark iii. 16, Luke vi. 14, Acts i. 
13. Matthew gives the order of the first four Apostles as Simon, 
Andrew, James, and John. Luke in his Gospel gives the same order, 
but in Acts alters it to Simon, John, James, and Andrew. Mark 
has Simon, James, John, and Andrew. Iam unable to suggest any 
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and Simon, and Andrew,*. . . and fThad- 
daeus, and Simon the f Zealot, and Judas § 
the Iscariot ; 

4. ‘And thee || Matthew sitting at the 
receipt of custom I called, and thou didst 


follow me. 
5. ‘I will, therefor, that ye be twelve 


apostles for a testimony to Israel.’ 


reason why Simon should be put only third in the Ebionite Gospel 
unless it be that, the Apostles linked by the tie of brotherhood 
being mentioned by pairs, John and James were considered a more 
important pair than Simon and Andrew. 

* An example of the carelessness of Epiphanius, who has only 
given us-eight names, though the mention of ‘ twelve Apostles’ in 
v. 5 shows that the names of four others were in the original. 

t The name Thaddaios, ‘Thaddaeus,’ occurs in Mark iii. 18, 
where however D and the Old Latin read Lebbaios, ‘ Lebbaeus,’ 
which name (or Lebes or Levis) was also the reading of MSS. 
spoken of by Origen. In Matt. x. 3, Thaddaios is also read by 
& B, by some MSS. of the old Latin, by the Vulgate, and by the 
Coptic versions: most MSS. also (C' is uncertain) read ‘ Lebbaeus 
that was surnamed Thaddaeus,’ and so the Syriac versions (the 
Curetonian is deficient here) with the Aethiopic and Armenian; 
but D, with MSS. spoken of by Augustine, reads ‘ Lebbaeus’ alone, 
and this was the reading of Origen’s aa a Rufinus,fabout 
a.D. 400) and Hesychius (6th cent.). 

+ ‘The Cananaean’ as he is called by Matt. and Mark (not 
‘Canaanite,’ as the A. V.). ‘Cananaean’ (from Kanean) was the 
Aramaic name for that ultra-patriotic faction of Jews whom Jose- 
phus, writing in Greek, calls the Zealots. We find Luke (vi. 15 
and Acts i. 18) using the Greek equivalent. 

§ Tov ’Ioxapiwrnr, as the weight of MS. authority in Matt. x. 4, 
_ John xii. 4, xiv. 22. “Icxapmrn¢ and “Ioxapw0@ (Iskarioth)—the 

latter of which is now the recognised reading in Mark iii. 19, xiv. 
10, and Luke vi. 16—are the Graecized forms of Ish K’rioth, ‘man 
of K’rioth,’ a town in the south of the tribe of Judah, possibly the 
ruins called Kuryetein. 

|| Matthew may just possibly be mentioned last as having been 
called under different circumstances from the rest ; otherwise the 
position of his name must be taken to imply that he was the writer 
of the Gospel, whether its sole author or its editor on behalf of the 


Apostles collectively. 
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q 2. Matt. ii. 6. Bethlehem of Judah. 
(Nazarene.) | 

** 3, Matt. ii, 15. Out of Egypt have I called my son. 
(Nazarene.) 


@ Jerome on Matt. ii. 5, Librariorum hic error est. Putamus 
enim ab Evangelista primum editum, sicut inipso Hebraico legimus 
Iudae, non Iudaeae—‘ Here is a mistake of the copyists. For we 
think that the Evangelist originally gave, as we read in the 
actual Hebrew, of Judah—not of Judaea.’ Hilgenfeld and some 
others hold that the Hebrew of the Old Testament is referred 
to. Now (1.) Jerome, who believed in the Matthaean origin of that 
Gospel, and had published his belief, would hardly have couched a 
reference to the Hebrew of the Old Testament in words which, as 
he would have seen, might be naturally taken as a reference to his 
Aramaic Gospel; (1i.) it is remarkable that Jerome suggests not 
‘Bethleem Iuda’ as the original reading, but ‘Bethleem Judas,’ 
‘or Judah.’ In every passage in the Old Testament where Beth- 
lehem Judah is named, Jerome renders ‘ Bethleem Inda,’ and in the 
very verse of Matthew which he is commenting on he twice quotes 
the prophecy of Micah as ‘Et tu Bethleem terra Inda.’ This 
solitary use of ‘Iudaz’ struck me as singular, and on enquiring 
from the Rev. Dr. Hermann Adler, I learn that, whereas the Hebrew 
of the Old Testament always has ‘ Bethlehem Yehudah,’ the Aramaic 
(in which the Gospel according to the Hebrews was written) would 
probably represent the name as ‘ Bethlehem pt Yehudah,’ ‘ Bethlehem 
or Judah,’ ‘ Bethleem Iudaz.’ Jerome’s reason for writing ‘Iudae’ 
in this solitary instance seems, therefor, to have been that he was 
speaking not of the Hebrew of the Old Testament but of the Aramaic 
Gospel according to the Hebrews. In Matth. 1.1, 5, Cureton gives 
‘of Juda’ as the reading of the Curetonian Syriac ‘ with which the 
Peshito concurs.’ Tischendorf gives ‘ luda’ (Bethlehem Iuda) as the 
reading of both. Buta few minutes with a Syriac grammar shows 
me that Cureton is right at least as regards his own version, which 
has the prepusition di in front of Yuda*. Some MSS. of the Old 
Latin and Vulgate also give Iudae, ‘ of Judah.’ 

** Jerome, Catal. Script. Eccles. under ‘Matthaeus’ ; the passage 
is quoted and translated above, p.18. Hilgenfeld and others, who 
believe that the Gospel according to the Hebrews did not contain Matt. 
i. 18-ii. 28, deny that the passage in Jerome proves that this and 
the next quotation were found in his copy of the Nazarene Gospel. 
The question hardly admits of argument, and I am quite content to 
leave its decision to the reader. Those who have no previous — 
acquaintance with J erome’s writings may indeed wonder why he 
directs special attention to the fact that the O. T. quotations in the 
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* 4, Matt. ii. 23. _ That he shall be called Nazarene. 
( Nazarene.) 


Nazarene Gospel agree with the Hebrew, seeing that the two in. 
stances given occur in the canonical Matthew, where they agree 
equally with the Hebrew. Jerome, however, never loses an oppor- 
tunity of arguing for the higher authority of the original Hebrew 
over the Septuagint version, and his object in the passage in ques- 
tion may very well be to show that not only the Greek translation 
of Matthew took its quotations from the Hebrew, but that so also 
did the original Aramaic. Hilgenfeld’s ‘elaborate review of the 
question,’ as Dr. Sanday calls it (Gospels, 141), consists almost en- 
tirely of refutations to feeble arguments adduced by some of his 
opponents, whom he has no difficulty in vanquishing. But the only 
two which he brings forward on his own side afford them an equally 
easy victory. One is, that this part of Matthew was rejected by 
Kerinthus and Carpocrates, which would be a strong argument if 
we knew that these heresiarchs used the Nazarene edition of the 
Gospel according to the Hebrews: unhappily there is no evidence 
that they used any edition of it whatever (see Appendix C, ‘The 
Gospel of Carpocrates and Kerinthus’). The other is that Epi- 
phanius, when he confessed his ignorance ‘whether the Nazarenes 
have at the same time taken away the genealogies from Abraham to 
Christ,’ has assumed that the rest of Matt. 1. ii. was wanting from 
their Gospel. I merely ask the reader to turn to the passage 
(quoted above; p. 9), and remark in conclusion that, if my last 
note is well founded, Hilgenfeld’s position breaks down altogether. 

* The Greek of Matt. 1. 23, rendered by Jerome in the same 
Latin by which he renders the parallel passage in the Gospel accord- 
ing to the Hebrews, needs not mean that there was any particular 
prophecy ‘ He shall be called Nazarene.’ It is true that the Greek 
is ‘that he shall be called’ and not ‘that he should be called,’ but, 
if any Greek scholar thinks that the use of the indicative means 
that the actual words ‘he shall be called’ were found in the pro- 
phets, a reference to Madvig’s Syntax of the Greek Language, 
Browne and Arnold’s translation, 1873; p. 110, or to Winer’s 
Treatise on the Grammar of New Testament Greek, Moulton’s 
translation, 1877, p. 376, will yield him plain examples to the con- 
trary. : 

The reference is to the prophecies of Isaiah, Jeremiah, and 
Zechariah respecting the Brancu. In the most striking of these, 
Is. xi. 1, ‘And there shall come forth a rod out of the stem of Jesse, 
and a branch out of his roots,’ the Hebrew word used for ‘ branch’ 
is NETSER, and the evangelic writer saw in this prophecy and those 


Matt. 12. 23, 222. 1-7. 33 
+5. Matt. iil. 1-7, 1, And [fin those days?] John began 


of Jeremiah and Zechariah (though they use a different Hebrew 
word) a foreshadowing of the residence at Nazara, or looked on 
the residence at Nazara as a predestined coincidence with the pro- 
phecies. 

It is generally held that there is a real etymological connexion 
between Nazara and nétser. But, if reason to the contrary can be 
shown, the following words of Farrar (Life of Christ, i. 64-5) will 
still hold good: ‘The Old Testament is full of proofs that the 
Hebrews—who in philology accepted the views of the Analogists— 
attached immense and mystical importance to mere resemblances in 
the sound of words. To mention but one single instance, the first 
chapter of the prophet Micah turns almost entirely on such merely 
external similarities in what, for lack of a better term, I can only 
call the physiological quantity of sounds. St. Matthew, a Hebrew 
of the Hebrews, would without any hesitation have seen a prophetic 
fitness in Christ’s residence at this town of Galilee, because its 
name recalled the title by which he was addressed in the prophecy 
of Isaiah.’ | 

But I am inclined to go still farther and acknowledge in the 
words of our text a special reference also to Zech. vi. 12. The 
Greek of our text is ‘ Nazarene shall he be called’: since we, or at 
least the evangelic writer, have connected Nazara with nétser, let us 
substitute ‘ Brancher ’—‘ Brancher shall he be called.’ Now com- 
pare with this the literal Hebrew of Zech. vi. 12—‘ Branch [shall 
be] his name.’ Is the parallel accidental ? | 

It is quite true that in Zech. vi. 12 the word is not nétser but 
tsemach. But the evangelic writer would not the less hold this 
prophecy fulfilled by the residence at Nazara. Hebrew, moreover, 
was a dead language even then, and that writer, if he knew Hebrew 
at all, was doubtless far more familiar with the Scriptures in his 
Targum (Aramaic paraphrase); which Targum (unfortunately lost) 
may have used the same word in Is. xi. 1 and Zech. vi. 12, just as 
our Authorized Version has done. In that case, if he knew that the 
original had nétser in the former place, he would naturally assume 
it to be the word used in the latter as well. 

+ The text outside the brackets represents the passage quoted by 
Epiphanius (Haer. xxx. 13)—(1) Kai éyévero "Iwavvn¢e Barrifwr, 
(2) Kat eAGor mpog abrov Papicatoe Kat éBanricAncay, Kut waca 
‘lepoodAupa. (3) Kai elyev 6 “Iwavyne Evdupa and tpxev Kaphdov 
kal Lovnv Seoparivyny wept ry dapuv abrov Kai ro Bpipa abrov—gnoi— 
pére dyptov, ov F yevoug iv rou parva, we eykpic év éhaig. The con- 

' For note see next pase. 
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Mark i. 4-6. baptizing [*a baptism of repentance in the 

ee . ‘ Jordan river ?? ]. 
aaa 2. fAnd there came out unto him 
Pharisees and were baptized, and all Jeru- 

salem. 

3. And John had raiment of camel’s 
hair and a leathern girdle about his loins, 
and his food [was] [§$locusts and?] wild 


jectural insertions in brackets will be explained one by one. Epi- 
phanius also gives two other versions of (1) (quoted above, pp. 14, 
15), widely different, and bearing strong evidence of corruption. 

t~ I have already remarked (p.15) that the copy from which 
the other Ebionite versions were altered seems to have contained 
the words ‘in those days’ of Matt. iu. 1. 

* So the longer Ebionite versions. ‘ Baptism of repentance’ 
occurs in Mark i. 4, Luke iu. 3, Acts xiii. 24, xix. 4. But the 
shorter reading is more likely to be the true one. | 

f Epiphanius (Haer. xxx. 15) charges the Ebionites with 
rejecting all the prophets after Joshua, and with altering the 
book called Journeys of Peter (IIepfodor Mérpov) so as to suppress all 
favourable mention of them. Had their Gospel originally some 
passage answering to Matt. i. 8, Mark i. 3, Luke iii. 4, and did 
they for the same reason suppress it ? 

§ The Ebionite Gospel makes no mention of the locusts of Matt. 
iii. 4, Hpiphanius so clearly and so often says that the Ebionites 
kept from animal food that we cannot refuse to believe him. He 
charges them with introducing two words into Fr. 25 (correspond- 
ing with Luke xxii. 15) so as to fix on Jesus the same antipathy to 
it. He also says that, among other tamperings with the book called 
‘ Journeys of Peter,’ they represented Peter as ‘keeping from living 
things and meats, like themselves also, and from every other food 
made from flesh, since Ebion himself also and Ebionites keep from 
these altogether’ (Haer. xxx. 15, éupiywy re rov abrov aréxecOat 
Kal Kpewy, we cal abroi, Kai matnc GdAne Edwiic rijc aro capKay Te- 
rounpérnce A€yovary, Erecdnmep kai adbrog "EBiwy cai ’EBtwrirae tavredoe 
rourwy améyxorrat). 

We have seen that some at least of the Ebionites tampered with 
this very fragment (see above, p. 15), and also that the absence of 
the quotation from Isaiah found in the Synoptics is suspicious. 
There is therefore strong ground for conjecturing that they had 
‘locusts’ in their Gospel, and designedly struck it out. But of this 
it is nevertheless quite impossible to be certain. 
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honey, whereof the taste|| was of the 
manna, Qlike a cake [made] with oil 
[honey ?]. 


|| The oldest MS. of Epiphanius, Dindorf’s V, reads § for 7»— 
‘whereof the taste [was] that of manna.’ -Hither reading’ might 
arise (through the medium of 4) out of the other, but the simpler 
hypothesis is that 7 is a mistake for #—such mistakes being fre- 
quent in this MS. I have therefor, though with some doubts, placed 
in the text the reading of the four later MSS. 

@ Cf. the LXX version of Num. xi. 8, where it is said of manna 
—«xal qv Hoorn abrov woel yetpa éyxpl, é& édaiov, and the pleasure 
of it was as it were in taste a cake [made] of oil.’ The Hebrew 
text is uncertain, and the Jerusalem Targum and some other ancient 
authorities give ‘cakes [made] of honey.’ Now it is noticeable that 
Epiphanius in his remarks on the passage (quoted above, p. 13) 
accuses the Ebionites of substituting ‘cakes [made] with honey’ 
for the ‘locusts’ of the canonical Gospel. It is true that honey did 
enter into the making of the particular kind of cake called éyxple, 
still the mention of it does not seem relevant. One is strongly 
tempted to think that the Ebionite MSS. exhibited the different 
readings of Num. xi. 8, and that Epiphanius, halting between the 
two, followed one reading in his text and another in his note. This 
would be quite in Epiphanius’s loose way: we have already seen 
that he gives two widely different versions of verse (1) of this 
fragment, and even quotes one of those versions a second time with 
further variations—seemingly without knowing what he is doing, 
at any rate without any explanation to his puzzled reader. 

The common explanation of ‘wild honey’ is ‘honey made by 
wild bees.’ There have not, however, been wanting those who have 
explained it as meaning that exudation from the leaves of trees and 
shrubs, so common in Oriental countries (including the Jordan 
valley), which is gathered and used as we use butter or honey, and 
which is called by the Arabs ‘manna.’ A passage of Diodorus 
Siculus, who wrote about 8 B.c., seems to give the precise name 
péde ayptov, ‘wild honey,’ to this exudation: writing of the Naba- 
taean Arabs he says—adrot ce xp@rrat trpody Kpéaoe Kai yddakre, Kal 
TMY EK THC iis Pvopévwy roic éEmernoeiotg’ gvérat yap wap’ adbrotc ro 
méTwepe ATO THY OEvopwr, Kal péAe TOV TO KadObpEVOY AypLor, » xpwrrat 
wor p20’ Daroc (xix. 731)—‘ And they use for food flesh and milk, 
and the provisions afforded by what grows from the earth: for the 
pepper grows among them from the trees, and much honey, the 
same that is called wild honey, which they use for a drink with 
water.’ Here, even if we render gvera ‘is produced,’ one gets an 
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#6. Matt. iii 1. [And?] f' behold the mother of the 
(Nazarene.) +t! Lord and his brethren said to him ‘John 


impression that a vegetable honey is meant, and the fact that 
Diodorus does not speak of it as merely ‘ wild,’ but ‘the same that 
is called wild,’ tends to show that it was something quite different 
from ordinary wild honey. This is the view also of Wesseling, 
Diodorus’s editor, who moreover identifies the ‘wild honey’ of 
Matthew with that of his author. Suidas (about 1100 a.p.) in his 
Lexicon writes without any hesitation—’Axpic. Eldoc lwidpiov. 
"Hobe 6& axpidac 6 Tpdepopoc, cal péde &ypwv, Step aro ray O€vopwy 
éxicuvayoperoy Mdyva roig moAAotge xpooayopeverac—‘ Locust. A 
kind of tiny animal. The Forerunner also ate locusts and wild 
honey, which is gathered together from the trees and is commonly 
called Manna.’ So Reland, the Orientalist, writes in his Palaestina 
Illustrata, i. 59, ‘Mel copiosum hic provenit, praeter illud quod 
apes elaborant, in sylvis et manat ex arboribus’—‘Here honey, 
besides that which the bees make, is produced in large quantity in 
the woods and oozes from trees,’ and quotes to that effect Dios- 
corides (i. 37) and Pliny (xv. 7, xxiii. 4) as well as Diodorus, pro- 
ceeding to identify with this vegetable honey that eaten by John 
the Baptist. 

The concurrence of the Ebionite Gospel makes it probable that 
this is the true view. Suppose the crucial words in that Gospel to be 
a mere forgery of the very yearin which Epiphanius copied them, and 
they would still show the meaning put upon the words ‘ wild honey ’ 
by natives of Palestine in 376 a.p. The fact that this meaning is 
not the obvious one is only another point in its favour: it would 
not have been put forward except on good grounds when there was 
so much simpler an explanation ready to hand. 

* Jerome, Adv. Pelag. iii., Ecce mater Domini et fratres eius 
dicebant ei ‘ Ioannes Baptista baptizat in remissionem peccatorum : 
eamus et baptizemur ab eo.’ Dixit autem eis ‘ Quid peccavi, ut 
vadam et baptizer ab eo? nisi forte hoc ipsum quod dixi ignorantia 
est.’ A like account was contained in a work entitled the Preaching 
of Paul, and is thus referred to by the author of the Tractatus 
de Rebaptismate, printed among Cyprian’s works (Venet. 1728, 
p. 743) :—‘ Est autem adulterini huius, immo internecini baptismatis 
si quis alius auctor; tum etiam quidam ab iisdem ipsis haereticis 
propter eundem errorem confictus liber qui inscribitur Pauli Prae- 
dicatio, in quo libro contra omnes Scripturas et de peccato proprio 
confitentem invenies Christum, qui solus omnino nihil deliquit, et 
ad accipiendum Ioannis baptisma paene invitum a matre sua Maria 
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the Baptist baptizeth §for remission of 
sins: let us go and be baptized by him.’ 
2. But he said to them ||! ‘ Wherein 


esse compulsum ; item cum baptizaretur, ignem super aquam esse 
visum, quod in Evangelio nullo est scriptum ’—‘ This counterfeit and 
actually internecine baptism has been promulgated in particular by 
a book forged by the same heretics in order to spread the same 
error: this book is entitled the Preaching of Paul, and in it, in 
opposition to all the Scriptures, you will find Christ, the only man 
who was altogether without fault, both making confession respect- 
ing his own sin, and that he was driven by his mother Mary almost 
against his will to receive the baptism of John; also that when he 
was baptized fire was seen upon the water, which is not written in 
any Gospel.’ We shall see that the incident of the fire at the Bap- 
tism was in the Gospel according to the Hebrews, and it is natural 
to believe that the Preaching took its history from the Gospel 
rather than the Gospel its history from the Preaching. If so, and 
if (as in Part IIT. we shall find cause to think) the latter was the 
same book also known as the Preaching of Peter, we should have a 
witness for the Nazarene Gospel at least as early as the third quarter 
of the 2nd cent., when, as we know from Origen (In Ioann. xiii.17), 
Heracleon quoted the Preaching. 

- A word specially characteristic of Matthew, who has it 62 
times, and Luke, who has it 56 or 57 times. Mark has it only 11 
or 12 times, John only 4 times. 

~ Matt., Luke, and John very frequently give‘ Lord’ (=master, 
sir) as a form of speech fo Jesus: Mark only once. In speaking of 
him Matthew only uses the word once (i.e. xxi, 3=‘ the master hath 
need of them’), except we admit xxviii. 6 (doubtful reading) ; and 
Mark only once (xi. 3=Matt. xxi. 3), except we admit xvi. 19, 20 
(verses of doubtful genuineness). But Luke so uses it 13 times 
(besides xxiv. 3, doubtful reading), and John 9 times. 

§ Mark i. 4 and Luke ii. 3 speak of John as ‘ preaching a bap- 
tism of repentance for remission of sins’ (knpicowy fanriopa pera- 
volacg cig deo Guapridy), and Matt. ili. 6 says that the people 
were baptized by John ‘ confessing their sins.’ ‘ Remission of sins’ 
is not a common phrase in the N. T.: it occurs only once in Matt. 
(xxvi. 28 ‘for remission of sins’); twice in Mark (i. 4 ‘for re- _ 
mission of sins,’ ill. 29 ‘hath not remission’); and three times in 
Luke (i. 77 ‘in remission of their sins,’ iii. 3 ‘for remission of 
sins,’ xxiv. 47 ‘remission of sins’), who however has it five times 
in Acts (‘remission of sins ’—ii. 38, v. 31, x. 48, xiii. 38, xxvi. 18). 
John never uses it. Paul has it only twice (Eph.1. 7 ‘the remis- 

* For note sce next page. 
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have I sinned that I should go and be 

baptized by him? * except perchance this 

very thing that I have said is ignorance.’ 
+7. Matt. iii, 13-17. 1. [And ?], { when the people had been 


sion of the transgressions,’ Col. i. 14 ‘the remission of the sins’), 
and the author of the Epistle to the Hebrews twice (‘ remission ’— 
ix. 22, x. 18). ‘To remit sins’ is a phrase used several times by 
each Synoptic and in Acts, once in John (xx. 23) and twice in 
1 John (i. 9, ii. 12), but nowhere else in the N. T. 

|| Cf. John viii. 46, ‘Which of you convicteth me in respect of 
sin P’ 

* On the theology of this passage see Part III. Meanwhile, as 
offering at least a partial analogy to the suggestion of a limited 
knowledge on the part of Jesus, we may compare Luke ii. 52, ‘ And 
Jesus increased in WISDOM and in stature,’ and Mark xiii. 32, ‘But 
of that day and that hour knoweth no man, no, not the angels 
which are in heaven, NEITHER THE Son, but the Father.’ 

+ Epiphanius, Haer. xxx. 13, Kai pera ro eimeiv modda Emidépee 
re (1) Tov Auod Barriobévrog FAVE Kui "Inoove cal EBaxrioOn bx rod 
"Iwavvov. (2) Kal we av@AGev aro rov ddarog Hof ynoay oi obpavol Kai 
eléey ro wvedpa TO Gyoy Ev Eider meprorEepac KareABovong Kai eioeAOovone 
tic abrdv. (3) Kai gwr) [éyévero, omitted by Codex V] é row 
ovparov Aéyouoa ‘ LU pou el 6 vidg 6 ayannrdc, év col ebddcnoa’* Kai 
madi, ‘Eyw onpepoy yeyévynxa oc.’ (4) Kal evOve mepiéeAapwe rov 
rémov dae péya. “O (edd. dv) idov 6 “Iwavyne Aéyer abr Xo ric El, 
[ Kipee, omitted by Codex V]; (5) Kat radiy pwr & vdpavov mpdc 
abrév, ‘ Obrdg éorey 6 vidg pou 6 ayarnroc, ég’ by evedxnoa.’ (6) Kal 
‘rére’ gnoty ‘6 "lwavyne mpooneowy air@ éEdeye “* Agopat, Kipre, ov pe 
PBaariorv.”’ (7) ‘O 6€ éxwrvoev airor, éywr ‘"Adec, Gre odtwe éori 
apérov TAnpwOjrac mavta ’—‘ And after saying a good many things 
it adds that when the people &c.... (6) And “then” it says “John 
fell down &c.”’ The reader will see that the passage probably began 
with the conjunction and or now; he will also see I think that at 
the beginning of v. 6 the conjunction may belong either to i says 
or to then John; or that it would even be possible to divide thus— 
‘And’ (then it says) ‘John.’ Hilgenfeld prints v. 6 with the con- 
janction and v. 1 without any. 

The words ‘after saying a good many things’ show that there 
was a considerable interval between this and the last fragment but 
one. The corresponding interval in Matthew is given to a speech 
by John, and the Ebionite Gospel may also have contained the last 
fragment (Nazarene). 

t+ Cf. Luke (iii. 21) only—'Eyérero té év rp BawrioOfjvac dxavra 


Matt. 212. 13-17. 39 


Mark i. 9-11. baptized Jesus also came and was baptized 


Luke iii. 21,22. hy John. 
ar a 2. §And as he went up the heavens 


were opened, and he saw the -Holy Spirit 
in shape of a dove descending and {enter- 
ing into him. 


rov Aady kal "Inco BarrioBévroc, literally ‘ And it came to pass when 
all the people had been baptized, Jesus also having been baptized.’ 

§ This verse is far nearer to Matt. than to the other accounts, 
with one very noticeable exception, ‘in shape of a dove’: cf. Luke 
ili. 22, ‘in a bodily shape like a dove.’ Hilgenfeld quotes Irenaeus 
(copied also by Hippolytus), Epiphanius, and Theodoret, all of 
whom say that Kerinthus and his sect held that the Spirit ‘ de- 
scended into him in shape of a dove.’ We know that the Kerin- 
thians used Matthew, if not the Gospel according to the Hebrews. 

| Prof. Westcott (Introduction, 467) renders ‘which came down 
and came upon him.’ But ‘entering into him’ is the natural and 
almost necessary rendering of eiseXOovonc cic avrov; in the N. T. 
for instance there is not a single passage in which eic is used merely 
of motion to @ person. | 

In Matt. iii. 16 D and Eusebius read épydpevor ele avrdy, ‘coming 
into him,’ instead of é. éx’ avrdy, ‘coming upon him,’ while C E 
and some cursives have mpoc ‘ to,’ which points to ei¢ as the original 
reading. In Mark i. 10 B D 13.69. and a few others (followed by 
Tischendorf, Tregelles, and Alford) read cic. And in Lukeiii. 22 D, 
the Old Latin, the revised Latin, and the Vulgate all have the same. 

To my mind this version of the descent of the Holy Spirit is 
the much more intelligible one. No evangelist says that the dove 
flew away, and Jobn (i. 32) tells us positively that ‘it abode 
(éyecvey, “‘ remained ’’) upon him,’ pointing to the Spirit ‘as not 
removing from Jesus’ (Alford). It would thus become, at least 
in uppearance, fused in him. In this way the supernatural cha- 
racter of the dove would be manifest ; but if on the other hand the 
dove flew away there would be no evidence of its being more than a 
mere dove. That Luke speaks of the Spirit as descending ‘ in bodily 
shape of a dove’ does not in the least militate against such an ex- 
planation of the evangelic tradition: bodily shape does not necessi- 
tate bodily substance. 

The various, MS. readings yield strong reason to believe that 
‘into’ was the original reading in Matthew, and in Luke we find 
2nd cent. authority for it—older than any for ‘upon’ (in the 
parallel passage of Mark this authority is on the other side). But, 
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8. And a voice out of the heaven, say- 
ing, ‘Thou art my beloved Son, in thee I 
am well pleased’: and again, * ‘I have this 
day begotten thee.’ 

4, And straightway fa great light 


although Eusebius and Jerome (in the Vulgate of Luke) adopt this 
reading without suspicion, it was dangerously convenient for those 
who maintained that the divine Christ entered into the man Jesus 
at baptism: hence it would be glossed, and the gloss would pass 
into the text, or the pious copyist, fearful of sowing error, might 
even think it allowable to avoid that danger by changing a pre- 
position. 

* Instead of ‘Thou art my beloved Son; in thee I am well 
pleased’ in Luke ii. 22,‘Thou art my Son; I have this day be- 
gotten thee’ is read by D, the Old Latin, Clement of Alexandria, 
Methodius, Lactantius, Juvencus, Hilary, Faustus the Manichaean 
(quoted by Augustine, Contra Faust. lib. xxiii.), and once by 
Augustine without remark (Enchir. ad Laurent. c. xlix.), who else- 
where (De Consensu. Evang. lib. 11. c. 14) says that it was found in 
some MSS., but was said not to be in the older Greek copies. 
Justin also in his accounts of the Baptism twice gives these as the 
words spoken by the voice (Dial. cc. 88, 103): the second of these 
references does not prove that he took them from a Gospel, but 
strongly implies it :—Kai yap virog 6 diaBodog apa rq avaBjva 
avrov aro Tov oTapov Tov "lopddavov rij¢ gpwrig arp AExOeionc ‘Yidc 
pov el ov éyu ohuepov yeyévynxa ce’ év roig amopynporevpace ray 
"AtoordAwy yéypanrat mpocehOwy aire Kai wetpagwr péxpe rov eimeiv 
abr ‘ Wpooxvrnody po ’—‘ For this devil, at the same time that he 
[ie. Jesus] went up from the river Jordan, after the voice was 
uttered to him ‘‘ Thou art my Son; I have this day begotten thee ”’ 
is recorded in the memoirs of the Apostles to have come to him 
and tempted him so far as to say to him ‘‘ Worship me.’’’ 

In Matt. iii. 17 D, the Curetonian Syriac, Augustine, and the 
Old Latin MS. a (Codex Vercellensis) read ‘Thou art’ for ‘ This is.’ 

ft In Matt. in. 15 the Old Latin MS. a, Codex Vercellensis, 
adds ‘ And when he was being baptized a mighty light shone round 
about from the water, so that all they were afraid that had come 
thither,’ while g', Codex Sangermanensis, another MS. of the 
same version, has ‘And when Jesus was being baptized a great 
light kept shining from the water, so that all they were afraid that 
had come thither.’ The Latin texts are—Et cum baptizaretar 
(g' Iesus) lumen ingens (g' magnum) circumfulsit (g' falgebat) de 


Matt. 122. 13-17. | 4I 
shone around the place. And when John 


aqua ita ut timerent omnes qui.advenerant (g! congregati erant). 
If translated from a lost Greek text, that might run as follows— . 
kal Barrilopévov abrov (g! rov *Incov—or év b€ rg BawrilecOar abrov 
[g! rov "Inoovv]) mepteXapwe (g! EAapre) Ge péya aro rov ‘arog, 
Gore poBeicbar mavrucg rovg wapeAOdvrac (g! ovvedOorrac). © Both 
the above MSS. are very ancient and the Codex Vercellensis (4th 
cent.) is counted the most valuable example of the Old Latin. 

Justin (Dial. c. 88) mentions the fire at Baptism in remarkable 
words—xal rére éAOdrroc rov “Inood éxi rov “lopdavny rorapoy évOa oO 
"lwavynge éBarrile, kareNOdvroc Tov "Inoov éxi 16 vowp Kal rip avijgOn Ev 
tp ‘lopdavy kal avadvvrog abrov ard Tov Udarog we TWEptarEpay To “Ayo 
IIvetpa érenrijvat én’ airov Eypavar ot ‘AndoroAot abrov rovrov row 
Xptcrov fywv—‘ And then when Jesus had come to the Jordan river 
where John was baptizing, when Jesus had gone down to the water 
both a fire was kindled, and when he had gone up from the water 
the Holy Spirit is recorded by the Apostles of this same our Christ 
to have lighted upon him as a dove.’ ‘Tischendorf conjectures 
arjoac for ar4p6n, and would thus make ‘the Apostles’ responsible 
also for the statement that ‘a fire was kindled.’ 

It will be seen from a note on p. 36 that the Preaching of Paul 
related that ‘when he was baptized, fire was seen upon the water ’ 
(cum baptizaretur, ignem super aquam esse visum). 

The fire is mentioned in the 7th Sibylline book, 1. 83: tdacy 
ayvoic ‘Paivwy cov Bantiopa de ov mupdc éEepaavOnc—‘ with holy 
waters sprinkling thy baptism—through which [or whom] thou 
wast manifested out of fire.’ 

There can be little doubt that Juvencus alludes to it in his 
account, ‘manifesta Dei praesentia claret,’ ‘the presence of God is 
manifest in splendour,’ while the Syriac liturgy of Severus (early 
6th cent.) says ‘Without fire, and without wood, did the waters 
glow when the Son of God came to be baptized in Jordan’ (Dodd, 14). 

The writer of Supernatural Religion (4th ed. i. 323) says 
‘Credner has pointed out that the marked use which was made of 
fire or lights at Baptism by the Church during early times 
probably rose out of this tradition regarding the fire which 
appeared in Jordan at the baptism of Jesus.’ It might, how- 
ever, have been suggested by Matt. iii. 11, ‘he shall baptize you 
with the Holy Spirit and with fire’—which consideration pre- 
vents me from claiming in illustration the passage quoted by 
Hilgenfeld from Eusebius (De Pasch. c. 4), dt’ tdarog cat rupoc¢ 
‘Aylov IIvedpuroc avayervvnOérrec, ‘having been regenerated through 
water and fire of the Holy Spirit.’ Or, since baptism was called in 
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* saw it he saith unto him *‘ Who art thou, 
[Lord ?] ?’ 

5. And again a voice out of heaven 
unto him, ‘This is my beloved Son, in 
whom I am well pleased.’ 

6. Then John fell down before him and 
said ‘I pray thee, Lord, baptize thou me.’ 

7. But he prevented him, saying ‘ Let 
be; for thus it is becoming that all things 
should be fulfilled.’ 





early days ¢wriopdc, ‘illumination,’ we might regard the use of lights 
as symbolical of spiritual enlightenment. The late Mr. Marriott, 
however, in Smith and Cheetham’s Dictionary of Christian An- 
tiquities, shows from Cyril of Jerusalem that in 347 a.p. baptism 
took place at night, and, since there is nothing to show that 
this was not the practice still earlier, very reasonably believes 
the original use of lights to have been free from any symbolical 
meaning. | 

Is it possible that a reference to this tradition lurks in 1 Pet. 
iv. 14, ‘for the spirit of glory and of God resteth upon you ’—ére 
TO rijc Odéne Kai To Tov Oeov wrvevpa Ef tude avanaverac? The phrase 
dvaravecOa évi teva, ‘to rest (i.e. take rest) upon a person,’ is 
found nowhere else in the N. T., but in the fragment which im- 
mediately follows this we are told that a voice came from heaven 
at the Baptism saying ‘My son, in all the prophets did I await 
thee, that thou mightest come and I might rest in thee ’"—requiescerem 
in te, Can the Spirit of Glory mean the Spirit of the Shechinah 
or visible glory of God? The previous verse confirms the idea 
that a reference to some event in the life of Jesus may be intended : 
—é\)da kao Kotvwveire roic rou Xptorov waOhpaory yaipere iva Kat 
év rh avoxadvpe rig Sdéne abrov yapijre ayadAcwpeva, ‘ but according 
as ye share in the sufferings of the Christ rejoice that ye may rejoice 
with pride in the revelation also of his glory.’ I do not press this, 
but it does not seem to me impossible: we shall hereafter find a 
reference by Paul to a tradition of which except in the Gospel 
according to the Hebrews no other trace has been preserved. . 

* The very question (Tic ef, Kipre;) asked by Paul in response 
to the heavenly voice, Acts ix. 5, xxii. 8, xxvi.15. In his case 
also there was ‘much light’ (¢é¢ ixavdy, xxii. 6) ‘shining around’ 
him (wepirapay pe, xxvi. 13). Is the parallel accidental? But it 
must be noted that Codex Venetus omits ‘ Lord.’ 


Matt. 212. 13-17 and end, wv. 35. 43 


t 8 Matt. iii. at end. _1. And it came to pass, when the Lord 
Mararens:) had come up from the water, the entire 
fountain of the Holy Spirit descended and 
sr upon him and said to him 7 
‘My §son, in all the prophets did I 
eae thee, that thou mightest come anid 1 I 
ae rest in thee; 

‘For thou art my rest; thou art my 

Pe Son that || reignest for ever.’ 


q 9. Matt. iv. 5. in [-to?] Jerusalem. 
Luke iv. 9. 
(Nazarene ?) 


+ Jerome, Comm. in Isai. xi. 2, (1) Factum est antem, quum 
ascendisset Dominus de aqua, descendit fons omnis Spiritus Sancti 
et requievit super eum et dixit ill (2) ‘Fili mi, in omnibus prophetis 
expectabam te, ut venires et requiescerem in te; (3) Tu es enim 
requies mea; tu es filius meus primogenitus qui regnas in sempiter- 
num.’ 

+ Is. xi. 2,‘ And the Spirit of the Lorp shall rest upon hin,’ 
i.e. the branch of Jesse. I have already quoted a parallel in 1 Pet. 
iv. 14. ‘Rested upon him’ is the reading of the Curetonian Syriac 
in Matt. ui. 16. | 

§ See note on Fr. 30. 

|| The only passage in the Gospels in which Jesus is spoken of 
as reigning is Luke i. 33, ‘he shall reign over the house of Jacob 
for ever, and of his kingdom there shall be no end.’ 

“| Tischendorf’s Cod. A, margin, To ‘Iovdaixéy obk Exe ‘ Eig ry 
dyiav wéduy,’ add’ Sev tAnp’—- ‘The Jewish has not “‘into the holy city” 
but “in Jerusalem.” ’ On which Hilgenfeld, after his manner, rushes 
to the conclusion that ‘ Jesus is not miraculously conveyed out of 
the desert into the holy city, as the canonical Matthew bas reported, 
but is placed at Jerusalem on the summit of the temple.’ Accord- 
ing, then, to Hilgenfeld the Gospel according to the Hebrews either 
made Jerusalem, instead of the desert, the general scene of the 
temptation, or else divided the temptation into two—one occurring 
in the desert, and the other during some after visit of Jesus to 
Jerusalem. There is, however, no need to draw this startling 
conclusion from a single preposition whose context is lost. In the 
first place, for aught we know, ‘in Jerusalem’ may have followed 
the words ‘on a pinnacle of the temple.’ Secondly, reference to a 
Greek lexicon or to Bruder’s Concordance would bave shown 
numerous instances of the use of €y ‘in’ with verbs conveying an 


44 The Gospel according to the Hebrews. 


#10. Matt. v. 22. - In the Gospel . . . according to the He- 
(Nazarene. ) brews he is set down among the greatest 
criminals who hath grieved the spirit of his 
Tt brother. 
$11.? Matt. v. 24, And be ye never joyful save when ye 
(Nazarene.) have looked upon your brother in charity. 
§12. Matt. vi. 11. [Our bread?] of the morrow [give us 
ie today 


idea of motion where we should look for eic¢ ‘into.’ Thirdly, in 
Jerome’s Greek version of the Gospel, from which we may suppose 
the quotations to come, the accompanying verb may have been 
kararérat, ‘to set down,’ or some other verb which might be 
naturally followed by ‘ in.’ 

* Jerome, Comm. in Ezech. xviii. 7, In Evangelio quod iuxta 
Hebraeos Nazaraei legere consueverunt inter maxima ponitur 
crimina qui fratris sui spiritum contristaverit. Hilgenfeld refers 
this and the next fragment to Matt. xviii. 6, 7, which must be a 
clerical error for Matt. xviii. 16, 17 or thereabouts. That passage, 
however, refers to the sins of a brother against oneself, whereas the 
parallel in Matt. v. 22 is very remarkable. 

t+ Matthew uses ‘brother’ in this sense 15 times, Luke 6 times, 
John twice, Mark never. In Acts and most of the Epistles it is 
very common indeed. | : 

+ Jerome, Comm. in E'phes. v. 4, Ut in Hebraico quoque 
Evangelio legimus Dominum ad discipulos loquentem: ‘ Kt nun- 
quam,” inquit, ‘laeti sitis nisi quum fratrem vestrum videritis in 
caritate.’ If this fragment came anywhere else it might possibly 
be in Matt. xviii. between vv. 14 and Lo. 

§ Jerome, Comm. in Matt. vi. 11, In Evangelio quod appellatur 
‘secundum Hebraeos’ pro ‘supersubstantiali pane’ reperi Mahar, 
quod dicitur crastinum—ut sit sensus ‘Panem nostrum crastinum,’ 
id est, futurum, ‘da nobis hodie ’—‘In the Gospel which is called 
“according to the Hebrews” instead of “‘ supersubstantial bread”’ I 
found ‘ Mahar,” that is to say, “of the morrow,” making the sense 
‘Our bread of the morrow,” that is, of the future, “give us 
to-day.” ’ 

After the exhaustive excursus of Bishop Lightfoot (On a fresh 
Revision, App. I. 195-234) there ought no longer to be any doubt 
that émovowry (A. V. ‘daily’) is an adjective formed from (i) 
éxwioa (ipépa), ‘ (the) following (day),’ ‘the morrow.’ 


Matt. v. 22, 24(?), vt. 11, x. 25 and end (?). 45 


| 13. Matt. x. 25, Enough for the disciple to be as the 
(Zbionite.) master. 

{ 14. ? Matt. x. after I will choose me the good, those good 

a whom my ** Father in the heavens hath 


given me.f f? 


In conjecturally filling im the remainder of the sentence [have _ 
not imagined that the translation of Jerome, ‘ Our bread of the © 
morrow give us to-day,’ is meant for a rendering of the Aramaic — 
passage. But, seeing that Matt. and Luke both give this order of 
words, which is also somewhat unusual in Greek, I presume that it 
represents the origina] Aramaic order. 

|| Epiphanius, Haer. xxx. 26, of the Ebionites, Basi dé cai ovror, 
kara Tov éxeivwy Anpwdn Adyor, ‘’Apxerov rH paOnryA elvac we 6 
dwacxadoc ’—‘ And they too say according to the silly argument of 
the Kerinthians ‘“ Enough &c.”’ He repeats the text in the same 
form c. 30. He had previously mentioned (Haer. xxviii. 5) that the 
Kerinthians quoted it ‘from the Gospel,’ and he then gives it with 
iva yévnrat ‘that he be’ in place of elyac ‘to be’: this agrees 
verbatim with the Greek Matthew except that the latter adds airov, 
‘his ’ master. 

€| Twice quoted in the Syriac version of Eusebius’s Theophania 
(of the Greek of which only fragments remain): see Prof. S. Lee’s 
edition iv. 18, pp. 234,235. On p. 234 the Syriac runs as follows :— 


werd OL? ion lean ene aa Joy Geen mq 

250.19) 
which Lee translates ‘I will select to myself these things; very 
very excellent are those whom my Father who is in heaven has 
given me.’ In the second quotation, on p. 235, ‘these things’ —2JO1 
is omitted, and Lee translates ‘I will select to myself the very 
excellent, those &c.’ Ewald’s version was ‘I choose me the good; 
the good are they whom my Father in heaven gave me,’ but 
Hilgenfeld calls this inaccurate, and gives on the authority of Merx 
the rendering I have placed, after him, in the text. 

The quotation is first brought in with the words ‘ The cause, 
therefor, of the divisions of soul which came to pass in houses 
Himself taught, as we have found in a place in the Gospel existing 
among the Jews in the Hebrew language, in which it is said &c.’ 
Eusebius is commenting on Matt. x. 34, Luke xii. 51. 

** ‘Heavenly Father,’ ‘Father in heaven’ are phrases almost 
confined to Matt., where they occur 20 times—but in Mark only 
twice, in Luke only once, and nowhere else in the N. T. 

? For note see next page. 
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*15, Matt. xii. 10. I was a mason, seeking sustenance by 
sees iil. my hands: I beseech thee, Jesus, that thou 
(Nazarene, restore me health, that I may not shame- 

fully beg for food. 


$16. Matt. xii. 47-50. 1. ... ‘Behold thy mother and thy 


Mark iii. 32-5. = brethren stand without.’ 
Luke viii. 20, 21. 


( Ebionite.) 


tt Cf. John xvii. 6, ‘the men which thou gavest me out of the 
world, thine they were, and thou gavest them me,’ and ib. 9, ‘I 
pray not for the world, but for them which thou hast given me.’ 

* Jerome, Comm. in Matt. xii. 13, In Evangelio quo utuntur 
Nazareni et Ebionitae . ... homo iste qui aridam habet manum 
caementarius scribitur, istiusmodi vocibus auxilium precans, ‘ Cae- 
mentarius eram, manibus victum quaeritans: precor te, Iesu, ut mihi 
restitues sanitatem, ne turpiter mendicem cibos ’—‘In the Gospel 
which the Nazarenes and Hbionites use .... that man who has 
the dry hand is described as a mason, beseeching help in words of 
this sort, “I was &c.’’’ 

+ Epiphanius, Haer. xxx. 14, [Tadcv 6€ dpvotvrae elvat avrov 
&vOpwroy cHBev Awd rod Adyou ov Eipynxey 6 Lwrip ev TY avayyedrjrvat 
airo (edd. atrov) dre (1) ‘’Idou 4 parnp cov Kai of adedgoi cov tkw 
éorqxacty, Gre (2) ‘Tig pov éore parnp kai adedpoi ;’ (8) Kal éxreivag 
THY xEipa eri rove paOnrac Eby ‘Odroi ciory of adedrApoi pov Kal H pATND, 
oi mowovvreg Ta OeAijpara rov warpégc pov’—‘ And again they [the 
Ebionites] deny that he was man, forsooth from the word which 
the Saviour spoke (when message was brought him “ Behold thy 
mother and thy brethren stand without’), ‘Who is &.”’’ 

Codex V reads in (3) ‘my brethren and mother and brethren’ 
(cut d&deXgol—no oi), and this text Hilgenfeld prints, putting a 
comma after pirnp but none before ot rowvvrec. He does not 
vouchsafe the slightest justification of this splendid audacity, but 
I suppose he construes ‘and brethren [are] they that do the wishes 
of my Father.’ I am strongly prepossessed in favour of the MS. 
which has revealed to us the true reading gvoe dy for gurov in 
Haer. xxx. 6—to say nothing of its superior antiquity to the other 
MSS.—but I really cannot accept this. Kai ddeA¢ol stands either 
for xal oi aéedpot ‘and brethren’ accidentally repeated, or for xai 
ai ddeAgai ‘and sisters’ (cf. Mark iii. 35). 

In (1) the ‘desiring to speak with thee’ of Matt. is omitted, 
but there is no other difference. From Luke (viii. 20). there is a 
little more difference, and from Mark (iii. 32) much more. 


Matt. xit. 10, 47-50, xv. 24. 47 


2. ‘Who is my mother and bre- 
thren 2 : 

8. And he stretched out his hand over 
the disciples, and said ‘These are my bre- 
thren and mother, that do thet wishes of 
my Father.’ 


§ 17. Matt. xv. 24. I was not sent but unto the lost sheep 
of the house of Israel. 


In (2) Matt. has ‘who is my mother (4 prnp pov) and who 
are my brethren?’ Luke omits the clause altogether. Mark 
has ‘ Who is my mother (4 parnp pov) and my preriren 2’ which 
is nearer. 

In (8) Matt. differs widely ‘ Behold my mother and my brethren : 
for whosoever doeth the wish (rd 0éAnpa) of my Father which 
is in heaven, the same is my brother and sister and mother ’—not 
to dwell on the slight differences between ‘the disciples’ and ‘his 
. disciples,’ 7 and elzev, which might be due to Epiphanius. Mark 
differs much more, but for ‘the wish’ (ro 0é\nua) B reads ‘ the 
wishes’ (ra OeAnpara). Luke has ‘My mother and my brethren 
are these, that hear and do the word of God’ (Marnp pov xai ddeAgol 
pov ovrol eiay ot Tov NOyor Tov Qeod axovorTeg Kai mowovyrec), and does 
not represent Jesus as pointing to any one. 

In the so-called 2nd Epistle of Clement, we are told (ix. 11) 
that ‘the Lord said’ (elrev 6 Kupioc) ‘My brethren are these, that 
do.the wish of my Father * (‘AdeAgoi pov ovrol eiowy of rovovvrec 
rd OéXnpa rov warpéc pov). This is far nearer to the Ebionite 
Gospel. 

t Cf. Acts xiii. 22 (‘my wishes’) and Eph. ii. 3 (‘the wishes 
of the flesh’), the only places in the N. T. where the pl. OeAjpara 
occurs, except in the various reading of B on Mark iii. 35. Accord- 
ing to Tischendorf it is common in the LXX version of the Psalms 
and Isaiah. 

§ Origen, De Prine. iv. 22, ’Exay gaoxy 6 Swrhp ‘ Oi dmeorddny 
el pan) tic Ta mpéBara Ta deplaners otxkou ‘IopanA,’ ovK echapPBavopey 
ravra we ot TT Wot TH dtavoig "EPtwratoe WOTE vroAaBety Eri rove 
gapxivovg ‘“IopanXirag mponyouperwc tov Xpiorov émdednunxévac— 
‘When the Saviour declares ‘I was not sent but unto the lost 
sheep of the house of Israel’ we do not take this as the poor-witted 
. Ebionites, so as to suppose that the Christ came and dwelt of fore 
intent among the Israelites of the flesh.’ Origen in calling the 
Ebionites ‘ poor-witted’ puns on their name, Ebionim, ‘the poor,’ 
The quotation agrees exactly with Matt. xv. 24. 


é 
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*18, Matt. xvi. 17. Son of John. 
(Nazarene ?) 
$19. Matt. xviii. 22. 1. He saith ‘If thy brother hath sinned 


Luke xxvil. 3,4. jin tword and hath made thee amends, 
(Nazarene.) ° ° . ae 
seven times in a day receive him. 

2. § Simon his disciple said unto him 
‘Seven times in a day ?’ 

3. The Lord answered and said unto 
him ‘I tell thee also, unto seventy times 
seven: for in the prophets likewise, after 
that they were ||anointed by the Holy Spirit, 
utterance of sin was found.’ 


* Tischendorf’s Codex A, margin, To ‘Iovéaixéy* ‘ Yié "Iwavvov’— 
‘The Jewish: “son of John.”’ No doubt the Aramaic was Bar 
Jochanan. There is hardly any question that the name, Jona, of 
Simon’s father is not the same as Jonah, but is a contraction of 
Jochanan, John. In all other places in the N. T. where the name of 
Simon’s father occurs (John i. 43, xxi. 15, 16,17) recent editors 
rightly read ‘son of John.’ 

+ Jerome, Adv. Pelag. iii. 2, Et in eodem volumine ‘“ Si pec- 
caverit,”’ inquit, “ frater tuus in verbo et satis tibi fecerit, septies in 
die suscipe eum.”’ Dixit illi Simon discipulus ejus ‘‘ Septies in die? ” 
Respondit Dominus et dixit ei ‘“‘ Etiam ego dico tibi usque 
septuagies septies; etenim in prophetis quoque, postquam uncti 
sunt Spiritu Sancto, inventus est sermo peccati.”’ 

+ Matthew and Luke (xvii. 4) do not limit the offense to offense 
of speech. It is possible that Jerome rendered too literally here, and 
that the proper rendering would be ‘in a thing,’ ‘in anything.’ 
In Hebrew ‘word’ is not seldom used in the sense of a subject of 
speech, a ‘thing,’ just as our thimg and the Latin res mean a subject 
of thought. Dr. Hermann Adler tells me that this usage, though 
rarer in Aramaic, is not unknown to it. 

§ This style occurs again in the next fragment; it is not found 
in the Four Gospels. Peter is spoken of as plain ‘Simon’ only 
once in Matthew and John, but 7 times in Mark and 8 times in 
Luke. The title ‘disciple’ is a specially favourite one with John 
(who uses it some 80 times), next with Matthew (about 80 times), 
and Mark (45 times) ;: whereas Luke has it only about 40 times, or 
an proportion to his length only twice for every five times that 
Matthew and Mark have it, and for every 7 times that John has it. 
He also uses the title ‘Apostle’ 6 times, while each of the others 
has it only once. 

|| Cf. Acts x. 38, ‘God anointed him with the Holy Spirit.’ 


Matt. xvi. 17, xvitt. 22, xix. 16—24. 49 


20. Matt. xix. 16-24. (16) 1. ** The other of the rich men said 
Mark x. 17-25. to him ‘Master, what good thing shall I 


Luke xvili.18-25. : ‘ 
(Nazerena) do and live? 


Luke uses the verb ‘anoint’ twice more—Gosp. iv. 18, Acts iv. 27; 
t is only found twice again in the N. T.—not at all in the other 
three Gospels. | 

“| Latin trans. of Origen (see above, p. 4), (1) Dixit ad eum alter 
divitum ‘Magister, quid bonum faciens vivam?’ (2) Dixit ei 
‘Homo, legem [Migne has leges, sic] et prophetas fac.’ (3) Re- 
spondit ad eum ‘Feci.’ (4) Dixit ei ‘Vade, vende omnia quae 
possides et divide pauperibus et veni, sequere me.’ (5) Coepit 
autem dives scalpere caput suum, et non placuit ei. Et dixit ad 
eum Dominus ‘Quomodo dicis ‘‘ Legem feci et prophetas’’ P— 
quoniam scriptam est in lege “ Diliges proximum tuum sicut te 
ipsum,’ et ecce multi fratres tui, filii Abrahae, amicti sunt stercore, 
morientes prae fame, et domus tua plena est multis bonis, et non 
egreditur omnino aliquid ex ea ad eos.’ (6) Et conversus dixit 
Simoni discipulo suo, sedenti apud se, ‘Simon, fili Ivhannae, 
facilius est camelum intrare per foramen acus quam divitem in 
regnum caelorum.’ 

** The three Synoptic Gospels only mention one rich man— 
indeed, only one man, rich or poor—as asking a question of Jesus 
at this time. Hilgenfeld conjectures that in the Gospel according 
to the Hebrews the entire passage ran somewhat as follows :— 
‘And behold there came to him two rich men. The one said “ Good 
master ’’—But he said “ Call me not good: for he that ts good is one, the 
Father in the heavens.” The other &c.’ Call me not good is the . 
reading of the Clementine Homilies (xviii. 3,17) in Matt. xix. 17, 
and the Father in the heavens is added to the answer of Jesus by 
them, by Justin (my Father &c.) once (Dial. 101—but God who made 
all things, Apol. i. 16), and by the Marcosians (Irenaeus, Adv. Haer. 
I. xx. 2): these, however, say nothing of two questioners. 

This number two may be thought to afford a straw’s weight of 
presumption in favour of the Matthaean origin of this version. It 
occurs in Matthew much more often than in the other Gospels, and 
in viii. 28 and xx. 30 he has represented Jesus as healing two 
demoniacs and two blind men where Mark and Luke only mention 
one: on the other hand he (with Mark) only speaks of one angel 
at the sepulchre, where Luke and John mention two. 

The now (rightly) accepted reading in Matt. xix. 16 is ‘ Master,’ 
not ‘Good Master,’ and in xix. 17 ‘Why askest thou me of the 
good P he that is good is One.’ 

E 
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(17) 2. He said unto him *‘ Man, 
perform the law andf the prophets.’ 

(20) 3. He answered him ‘I have per- 
formed them.’ 

(21) 4. He said unto him {‘ Go, sell 
all that thou hast aes divide it to the poor, 
and come, follow me.’ 

(22) 5. But the rich man began to 
scratch his head, and it pleased him not. 
And the Lord said unto him ‘ How sayest 
thou “I have performed the law and the 
prophets ”? seeing that it is written in 
the law § “ Thou shalt love thy neighbour 
as thyself,” and behold many of thy 
brethren, || sons of Abraham, are clad with 
dung, dying for hunger, and thy house is 
full of much goods, and there goeth out 
therefrom nought at all unto them.’ 

(28-4) 6. And he turned and said to 
Simon his { disciple, ** sitting by him, 


* This form of address is only found in Luke xii. 14, xxii. 
58, 60. 

t This conjunction of the prophets, as the base of a code of life, 
with the law is peculiar to Matthew: cf. vii. 12, ‘ Therefor, all 
things whatsoever ye would. that men should do to you do ye 
even so to them: for this is the law and the prophets.’ And 
xxii. 40, ‘On these two commandments hang all the law and the 
prophets.’ 

t Luke (xviii. 22) omits ‘ Go,’ but otherwise he is a little nearer 
to the Gospel according to the Hebrews than are Matt. and Mark: 
cf, his warra doa Exec with their cov ra irapyorra and dea ixeIc ; 
and his dcadoc with their ddc. 

§ Cf. Matt. xix. 19. Mark and Luke omit this injunction. 

|| Cf. Luke xix. 9, ‘son of Abraham,’ and xiii. 16, ‘daughter of 
Abraham.’ John has ‘seed of Abraham’ twice and ‘children of 
Abraham’ once. 

{| See note on the last fragment. 

** Tt was the custom for the scholars of a Rabbi to sit on the 
floor or benches, while the Rabbi himself sat a little above them on 
a raised platform: thus Paul speaks of himself as brought up ‘at 
the feet of Gamaliel’ (Acts xxii. 3). As regards the phrase 


Matt. xix. 16-24, xx2. 9. 51 


‘Simon, son offf John, if is easier for a 
camel to enter through the eye of a needle 
than a rich man into the kingdom of the 


3 heavens.’ 
21. tt{Matt. xxi. 9. §§ | Hosanna ||||' in the heights. ~ 
Mark xi. 10. 
Luke xix. 38. 
John xii. 13. 
(Nazarene.) 


‘sitting BY,’ Hilgenfeld quotes Josephus (Bell. Iud. i. 6, 5), hoay dé 
ovK OALyor TapEdpevorTec a’Trgy Toy pavOavorrwy ‘and there were not 
a few of the scholars sitting by him’ (i.e. Judas the Essaean). 
Jesus himself certainly liked to teach, as a Rabbi, sitting: see 
Matt. v. 1, xiii.1, 2, xv. 29 (xxiv. 3?), xxvi. 55, Mark iv. 1, ix. 35, 
Luke v. 3, John vi. 3. It may be observed that this little bit of 
Jewish colouring is supplied by Matthew more often than in the 
other three Evangelists together, and that he alone speaks of the 
Scribes and Pharisees as ‘sitting in Moses’ seat’ (xxiii. 2). 

tt See note on Fragment 18. ‘Iohannae’ in Origen’s translator 
points to a Greek "Iwavyvd: cf. Iwva. 

tt Jerome in a letter to Pope Damasus (Martianay’s ed. iv. 
148) after explaining the word Osanna proceeds thus :—Finally, 
Matthew, who composed the Gospel in the Hebrew language, put 
in these words, Osanna barrama, that is ‘Osanna in the heights,’ 
because when the Saviour was born salvation reached as far as 
heaven, that is even to the heights, peace being made not only in 
earth but also in heaven (Denique Matthaeus, qui Evangelium 
Hebraeo sermone conscripsit, ita posuit, Osanna barrama, id est 
‘Osanna in excelsis,’ quod Salvatore nascente salus in coelum usque, 
id est, etiam ad excelsa pervenerit, pace facta non solum in terra 
sed et in coelo). The date of the letter is about 380 a.p. 

It seems to me (as to Anger and Hilgenfeld) almost certain that 
Jerome is here quoting the Gospel according to the Hebrews, and 
for three reasons (1) he was not the man to conjecture that Matthew 
wrote barrama and then state it as a fact; (2) the introduction of the 
word is so altogether irrelevant that I suppose him to have 
introduced it simply as an example of what he believed to be the 
veritable Aramaic of Matthew; (3) it is almost certain (see note 
on p. 18) that he had copied the Nazarene Gospel before he wrote 
this letter to Damasus, and it is not to be believed that, holding his 
opinion of it, he should say that Matthew wrote Aramaic words 
which it did not contain. Yet see Addenda. | 


4 For notes see next page. 
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* 22, ? End of Matt. A story of a woman accused before Jesus 
xxi. of many sins 
(Nazarene ?) f y 


Hilgenfeld prints as the original ND2 NiywiIN and says that 
Anger refers the second word to either the Hebrew 7973 or the 
Chaldaic 8913. 

The fragment corresponds verbatim with Matthew and Mark, 
not so with Luke and John. 

§$ ‘Hosanna,’ ‘O save,’ is from Ps. cxvili. 25, one , of the Hallel 
psalms, sung about a week before the entry of Jesus into Jerusalem 
and appointed to be sung again a week later at the Passover. But 
according to the chronology of Matthew (against Mark) his entry 
was immediately followed by the purification of the Temple, and 
if we might trust this chronology and suppose also that he had 
allowed his intention to become known, another very remarkable 
explanation of their quoting this psalm would commend itself to our 
acceptance. At the Feast of Dedication, which commemorated the 
purrfication of the Temple by Judas Maccabaeus, ‘ they bare branches, 
and fair boughs, and palms also, and sang psalms’ (2 Macc. x. 6, 7), 
and we know that Ps. cxvili. was among the psalms sung at this feast. 
It would thus appear as if the crowd hearing of the intention of 
Jesus repeated the ceremonies of the Feast of Dedication. 

||| That is ‘in heaven.’ Hilgenfeld adduces Kcclesiasticus xxvi. 
16 (Atog draréAAwy ev tficrug Kupiov ‘the sun rising in heights 
of the Jord} and xliu. 9 (where the moon is spoken of as xadXo¢ 
owparvot, ddba dorpwy, kéopoc gurigwy, év inpiorae Kipioc ‘beauty of 
heaven, glory of stars, a shining ornament, lord in heights,’ 
where I of course prefer the reading of AC, xéopoc guwrilwy év 
wiorore Kupiov ‘a shining ornament in heights of the Lord’); and 
Ike iit. 14 (déa év tisrore Oey, A. V. ‘ Glory to God in the 
highest’) and particularly xix. 38, the description of this very scene, 
where the cry of the multitude is given as év viparg eipnyn, xai ddéa 
év wfioroc, A. V. ‘peace in heaven and glory in the highest.’ The 
meaning of the entire phrase may be ‘ Let Hosanna be sung in heaven.’ 

* Kusebius (Hist. Hecl. 111. 39) says that Papias ‘ has published 
also another relation of a woman accused of many sins before the 
Lord, which the Gospel according to the Hebrews contains’ (for 
the Greek see p. 8, note). 

The passage I have inserted above, as probably identical in sub- 
stance at least with the narrative mentioned by Eusebius, is the 
Story of the Woman taken in Adultery printed in our Bibles as John 
vii. 53-viii. 11, but whose genuineness as a part of the Fourth 
Gospel is disallowed by an overwhelming preponderance of critical 


(Matt. xxi. end?) Fohn vit. 53-vit2. 11. 53 


[substantially, it would seem, and perhaps 
almost verbally, as follows :— 


opinion. The recent textual editors, Tischendorf, Tregelles, Alford, 
and Westcott and Hort, all deny it the same authorship. Of living 
English writers of note only McClellan opposes, only Farrar hesi- . 
tates: Ellicott, Hammond, Lightfoot, Sanday, Scrivener, and even 
Wordsworth, allow that the Story of the Woman taken in Adultery 
is an interpolation. In Appendiz F I have given a minute analysis 
of the evidence for and against it. 

Several of the above writers conjecture that the story is the 
same with that told by Papias. Mr. McClellan (New Fest. 721) 
objects that the woman spoken of by Papias was ‘ seeretly accused ' 
(Sta BAnOelonc) of many sins, whereas the Woman taken in Adultery 
was openly accused, and of one sin only. Now in the first place to 
translate diaBAnGeionc ‘secretly accused’ ,is to strain its meaning 
unwarrantably, and in the second place, as Tischendorf says, the 
words ‘from this time no longer sin’ seem to indicate that the 
woman had been a fréquent sinner. And it is impossible to escape 
from the fact that Rufinus, in his translation of Eusebius, para- 
phrased his author’s words so as to make him say that Papias 
published ‘another relation concerning an [or the] adulterous 
woman who was aceused by the Jews before the Lord’ (aliam his- 
toriam de muliere adultera quae accusata est a Iudaeis apud Domi- 
num). Now if it can be said confidently of any man but Jerome 
that he must have read through the Gospel according to the He- 
brews that man is Rufinus. The fellow-student of Jerome at Aquileia, 
he went with him to the East in 371 a.p., he was in Palestine be- 
tween 377 and 397, up to 393 he was on the most cordial terms 
with Jerome, and for the last seven years of that time the two were 
living a little more than an hour’s walk from each other, Jerome at 
Bethlehem, Rufinus at Jerusalem. Now it is almost certain that 
Jerome had copied the Nazarene Gospel not later than 379 a.p., he. 
began to quote it in his commentaries in 387, and in 392 he speaks 
of having lately rendered it into Greek and Latin. Is it to be 
credited that he should render it into two languages for the reading 
of all the civilized world, and that neither of these translations 
should have been read by his intimate friend living some half-a- 
dozen miles off? Mr. McClellan himself would not say so, and 
putting together the evidence of Eusebius and Rufinus (who trans- 
lated Eusebius about 408) I must regard it as absolutely certain that 
the Gospel according to the Hebrews contained a story of an adulteress 
accused before Jesus. 

But, asks Mr, McClellan, if contained in the Gospel. according 
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to the Hebrews, ‘how could it have been (with some trifling ex- 
ceptions) universally transferred to the Gospel of St. John, and never 
once to the more kindred Gospel of St. Matthew?’ Farrar seems to 
feel the same difficulty as to its interpolation into John, and many 
of those who repudiate the genuineness of the passage must have 
stumbled over it in their own minds. The question can, I believe, 
be answered satisfactorily, as follows. 

If the reader turns to p. 7, he will see that Eusebius says that 
Papias ‘also transfers to his own work other accounts, by the afore- 
said Aristion, of the Lord’s discourses, and traditions of the Elder 
Jonny.’ Of course when he repeated one of the Elder John’s tradi- 
tions he must have mentioned him by name, or Eusebius would not 
have known whence they were derived. My theory is that Papias 
in telling the Story of the Woman taken in Adultery said that it was 
related by John, meaning the Elder; that some one else supposed 
him to.mean the Apostle, and added it to his own copy of the 
Fourth Gospel, perhaps in the place where we now find it, or 
perhaps as an appendix at the end of the Gospel, whence it may 
have been transferred by the next copyist. 

It is easy to see why this particular place was found for it, It 
seemed to come most naturally just before viii. 15, where Jesus says 
‘Ye judge after the flesh; I judge no man’; and just after c. 
vii., where there had been far more mention of ‘ Moses’ and ‘ the 
law’ than in any other part of the Gospel—‘ Moses’ being named 
4 times, and ‘the law’ 5 times, against twice in any other chapter 
—and there being no good opportunity of inserting it before v. 52. 
Again Jesus is mentioned twice in oc. vii. and once in c. viii. as 
teaching in the Temple, but nowhere else in the Gospel. 

The story evidently belongs to the Passion-week, when ‘in the 
day-time he was teaching in the Temple; and at night he went out, 
and abode in the mount that is called the Mount of Olives. And 
all the people came early in the morning to him in the Temple, for 
to hear him’ (Luke xxi. 37-8). 

_ _Hitzig would find room for this incident between Mark xii. 17 

and 18, that is between the question of the Herodians and that of 
the Sadducees: but this is contradicted by Matt. xxii. 23 which says 
that the Sadducees came to him ‘ the same day’ as the Herodians. 
It might be put after Matt. xxii., if that chapter did not end with 
the statement that ‘neither durst any man from that day forth ask 
him any more questions.’ But there seems no reason why we should 
not give it a place in time between Matt. xxi. and xxii., that is 
between the parables of the Wicked Husbandmen and the Wedding- 
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house, and * Jesus went to the Mount of 
the Olives. 


feast—especially as we are told in Mark xii. 12 that after the 

former parable ‘ they left him and went their way.’ It would then 

come before the questions of the Herodians, Sadducees, and Phari- 

sees, immediately after which we find from Mark xii. 35 and 41 that. 
he was ‘ teaching IN THE TEMPLE’ and that he ‘ sar over against the 

treasury ’—facts which do not of course prove anything for this 

theory, but ate simply quoted to show its consistency with what we 

know of the actions of Jesus on this particular day. 

As to the text of the passage, the number of various readings is 
so unparalleled, and so many of the most ancient MSS., versions, and 
Fathers fail us, that its exact determination is hopeless. I subjoin 
the text which I frame, and which I have rendered as closely as 
possible. The reader who compares it with the notes to this 
passage in Tischendorf’s eighth edition will see that in every case 
where he has definitely indicated one reading as preferable to the 
rest I have been able to agree with him. 

(1) Kai éropevOnoav Exacrog cig rov olkoy abrov, Inaovg dé éxopevOn 
cig ro "Opog ray ’EXarey, 

(2) “OpOpov cé made wapeyévero eic 76 ‘Iepdv, kal mac 6 ade HpxeEro 
mpoc adrév, cal xaBioac édidacxery avrove. 

(3) “Ayovacy dé of ypappareic cat vi Papioat yuvaixa ei poryelg 
KareAnpperny. 

(4) Kal orfoarrec airiy év péow elroy avrg ‘ Acddoxade, abrn 
yurn kareihntrat én’ abrogwpy porxevopern ‘ 

(5) ‘’Ev d€ rp véuy ipiv Mwiofe évereitaro rac rovavrac AcOdZecv 
ov oby ri NEyets 3’ 

(6) Totro dé EXeyor repaforrec airév, iva Exwou Karnyopetv 
avrov. | | 

(7) ‘O dé "Inaotg narw xiac rp daxridy Karéypager eic ry yijv. 

(8) ‘Qe b€ érépevoy étpwrivrec abrov avéxupey kul elrev abroic 
‘'O dvapaprnrog bev mp@rog én’ abryny rov Niboy Badérw*’ Kal wade 
karw koipag¢ Eypager eic thy yijr. | 

(9) Oi é€ axovoarrec ébnpyovro etic Kab? ele, dpbaperoe aro rev 
apeoPurépwy, kal KaredeigOn pdvoc 6 "Inooic Kai } yuvt év péoy ovoa. 

(10) ’Avaxipac &€ 6 "Inoote elrev airy ‘Tuva, rod eisiv; obdele 
Oe KaTEKpLVEY 3’ ; 

(11) ‘H de civer ‘ Oddeic, kipe.’ Ele dé 6 "Inoovc ‘Odde éyw ce 
Karaxpiv@* mwopevov Kal aro rov rvy pnkére Guaprave.’ 

* Matthew (xxi. 17) says that on the evening after the entry 
_ into Jerusalem Jesus ‘ went out of the city to Bethany and lodged 
there,’ and subsequent passages imply that the lodging was not 
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2. *And at dawn he came again into 
the Temple, fand all the people came to 
him, and thaving sat down he taught 
them. 


3. And the § scribes and the Pharisees 
bring || a woman taken up for adultery: 


merely temporary. The same with Mark (xi. 11). But Luke 
(xxi. 37, quoted above, and xxii. 39, ‘and went as he was wont to 
the mount of [the] Olives’) is the only evangelist who vaguely 
mentions this mountain, and not Bethany, as the lodging-place of 
Jesus at night. 

* There are two close parallels to this verse in the writings of 
Luke. The first is Luke xxi. 38, ‘ And all the people came at dawn 
[A. V. early in the morning] to him in the Temple, for to hear 
him’: came at dawn is expressed in the Greek by a single word 
&pOp.Ze, the verb of opBpoy ‘dawn.’ The second is Acts v. 21, ‘they 
entered into the Temple toward the dawn [A. V. early in the 
morning] and taught’: here the word used is again opQpor. 

It is remarkable that, putting aside this fragment, no N. T. 
writing, except those of Luke, contains the word ép§por or any of its 
kin: in addition to dp9pov and dpOpiZew Luke also has dplpirds 
(xxiv. 22). Matthew, Mark, and John always use 7pwt or mpwia, 
Luke never. 

t+ From here to the end of the verse is left out by seven cursives, 
including several of the best (e.g. Cod. 16 and Cod.39). Butas six 
of these read at the beginning of the next verse xal tpoonveyxay 
avrg the omission may arise from the copyist glancing accidentally 
from one xai to another two lines below it. D omits ‘and having 
sat down he taught them,’ but the copyist may have confounded 
this sentence (xkai—avrovc) with the one before (xal—atrdv). 

+ As the Rabbis taught sitting, so, very often at least, did Jesus. 
See Matt. v. 1 (‘and when he had sat down (A. V. when he was 
set) his disciples CAME UNTO HIM, and he opened his mouth and 
taught them’); xi. 1, 2; xv. 29; (xxiv. 3?); xxvi. 55 (‘I sat 
daily with you teaching IN THE TempLe’); Mark iv. 1; ix. 35; 
Luke v. 3; John vi. 3. It is Matthew who is most fond of speci- 
fying this attitude. 

§ Matthew has scribes and Pharisees 6 times, Luke 3 times, and 
Luke and Mark have each Pharisees and scribes once. 

|| D has a very likely-looking reading—‘ a woman taken for sin’ 
(éxi dpaprig yuratcka eiinupévny)—which recalls at once Papias’s 
‘woman accused of many sins,’ the ‘ adulterous and sinful generation ’ 
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4, And having placed her in the midst 
they said to him { ‘Teacher, this woman 
hath been taken up in adultery, in the 
very act; 

5. ‘And in the law Moses commanded 
us **to stone such: ff what therefor dost 
thou say ?’ 

6. And this they said {{trying hin, 
§§ that they may have whereby to accuse 
him. 

7. But Jesus having bent down kept 


of Mark viii. 38, and the woman ‘ which was a sinner’ of Luke vii. 
37. It is however without support. 

q It is a great pity that the A. V. obscures the meaning of the 
original by invariably giving the ambiguous ‘ Master’ as its 
translation of diddoxados. . | 

** This particular mode of death is not definitely prescribed in 
the law for any form of adultery except that in which a woman 
‘betrothed unto an husband’ is guilty: see Deut. xxii, 23-4. It 
might however be inferred from Deut. xxii. 22, compared with the 
foregoing and following verse, that a married woman committing 
adultery was also to be killed by stoning. 

It is not likely that they had any thought of really stoning this 
woman. They might not put to death without leave from the 
Roman governor, who would hardly give it in such cases as this. 

tt D reads ‘but what dost thou say now ?’ 

tt Matthew four times represents the Jews as trying (A.V. 
always ‘ tempting ’) Jesus (xvi. 1, xix. 3, xxii. 18, 35), Mark thrice 
(viii. 11, x. 2, xii. 15), Luke twice (x. 25, xi. 16). 

§§ Of. Luke vi. 7, iva etpwar karnyopety avrov ‘that they may find 
whereby to accuse him,’ and Matt. xii. 10, Mark iii. 2, ‘ that they 
may accuse him.’ 

If he answered that they ought to stone ies they might accuse 
him to Pilate of counseling disobedience to his authority, if that 
they ought not to stone her, they might accuse him to the people of 
counseling violation of the law. 

D leaves out this verse, but reads (+) thus, ‘And having 
placed her in the midst the priests say, trying him, that they may 
have accusation of him (xarnyopiay avrov), Teacher &.’ D how- 
ever stands alone, except that there is a fair, but still insufficient, 
amount of authority for the addition of the single word ‘ trying’ 
in (4). 
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* writing down with his finger upon the 
ground. 

8. But as they continued asking him 
he unbent and said to them ‘ Let the f sin- 
less one of you first cast against her the 
stone.’ And having bent down again he 
kept writing upon the ground. 

9. But they having heard went out 
one by one, beginning from the elder ones, 
and Jesus was left alone, and the woman in 
the midst. 

10. And Jesus having unbent said to 
her ‘{ Mistress, where are they? Hath 

- none condemned thee?’ 

11. And she said ‘None, §sir.’ And 
Jesus said ‘ Neither || will I condemn thee: 
go, and from this time no longer sin.’] 


* Or ‘drawing,’ another meaning of caraypagery. 

t+ Perhaps with reference to the special sin in question; see 
above. 

The person to be stoned was thrown down by one of the two 
chief witnesses from an erection of twice the height of a man. If 
he was killed by the fall, the actual stoning was omitted. If not, 
after he had been turned on his back the other chief witness dashed 
a stone on to his breast, and if this did not kill him the rest of the 
bystanders stoned him. So this punishment is described in the 
_ Talmud, Sanhed. vi. 4. 

t Tova, a term of courtesy, used 5 times by John, twice by 
Luke, and once by Matthew. 

§ This or ‘master’ is of course the natural rendering of xupie, 
the common N. T. form of deferential address, used by servants to 
their masters (Matt. xiii. 27, xviii. 26, xxv. 20, 22, 24, Luke xiii. 8, 
xiv. 22, xix. 16, 18, 20, 25), sons to their fathers (Matt. xxi. 30), 
the Jewish leaders to Pilate (Matt. xxvii. 63), strangers to Philip 
(John xii. 21), and Mary of Magdala to a gardener (John xx. 15). 

|| The difference in the Greek between ‘do I condemn’ and 
‘ will I condemn’ is merely one of accent—xaraxpivw and xaraxpiv@ 
—and the great majority of MSS. during the first few centuries 
were written without accents. But, as far as MSS. and versions 
are of avail in such a case, half the uncials,a large number of 
cursives, and the Old Latin and Vulgate favour the future, which, 
fancying it a little the better, I therefor adopt. 
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q 23. Matt. xxiii. 35. Zacharias son of Joiada. 
Luke xi. 51. 
(Nazarene.) 
#*94, Matt. xxv. 14- The Gospel which comes to us in Hebrew 
80. characters has directed the threat not against 
Luke xix. 11-27. 


@ Jerome, Comm. in Matt. xxiii. 35, In Evangelio quo utuntur 
Nazareni pro filio Barachiae filiam Ioiadae reperimus scriptam— 
‘In the Gospel which the Nazarenes use we find “son of Joiada”’ 
written for ‘“‘son of Barachias.”’’ | 

No Zacharias son of Barachias is known except the minor 
prophet of that name. There is no Jewish tradition that he died 
& violent death, and there is not the slightest doubt that the 
person referred to is the ‘Zechariah the son of Jehoiada’ of 
2 Chron, xxiv. 20, 21, who actually was stoned in the court of 
the pricsts, between the altar of burnt offerings and the Temple 
itself, and whose death forms the subject of one of the wildest 
Talmudic legends. As the murder of Abel comes first in the Old 
Testament so in the Jewish arrangement of the books the murder of 
the son of Jehoiada came last. 

The words ‘son of Barachias’ in Matt. xxiii. are indeed left out 
by & and Eusebius, but are kept by VACD, the Latin versions, the 
Thebaic, the Péshitté, by Irenaeus, and by Origen; the Curetonian 
Syriac, which is deficient here, probably contained them also, for it 
adds them to Luke xi.51. Thus the testimony both of numbers 
and antiquity compels us to keep the words, and to account for 
them as best we can. 

It ig next to impossible that the original reading was simply 
‘Zacharias.’ No authority previous to the 4th cent. omits the 
words ‘son of Barachias.’ And the name ‘Zacharias’ of itself so 
naturally suggests the minor prophet that a copyist who believed 
him to be the person intended would scarcely think it needful to 
indicate him more closely by adding ‘son of Barachias.’ 

On the other hand it seems most improbable that this glaring 
mistake should be due to the Jewish writer himself. 

I believe that the Gospel according to the Hebrews has kept the 
original reading, and that the passage passed through three 
different forms:—(1) Zacharias son of Jehoiada—so the original; 
(2) Zacharias son of Barachias—so a very early copyist (or the 
translator if the Greek Matthew be a translation), knowing only 
the minor prophet, and correcting, as he thought, the mistake; 
(3) Zacharias by itself—so some later copyists, correcting the real 
mistake of No. 2. 

** Eusebius, Zheophania (the Greek fragments in Migne’s 
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the hider, but against the * abandoned liver. 
For it has included three servants, one 
t which devoured the substance with harlots 
and flute-women, and one which multiplied, 
and one which hid the talent: then that one 
was f accepted, one only blamed, and one shut 
up in prison. 


825. Matt. xxvi. 17, 1... . § Where wilt thou that we pre- 
Ba oT pare for thee the passover to eat?’ 

Luke xxii, 15. 2... . ‘Have I desired with desire to 

( Ebonite.) eat this’ flesh the passover with you?’ 


edition of Eusebius, iv. 155), To ei¢ hdc tov “EBpaixotc yapaxrijpacy 
EiayyéAtov ry ared)hy ov xara row droxpyarroc éxipyey GAXa Kara 
Tov dawrwe élyxdrog. Tpetc yap SovdAove meptetye, Tov prey Karagayorra 
tv Drapkey pera wopray cal abAnrpidwy, rov b€ wod\NaTAactdoa Ta, 
rov o@ xaraxpyWavra ro rddavrov’ elra Tov pev amod_exDGva, rov dé 
peugOiva povey, rov dé avyx\ecOjvar decpwrnpiy. 

* Cf. Luke xv. 14 (of the Prodigal Son), Zé» dowruwe- ‘in 
abandoned living.’ We cannot tell how far Eusebius is summarizing 
the parable in language of his own or how far he has kept any of 
the phrases of the original. | 

+ Cf. Luke xv. 30 (of the Prodigal Son), 6 xaragayéy aov rov 
Bioy pera roprvoy ‘which hath devoured thy living with harlots.’ 

+ Or ‘received ’—a phrase common in Matt. and Luke, but 
particularly Luke. 

§ Epiphanius, Haer. xxx. 22, xai éroinoav rove pabyrag per 
Aé-yorrag ‘ Ilov OéAete eropsaowpév cor To waaxa gayeiv’; Kai abrov 
COev A€yorra ‘Mi éemcOuplg éreBipnoa xpéug roto ro Tacxa gayetv 
ped’ iudy ;’—‘ And they have made the disciples say ‘“‘ Where wilt 
thou that we prepare for thee to eat the passover?” and him to 
say “ Have I desired with desire to eat this flesh the passover with 
you?” ’ Epiphanius proceeds, 'Avri rov yap eiweiy ‘’ErcOupig 
éreOipnoa’ rpocéBevro ro Mi éxifinpa . .. .. Abrot dé émvypaiparrec 70 
Kpéac éavrove éwAdynoar, padtoupyfaavreg kat eimdvteg Mi) éx. &c. 
‘For instead of saying “I have desired with desire” they have 
added the adverb p?) ... . But they, having introduced the word 
Flesh, deceived themselves and fraudulently said “ Have I desired 
&c.?”’’’ See also Addenda. 

The first question, ‘ Where wilt thou &c.?’ is the same with that 
in Matt. xxvi.17. The second, ‘Have I desired &c.?’ is very near 
to Luke xxii. 15, ‘ With desire I have desired to eat this passover 
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[? originally ‘ With desire I have desired to 
eat this (omitting flesh the?) passover with 


you.’ | 
| 26. Matt. xxvi. 74. And he denied and swore and cursed. 
Mark xiv. 71. 
(Nazarene ?) 

G 27. Matt. xxvii. 16. ** The son of a master [of them? who 
Mark xv. 7. had been condemned on account of sedition 
Luke xxiii. 18. . 

A and murder ?]. 
John xviii. 40. 


(Nazarene.) 


with you before I suffer’ (Ex Oupig ere9bpnoa rovro ro waoyxa gayeiv 
pel’ dev xpd rov pe wabeiv). Epiphanius believed that they had 
tampered with the words reported by Luke in order to make Jesus 
express the same aversion from eating flesh which they themselves 
entertained. We are strongly justified in suspecting that they did 
so (see notes on Fr. 5 and Fr. 33), and I have therefor put in 
brackets what may have been the original reading. I have only to 
add that the charge however probable cannot be proved. 

|| Tischendorf’s Codex A, on the margin of Matt. xxvi. 74, Td 
Tovdaixdy’ ‘kai fpvicaro Kai Spooev Kat xarnpdcaro ’—‘ The Jewish: 
‘and he &c.”’’ 

q Jerome, Comm. in Matt. xxvii. 16, ‘Iste in Evangelio quod 
scribitur iuxta Hebraeos filius magistri eorum interpretatur, qui 
propter seditionem et homicidium fuerat condemnatus ’—‘ In the 
Gospel which is inscribed according to the Hebrews he is interpreted 
the son of a master of them—who had been condemned on account 
of sedition and murder.’ 

It is dificult to know how much of this is quoted from the 
Gospel according to the Hebrews. Hilgenfeld excludes ‘of them’ 
but includes ‘who—murder.’ The words ‘of them’ seem to be 
Jerome’s own, and that suggests that the following words are his 
also. Moreover ‘interpreted’ points to ‘the son of a master’ 
(=Bar Rabban or Bar Abba) as being the only words quoted from 
the Gospel according to the Hebrews, nor would Jerome have any 
need to quote from it a statement that Barabbas ‘had been con- 
demned on account of sedition and murder,’ when Luke xxiii. 
19, says that Barabbas ‘for a certain sedition made in the city, 
and for murder, was cast into prison.’ I therefor believe that 
the words out of brackets represent the limit of Jerome’s 
quotation. | 

** Taking his name either as Bar Rabban ‘son of a Rabbi’ or 
Bar Abba ‘son of a Father.’ The word ‘ master’ perhaps favours 
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"28. Matt. xxvii. 51. The lintel of the Temple, of immense 
Mark xv. 38. size, was broken and fell down. 
Luke xxiii. 45. 
(Nazarene.) 
$29. Matt. xxviii. 1, And when the Lord had given his 
(Nazarene.) 


the former, but Lightfoot in his Horae Hebraicae quotes from the 
Talmuds Rabbit Nathan Barabba, Rabbi Samuel Barabba, and Abba 
Barabba—the name Abba ‘ Father’ being used as a title of spiritual 
reverence (cf. Matt. xxi. 9, ‘call no man your father upon the 
earth’) like Padre, Pére, Father, and the son of such a reverend 
person being sometimes surnamed Bar Abba ‘son of the Father.’ 
In the N. T. there is next to no authority for the doubled r, but the 
Harklean Syriac (Sth cent.) has it in Matt. (? elsewhere) and it is 
the form found in the Acta Pilate. 

Be these things as they may, there is no doubt that the name 
Barabbas was rightly treated in the Gospel according to the 
Hebrews as a mere surname, nor have I any doubt that the reading 
‘Jesus Barabbas’ in Matt. xxvii. 16, 17, supplies his real circum- 
cision-name, and I hope to satisfy those who care to pursue this 
point in Appendia G. Does it not seem likely that the Gospel 
according to the Hebrews, if it explained this man’s surname, also 
gave his circumcision-name ? 

* Jerome, Comm. in Matt. xxvii. 51, In Evangelio cuius saepe 
fecimus mentionem, superliminare Templi infinitae magnitudinis 
fractum esse atque divisum legimus—‘In the Gospel of which we 
have often made mention we read that the lintel of the Temple, 
of infinite size, was broken and splintered.’ Again (Ad Hedypb. 
viii.), In Evangelio autem quod Hebraicis litteris scriptum est 
legimus non velum Templi scissam sed superliminare Templi 
mirae magnitudinis corruisse—‘In the Gospel, however, which is 
written in Hebrew letters we read not that the veil of the Temple 
was rent but that the lintel of the Temple of wondrous size fell 
down.’ 

The only particular words of which we can be absolutely certain 
are ‘lintel of the Temple’: whether the lintel of the Temple itself 
or a lintel of one of the gateways of the Temple-courts, but the 
former is the more natural inference from the expression. 

+ Jerome, Catal. Script. Eccl. (under ‘Iacobus’), Evangelium 
quoque quod appellatur ‘secundum Hebraeos’... . post resur- 
rectionem Salvatoris refert (1) Dominus autem quum dedisset sin- 
donem suum servo sacerdotis wit ad Iacobum et apparuit et. (2) 
Iuraverat enim Iacobus se non comesturum panem ab illa hora qua 
biberat calicem Domini donec videret eum resurgentem a mortuis. 
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Rursusque post paululum (3) Afferte, ait Dominus, mensam et 
panem. Statimque additur (4) Tuht panem et benedixtt ac fregit et 
post dedit Iacobo Iusto et dixit et ‘ Frater mi, comede panem tuum, 
quia resurrexit Filius Hominis a dormientibus’—‘ The Gospel also 
which is called “‘ according to the Hebrews”... . after the resur- 
rection of the Saviour relates (1) And—/from the dead. And again 
after a little Bring, saith the Lord, a table and bread. And im. 
mediately it is added He took up—them that sleep.’ 

In the N. T. there is no mention of an appearance to James 
except in 1 Cor. xv. 7, where, having already mentioned appearances 
to Kephas, to ‘the Twelve,’ and to 500 brethren, Paul says 
‘Then was he seen by James, then by all the Apostles’ (“E7e:ra 
&¢0n TaxwBy, Ererra roic ‘AroardX\otg rao), 

There can be no doubt that this James was not the son of 
Zebedee (whom Paul never mentions and who had been dead many 
years) but ‘James’ (Gal. 11. 9, 13) bishop of Jerusalem, called also 
‘James the Lord’s brother’ (Gal. i. 19). The words ‘then by all 
the Apostles’ do not imply that this James was one of the Twelve, 
but only that he was an Apostle (as he is also styled in Gal. i. 19) 
—a much wider title, given in the N. T. to Paul, Barnabas, and 
apparently (Rom. xvi. 7) to Andronicus and Junias: see Bishop 
Lightfoot’s excursus ‘The name and office of an Apostle’ (Ep. to 
the Galatians, 92). 

The Gospel according to the Hebrews certainly suggests that 
the appearance to James was earlier than others to which Paul 
gives the priority: such difference in the chronological order of 
incidents is common among the N. T. writers. There is seemingly 
no other tradition of an appearance to James. 

M. Nicolas and Mr. Baring Gould give references for the tradi- 
tion to Gregory of Tours (latter part of 6th cent.), to the Historiae 
Apostolicae of pseudo-Abdias (6th cent., but based to some extent 
at least on legends quite as early as the 4th cent.), and to the 
Legenda Aurea of Jacobus de Voragine. 

Gregory of Tours (Hist. Francorum 1. 21) writes ‘James the 
Apostle is said, when he had seen the Lord now dead on the cross, 
to have called to witness and sworn that he would never eat bread 
unless he beheld the Lord rising again. At last on the third day 
the Lord, returning with triumph from the spoil of Tartarnus, show- 
ing himself to James saith ‘‘ Rise, James, eat, for now I am risen 
from the dead.” This is James the Just, whom they style the 
brother of the Lord, because he was the son of Joseph, born of 
another wife’ (Fertur Jacobus Apostolus, cum Dominum iam 
mortuum vidisset in cruce, detestatum esse atque iurasse numquam 
se comesturum panem nisi Dominum cerneret resurgentem. Tertia 
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demum die rediens Dominus, spoliato Tartaro cum triumpho, 
Iacobo se ostendens ait ‘Surge Iacobe, comede, quia iam a 
mortuis resurrexi.’ Hic est Iacobus Iustus, quem fratrem Domini 
nuncupant, pro eo quod Iloseph fuerit filius, ex alia uxore pro- 
genitus). 

Mr. Baring Gould (Lost and Hostile Gospels, 150) says that 
Gregory ‘no doubt drew it,’ the story, ‘from St. Jerome.’ This 
can only be on the supposition that Gregory quoted very roughly 
from memory, for the words attributed to Jesus differ considerably, 
while Gregory plainly says that James took this oath after secing 
Jesus dead on the cross. 

The so-called Abdias (Hist. Apost. vi. 1) makes James the 
brother of Simon the Cananaean and ‘ Judas of James.’ Of these 
' three brothers he says ‘James, the younger, was at all times 
specially dear to Christ the Saviour, and burnt with so great a 
yearning toward his master in return that when He was crucified 
he would not take food before that he saw Him rising from the 
dead, which he minded to have been foretold to him and his 
brethren by Christ when He was still among the living. Wherefor 
He chose to appear to him first of all, as also to Mary of Magdala 
and Peter, that He might strengthen His disciple in faith; and, 
that he might not bear long hunger, when a honeycomb was offered 
Him, He invited James likewise to eat it’ (Quorum minor natu 
Iacobus Christo Salvatori in primis semper dilectus tanto rursus 
desiderio in magistrum flagrabat ut crucifixo eo cibum capere 
noluerit priusquam a mortuis resurgentem videret, quod meminerat 
sibi et fratribus a Christo agente in vivis fuisse praedictum. Quare ei 
primum omnium ut et Mariae Magdalenae et Petro apparere voluit 
ut discipulum in fide confirmaret: et, ne diutinum ieciunium toler- 
aret, favo mellis oblato ad comedendum, insuper Iacobum invitavit). 
Mr. Baring Gould’s translation of this passage is very far from 
accurate, but, as he gives neither the original nor a reference, it 
may be borrowed. ‘Abdias’ agrees with Gregory in dating 
James’s oath from the crucifixion, but, unless he is unconsciously 
blending this story with Luke xxiv. 42, the substitution of the 
honeycomb shows that he drew his account from some other 
unknown source. 

Jacobus de Voragine (Legenda Aurea, Ixvii.) tells the story 
thus :—‘ And on Preparation-day, after the Lord was dead, as 
saith Josephus and Jerome in the book Of Illustrious Men, James 
vowed a vow that he would not eat until he saw the Lord to have 
risen from the dead. But on the very day of the resurrection, 
when up to that day James had not tasted food, the Lord appeared 
to the same James and said to them that were with him ‘Set a 
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table and bread,” then taking the bread he blessed and gave to 
James the Just, saying ‘‘ Rise, my brother, eat; for the Son of Man 
is risen from the dead”’’ (In Parasceue autem, mortuo Domino, 
sicut dicit Iosephus et Hieronymus in libro De Viris Illustribus, 
Iacobus votum vovit se non comesturum donec videret Dominum 
a mortuis surrexisse. In ipsa antem die resurrectionis, cam uaque 
in diem illam Iacobus non gustasset cibum, eidem Dominus ap- 
paruit ac eis qui cum eo erant dixit ‘ Ponite mensam et panem,’ 
deinde panem accipiens benedixit et dedit Iacobo Iusto, dicens 
‘Surge, frater mi, comede; quia Filius Hominis a mortuis surrexit.’ 
—Graesse’s text, 297). 

Mr. Baring Gould tells us that this story passed into the work 
of De Voragine from that of Gregory of Tours. But he gives 
neither original nor translation of Gregory or De Voragine, and to 
the latter not even a reference; it is very doubtful, therefor, 
whether he had read either account ; certainly he had not read both, 
or he would have seen that De Voragine cannot possibly have 
copied Gregory (i.) because his account is fuller and nearer to 
Jerome, (ii.) because he says that the story is found in the De Viris 
Tllustribus of Jerome, whom Gregory does not mention. 

The allusion to ‘Josephus’ as one of the authorities for the 
story is capable of double explanation. The historian Josephus 
actually does mention the death of James the Just, and this may 
be simply a ‘shot’ on the part of De Voragine. But the person 
_ intended may be the 2nd cent. Christian writer Hegesippus. The 
name Hegesippus was in his case as in many others merely a 
Graecized form of his original name Joseph, and the two names 
were possibly interchanged to some extent, as in the time of De 
Voragine himself there was current under the name of Egesippus 
a free version of part of Josephus’s Jewish War with additions from 
his Antiquities and other sources. Now we know that Hegesippus 
wrote largely about James the Just, and his Memoirs were still in 
existence at least as late as the 6th cent. It is the more probable 
that his account of James did include this story tecause we have 
already seen that he used the Gospel according to the Hebrews. 
The concurrence of De Voragine with Gregory in the insertion of 
the word ‘Rise’ seems to point to the existence of some other 
authority besides Jerome. 

* The ‘linen cloth’ (Matt. xxyii. 59) in which the body was 
wrapped by Joseph of Arimathaea. 

+ $The servant of the high priest ’—not @ servant as the A. V. 
twice has it—is mentioned in Matt. xxvi. 51, Mark xiv. 47, Luke 
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he went to *James and appeared unto 
him. 

2. For James had fsworn that he 
would not eat bread from that hour wherein 
the had drunk the cup of the Lord until 
he saw him rising again from the dead. 

3... . ‘Bring a table and bread.’ 

4. ... [And ?] he took up the bread 


xxii. 50, John xviii. 10. He had helped in the seizure of Jesus, 
and had had his right ear cut off with a sword by Simon Peter, 
but touched and healed by Jesus: his name was Malchus, i.e, 
Maluch. One must guess in the absence of context that he had 
been entrusted with the setting of the watch (mentioned by 
Matt. only) over the tomb, had been witness to some of the 
phaenomena of the resurrection, and had thrown himself at the feet 
of Jesus. 

* This mention of James the Lord’s brother without anything 
to distinguish him from James the son of Zebedee shows that this 
passage must have been written after the martyrdom of the latter, 
A.D. 44, 

+ Cf. the oath of more than 40 men ‘neither to eat nor drink 
till they had killed Paul’ (Acts xxii. 12). 

t According to this reading James was either one and the same 
with James the son of Alphaeus or else the Last Supper was not 
confined to the Twelve. 

The first supposition accords with the ‘ Hieronymian’ theory as 
to the degree of relation between James and Jesus; but that theory, 
apart from its extreme improbability, is not known to have been 
held by any one whomsoever before 382-3 a.p., when Jerome 
advanced it. | . 

Of the second supposition we can only say that it is not ab- 
solutely contradicted by the statement in Matt. xxvi. 20 that 
Jesus sat down ‘with the Twelve,’ and in Luke xx. 14 ‘the 
Apostles’ is now recognised as the true reading and not ‘the twelve 
Apostles.’ 

The oath of James reads as if suggested by the declaration of 
Jesus that he would drink no more of the fruit of the vine till he 
drank it with them in the kingdom of God. James might not take 
the same oath because Jesus bade the rest drink the cup: but he 
might take an oath against eating bread because the bread of the 
Last Supper had already been. eaten. 

Bishop Lightfoot reads ‘wherein the Lord had drunk the cup’ 
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le. Dominus for Domini. He says (Ep. to the Galatians, 266) 
‘I have adopted the reading “ Dominus,” as the Greek translation 
has Kupcoc, and it also suits the context better; for the point of 
time which we should naturally expect is not the institution of the 
eucharist but the Lord’s death. Our Lord had more than once 
spoken of His sufferings under the image of draining the cup 
(Matt. xx. 22, 23, xxvi. 39, 42, Mark x. 38, 39, xiv. 36, Luke xxii. 42 
—comp. Mart. Polyc. 14, év rg rornpig rot Xpicrov cov); and he is 
represented as using this metaphor here.’ He thinks it probable 
‘that a transcriber of Jerome carelessly wrote down the familiar 
phrase ‘‘the cup of the Lord.’’’ 

It is true that ‘the point of time which we should naturally 
expect is not the institution of the eucharist but the Lord’s death,’ 
and it might have been added that the latter is the point of time 
_ actually indicated by Gregory and pseudo-Abdias. They however, 
as we have seen, either wrote roughly from memory, or followed 
some other authority, and I have above suggested how the oath 
may be connected with the supper: at the supper Jesus spoke 
plainly of his approaching death, and at least immediately after 
it he is represented in Matt. xxvi. 32 as announcing his resur- 
rection. 

Again we should not expect an historical narrative to speak of 
the death of Jesus ‘under the image of draining the cup’: this may 
be the language of prophecy or rapt devotion, it is not natural to 
history. In the N. T. the metaphor is only used by Jesus himself, 
and by him only on two occasions. 

[Of course ‘the cup’ can hardly mean ‘the cup’ of the eucharist, ~ 
if we read Dominus, for Matt. xxvi. 27-9, Mark xiv. 23-5, and Luke 
xxii. 18-19 represent Jesus as refraining from it; nor can it be 
strained to signify the anodyne mixture offered to him, as to other 
condemned persons, on the way to execution, since Matt. xxvii. 34 
and Mark xv. 23 distinctly state that he refused this mixture. |] 

But it is on textual grounds that I have the most confidence in 
rejecting. Dominus. So far as I can discover, that reading is not 
known to exist in any Latin MS., and is only supposed by Bishop 
Lightfoot to have existed at some time in some MS. because the 
Greek translator has 6 Kuptog (=Dominus) instead of rov Kupiov 
(=Domini). But one need not read much of the Greek transla- 
tion to see that (i.) it must have been made from a very corrupt 
Latin MS.; or (ii.) the translator understood Latitt very badly; 
or (iii.) he never looked twice at the sentences he was translating. 
Only a few lines before, he actually renders apparuit et, ‘ appeared 
to him’ i.e. James, by froker abrg ‘opened to him’ as if the Latin 
had been aperuit et. Such & man’s translation, opposed, as I 
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and *blessed and broke and afterward 
gave to James the Justf and said to him 
‘My brother, eat thy bread, for the Son 
of Man is risen from them that sleep.’ 


$80. (Matt. xxviii.) And, when he came to §'those about 
Luke xxiv. 39, 40. 
(Nazarene.) 


presume, to all known MSS. of the original, has next to no authority ° 
Let me add that Sedulius Scotus, who flourished about the year 
800, in a note on 1 Cor. xv. 7 says that the James there mentioned 
was ‘the son of Alphaeus who took witness that he would not eat 
bread FROM THE SUPPER OF THE LorD until he saw Christ rising 
again: AS IS READ IN THE GOSPEL ACCORDING TO THE Hesrews.’ I 
have little doubt that Sedulius got this not merely from the Gospel 
according to the Hebrews (which however would be quite 
enough), but from Jerome-himself, since he wrote Explanations of 
Jerome’s Prefaces to the Gospels, a work still extant. The original 
of the above passage of Sedulius is Alphaei filio, qui se testa- 
tus est a coena Domini non comesurum panem usquequo videret 
Christum resurgentem: sicut in Evangelio secundum Hebraeos 
legitur. 

* Blessed not it (as our A. V. wrongly supposes in the similar 
passages Matt. xxvi. 26 and Luke xxiv. 30), but God. Graces both 
before and after meat were enjoined by the oral law: the words of 
the former varied with the character of the food, those of the latter 
with the number of those present. In the Mishna, Berachoth, vii. 
§ 3, may be seen many forms of grace after meat: they all begin 
with the words ‘Let us bless’ or ‘Bless ye.’ From the note of 
Maimonides to Berachoth, vi. § 8, it would seem that the blessing 
before meat began with the words ‘ Blessed be thou O Lord our 
God’: the Mishna itself (Berachoth, vi.§ 1) tells us that when 
the food was bread the words ‘ who bringest forth bread from the 
earth’ were inserted. 

t+ Hegesippus (quoted by Eusebius, Hist. Eccl. ii. 23) says that 
he was ‘named by all men Just from the times of the Lord even to 
us’ (6 dvopaobeic bro ravrwy Aixavog aro ray TOU Kupiov xpovwv péxpe 
kal ior). 

t Ignatius, Ep. ad Smyrn. c. 3, "Eye yap cai pera ry dvdoracev 
" év capxi abrov oléa kat miaretw yra. Kal, dre mpd¢ rove wept Ilérpov 
HAVev, Edn abroic ‘AaBere, Ynragqoare pe, cal Were Ore ovK eipe 
éadviov dowparov.” Kati ev0ve abrov favro xal eniorevoay, Kparn- 


* For note see page 73, 
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Peter, he said to them ‘ Take, feel me, and 


Bévreg rH capxi abrov kul ro wvevpart. Aca rovro Kat Bavdrov xare- 
dpovnoay, evpéOnoav de imép Oavarovr. Meru 6é tiv avdcracw ovvé- 
gayev airotc Ku ovvémtey we capKiKéc, KaiwTEep TvEevpAaTIKGE Hrwpévoc 
rg Ilarpi—‘ For I both know that he was in the flesh after the 
resurrection and believe that he is [in it]. And, when he had 
come to those about Peter, he said to them ‘ Take, feel me, and 
see that I am not a bodiless devil.”” And straightway they touched 
him and believed, being constrained by his flesh and spirit. Because 
of this they despised even death, and were found superior to 
death. And after the resurrection he ate and drank with them 
as one in the flesh, though spiritually united to the Father.’ 

Eusebius (Hist. Eccl. iii. 36, § 11) says ‘And the same 
[Ignatius] writing to Smyrnaeans has used sayings from a source 
unknown to me, proceeding in some such words as these respecting 
Christ : ‘‘ When—believed ”’ (‘O & abrog Zpvpvaioce ypdgwy odx old’ 
owd0ev pnroig ouyKéxpnra: roravra riva wept Xprorou duebiwy' *Eyo— 
éxiorevcay [quoted with the sole variation édfjAvOev for Ger ]}). 

Jerome (Catal. Script. Eccl. § 16) says that Ignatius in the 
above Epistle ‘also puts forth evidence respecting the person of 
Christ from the Gospel which has been lately translated by me, 
saying ‘‘ But I have both seen him in the flesh after the resurrec- 
tion and believe that he is [in it]. And, when he came to Peter 
and to those who were with Peter, he said to them ‘ Behold, feel 
and see me that I am not a bodiless devil.’ And straightway they 
touched him and believed ”’’ (in qua et de Evangelio quod nuper a 
me translatum est super persona Christi ponit testimonium, dicens 
‘Ego vero et post resurrectionem in carne eum vidi et credo quia 
sit. Et, quando venit ad Petrnm et ad eos qui cum Petro erant, 
dixit eis ‘‘ Ecce, palpate et videte me quia non sum daemonium 
incorporale.” Et statim tetigerunt eum et crediderunt’). 

Theodoret (Inconfusus, dial. II.—opp. ed. Sirmond. Par. 1642, 
vol. iv. 86) quotes Ignatius by name down to éxiarevaay, ‘ believed,’ 
without variation. 

As all students of Ignatius know, there have been long and 
fierce controversies as to the epistles bearing his name. Bishop 
Lightfoot in the Contemporary Review for Feb. 1875 looks upon it 
as now certain that Ignatius wrote epistles, and that either the three 
of the Syriac edition (which does not include that to Smyrnaeans) 
or the shorter of the two Greek editions (which does) must be 
taken to be his genuine work: he gives good reasons why the 
seven epistles of this Greek edition, even if they be spurious, can 
hardly have been later than the middle of the 2nd cent., and he adds 
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' further reasons showing why, against his former opinions, he has 
‘grave and increasing doubts whether, after all, they are not the 
genuine utterances of Ignatius himself.” From a note in Zahn’s 
1876 edition of Ignatius I find not only that his championship 
of these Greek letters had converted continental opposition but 
that on Dec. 16, 1875, Bishop Lightfoot sent him a letter contain- 
ing the words ‘since I wrote the article on Ignatius I have been 
more and more impressed with the unity and priority of the seven 
Epistles, as representing the genuine Ignatius.’ I therefor believe 
that I am not going too far in assuming that in the judgement of 
competent critics the genuineness of the Epistle to Smyrnaeans is 
at last settled. 

I now come to the words of Ignatius. If the first sentence is 
to be rendered as I have rendered it, it is very clumsy Greek : but 
'I am obliged. to give up my earlier rendering, ‘For I know and 
believe that he was in the flesh even after the resurrection,’ on 
account of the anti-climax, not to say that we should have looked 
for airoy after wicrevw instead of where it is. Both Jerome (who 
seems not to have seen any Ignatian epistles but to have merely 
translated from Eusebius) and the translator whose full Latin 
version has come down to us seem to have been as much put ont 
as I am, for they both render ‘For I have both seen him in the 
flesh after the resurrection and believe that he is [in it],’ which, 

in the absence of any various reading «doy, is an impossible 
' solecism. Happily this sentence is no part of Ignatius’s quota- 
tion, 

The extent of the quotation itself is doubtful. It seems to 
begin at the second sentence, by Ignatius’s saying not ‘ For’ but 
‘And.’ Does it, however, include the words ‘constrained by his 
flesh and spirit’? With Eusebius and Theodoret, I think not; but 
if this view be right it is a pity that Ignatius did not begin a new 
sentence. Again the reading and translation of these last words 
are very doubtful. The MS. has the very strange xpa0évrec ‘ having 
mixed with,’ ie. come in contact with ‘his flesh and spirit’ (or, 
flesh and breath, but that in conjunction with oapé mvevua must 
almost necessarily mean ‘spirit,’ and that capé cal rvevpa ‘flesh and 
spirit,’ or body and mind (as we should say) is a favourite phrase 
with Ignatius). Voss reads xparnQévrec ‘constrained by his flesh 
and spirit,’ and this was clearly the reading, or conjecture, of the 
Latin translator, who renders ‘convicti.. The reading or con- 
jecture which is at the root of the Armenian version was clearly 
xenOévrec and aiparc, for Zahn gives its renderings as ‘sacra cena 
usi’ and afuarc: to the Syriac translator from whom the Armenian 
version was made the passage meant ‘using his flesh and blood,’ 
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ie. making an eucharistic supper. Apart, however, from the fact 
that we should have looked for ypwyevoe rather than ypnOévrec, it is 
hard to believe that the latter would have been altered to the much 
less common «xpaévrec, while the converse is likely enough. With 
only unsatisfactory readings to choose from I felt inclined to read 
kpéa Oévrec . .. aivart, ‘setting meat for’ the requirements of 
‘his flesh and blood,’ seeing that the parallel passage Luke xxiv. 
39, 40, is followed by a request of Jesus for food, which is there- 
upon given him: but, not to say that the words ‘and blood ’ would 
seem superfluous, Ignatius immediately goes on to tell us in 
words taken from Acts x. 41 that Jesus ate and drank after the 
resurrection. As the least evil I therefor read xpurnOévrec, out of 
which (if written xpaQevrec) the reading of the Greek MS. would 
easily arise. 

Jerome (Oomm. in Isai., lib. xviii. Prol.) also writes ‘For, 
when the Apostles thought him a spirit, or, according to the 
Gospel of the Hebrews which the Nazarenes read ‘a bodiless 
devil” (Quum enim Apostoli eum putarent spiritum, vel, iuxta 
Evangelium quod MHebraeorum lectitant Nazaraei, incorporale 
daemonium ).’ 

Origen (De Princ., Prol. c. 8, extant only in a Latin translation) 
says ‘But the appellation dowpdrov, that is “bodiless,” is not only 
unused and unknown in many other writers, but also in our writings. 
If, however, any one should wish to quote to us from that little 
. book which is called the Teaching of Peter, where the Saviour seems 
to say to the disciples “ I am not a bodiless devil,’’ in the first place 
he is to be answered that that book is not reckoned among eccle- 
siastical books, and to be shown that it is a writing neither of 
Peter’s nor of any other person whomsoever who has been inspired 
by the spirit of God’ (Appellatio autem dcupdrov, i.e. incorporei, 
non solum apud multos alios verum etiam apud nostras scripturas 
est inusitata et incognita. Si vero quis velit nobis proferre ex illo 
libro qui Petri Doctrina appellatur, ubi Salvator videtur ad dis- 
cipulos dicere ‘non sum daemonium incorporeum,’ primo responden- 
dum est ei quoniam ille liber inter libros ecclesiasticos non habetur, 
et ostendendum quia neque Petri est ista [so Zahn rightly for 
‘ipsa’] scriptura neque alterius culusquam qui spiritu Dei faerit 
inspiratus). 

Zahn (Ignatius von Antiochien, 601-2) thinks that Jerome in 
the passage I first quoted from him wrote hastily, and that the 
exact words of Ignatius were not to be fonnd in the Gospel accord- 
ing to the Hebrews. He holds it much more likely that Ignatius 
quoted the Teaching of Peter, and possible that he used neither one 
nor the other, but a third work which had availed itself of the same | 
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oral tradition. He says he has elsewhere shown that Ignatius twice 
agrees with our Matthew against the Gospel according to the 
Hebrews, and thinks it hardly conceivable that, considering his 
position towards Jewish Christendom, he should, if he referred to 
the Nazarene Gospel at all, do so only once. I cannot find that he 
has shown the genuine Ignatius in agreement with our Matthew 
against the Gospel according to the Hebrews more than once— 
namely, where Ignatius says that Jesus was baptized by John ‘ that 
all righteousness might be fulfilled by him’ (iva mAnpwhy raca 
Exaogui'n in’ abrov, Smyrn.i. 1), Matthew having ‘to fulfil all 
righteousness ’ while the Ebionite Gospel (see Fr. 7) had ‘ that all 
things should be fulfilled.’ On the other hand it is at least worth 
notice that of Ignatius’s 12 references to a Matthaean text there is 
not one which is an unmistakeably exact quotation, while the words 
used differ several times very markedly from our Matthew ; and that 
in his Epistle to the Ephesians, xix. 2, Ignatius describes the ap- 
pearance of the Star of the Nativity thus:—‘A star shone in 
heaven above all the stars, and its light was unspeakable, and its 
novelty afforded amazement. And all the rest of the stars, together 
with sun and moon, became a group to the star, and of itself it 
made its light exceed them all; and there was confusion as to 
whence this novel and irregular phaenomenon occurred to them’ 
(CAornp év oipave EXapWev bnép wavrag rouge dorépag, Kal TO pw¢ abrod 
avexdadrnroy iy, kal Eeviopov mapetyev f Kauvdrnc abrov. Ta dé Nora 
navra dorpa dua hrig Kal cehnvy xopoc éyévero TO dorépt, adbrog Oe Hv 
brepadrAwWV 70 Hoe abrod brép TarTa* Tapayh rE Hv WéBEV H KaLvorne 
aropovoc abrotc). This can hardly be our Matthew—even our Matthew 
heightened—-and, though the Protevangeliwm of James § 21 tells 
of ‘an immense star shining among the stars of the heaven and 
dulling the other stars so that they were not to be seen’ (dsrépa 
mappeyeon \apWavra év roi¢g dorpotc Tov odpavov Kai &uBAvvovyra Toug 
dAXove aorépac core pr} palvecOat abrovc), yet we cannot trace that 
book back to within a century and a quarter of Ignatius (if so 
early), nor does it say anything about the amazing behaviour of the 
other heavenly bodies. I do not deny that his account of the star 
may be mere tradition, and that all of his other Matthaean references 
may be references to our Matthew, but I say that there is some- 
thing substantial to be said for the idea that, if he did use our 
Matthew in referring to the baptism of Jesus, he also did use a 
form of the Matthaean Gospel which was not exactly our Matthew. 
I may add that it would not be one whit more surprising that 
Ignatius should quote the Nazarene Gospel once only than that 
knowing Acts, as he shows that he did, he should never once refer 
to the Gospel according to Luke. 
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Lastly, if, as I believe and as Zahn also seems to believe, Hil- 
genfeld is right in identifying (see my Part III. ii. a) the Teaching 
of Peter with the Preaching of Peter and that with the Preaching of 
Peter and Paul and that again with the Preaching of Paul, we have 
already (see I'r. 6) seen that it contained evangelic matter in com- 
mon with the Gospel according to the Hebrews, and the presump- 
tion is that if either borrowed from the other it was the Teaching 
which borrowed from the Gospel and not vice versa (see Part III. 
li. @). 

In no case would I have agreed to set aside the very precise 
statement of Jerome that a passage substantially the same as that 
of Ignatius was in the Gospel according to the Hebrews, or the pre- 
sumption (derived from Irenaeus, from Eusebius’s statement about 
Papias, and from the agreement of our Gospel with certain pecu- 
harities of Justin) in favour of the chronological priority of the 
. latter over the Teaching of Peter. 

It may be added that Jerome has three variations from the text 
of Ignatins—‘ to Peter and to those who were with Peter’ for ‘ to 
those about Peter’; ‘Behold,’ for ‘Take’; and ‘feel and see me.’ 
Of these the first and third look like mere differences of feeling in 
translating, and the second may be a mere slip, suggested by ‘dere, 
‘see’ or ‘behold,’ a few words later on. It is just possible that 
Jerome was consciously or unconsciously correcting Ignatius’s quo- 
tation by the Gospel according to the Hebrews; but the use of 
‘Peter’ and not ‘Simon’ (see Fr. 19 and Fr. 20) or ‘ Kephas’ 
makes this less likely. 

From the second of the two passages in Jerome there can be no 
reasonable doubt that this is the same appearance of Jesus described 
in Luke xxiv. 36 seqq., and the parallel in v. 39 of that chapter is 
a close one—‘ handle me and see: for a spirit hath not flesh and 
bones according as ye behold me having’ (WnAagijoaré pe Kai tdere, 
6re wWvevpa atpKag Kal doTEa OdK EXEL KADWE Ene DewpEirE ExurTa). 

§ The phrase which I thus literally render may also mean 
‘Peter and those about him.’ In Mark iv. 10, Luke xxii. 49, of repi 
avror, ‘ those about him,’ are distinguished from Jesus himself. In 
Acts xiil. 13 ot wept rov TavAov includes Paul, and the same might 
be said of xxi. 8 but that the words are there rightly left out by 
editors as spurious. Jn John xi. 19 Tischendorf reads (with A and 
the greater number, but much the less weight, of authorities) rac 
wept MdpOay kat Maprap—‘ And many of the Jews came to those 
[ feminine, the women] about Martha and Mary’—and Alford is 
almost inclined to do the same: the reading certainly seems far less 
hikely than the other to be due to the carelessness or stupidity of 
a copyist. If the reading be right, then Martha and Mary are 
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see that I am not a bodiless * devil.’ And 
straightway they touched him and be- 
lieved. 


(Of very doubtful connexion.) 
$31. Just now my {! mother the Holy Spirit 


(Nazarene.) 


certainly included (see v. 31). And there is no doubt that in the 
passage before us Peter himself is included. 

‘Those about Peter’ is not necessarily a synonym for ‘the 
Apostles,’ though they are comprised in it. According to Luke the 
appearance was to ‘ the Eleven and those with them’ (rove "Evdexa 
kal rove cuv abroic, Vv. 33). 

It is worth noticing that in Mark xvi. Codex L gives an alter- 
native ending to the Gospel, which it says ‘is current in some 
quarters’ (¢éperal mov), beginning thus, ‘And all that had been 
bidden them they told in short to those about Peter’ (IIdvra dé ra 
rapnyyedpéva roic rept rov Ilérpoy ovvropwe ényyedar), referring to 
the message sent in v. 7 to ‘his disciples and Peter’ (rot¢c paOnraic¢ 
abtrov kai rg Ilérpy). So too k of the Old Latin (Codex Bobbiensis, 
Ath or 5th cent.), the margin of the Philoxenian Syriac, and the 
Aethiopic. 

* All other translations of this passage that I have seen render 
dayudmov ‘spirit,’ which is doubtless more elegant, but entirely 
opposed to the usage of the N. T. and Christian writers, There is 
nothing at all surprising in the expression ‘ bodiless devil,’ for the 
Jews believed that the devils which possessed the living were some- 
times the spirits of dead persons. In the Curetonian Syriac ‘ devils’ 
is several times given as the translation of rvevpara, ‘spirits.’ 

¢ Origen (Comm. in Iohann. iii. § 63), "Eav 6€ rpooierai rie ro 
xa’ ‘EGpaioug Ebayyédov, Evia arog 6 Zwryp ¢nocy ‘"Apre EXaBE pe Ff 
parnp pov ro “Ayvov Ivevpa év pla rev rpryav pov kal aviveysé pe cic 
TO dpag To péya TaBwp’—‘ Bui if any one admits the Gospel accord- 
ing to the Hebrews, where the Saviour himself says &c.’ 

He quotes it elsewhere (Homil. in Ier. xv.) without the words 
‘by one of my hairs,’ but these are given by Jerome, who also 
quotes the passage thus far (Comm. in Mic. vii. 6—in quo ex per- 
sona Salvatoris dicitur ‘Modo tulit me mater mea Spiritus Sanctus 
in uno capilloram meorum’), likewise mentioning that it was put 
in the mouth of Jesus. 

Hilgenfeld says (Nov. Test. extra Can. Recep. iv. 23) that this 


* For note see page 76. 
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passage was commonly referred to the Temptation, but that Baur 
(Manichdisches Religionssystem, 485) had rightly assigned it to the 
Transfiguration. On turning to Baur I find that he gets this con- 
nexion by fitting together a bit of the Clementine Homilies, a bit of 
Manichaeism, and a bit of Valentinianism, starting from the assump- 
tion that the feminine nature attributed to the Holy Spirit postu- 
lates an identity with the Gnostic Sophia. The answer to Baur is 
not merely that the Fragments contain no trace of sympathy with 
the Gnosticism of the Clementine Homilies, no Manichaeism, no 
Valentinianism, but that the words ‘my mother, the Holy Spirit’ 
admit of an ideally simple explanation which is at the same time 
consistent with the severest orthodoxy—an explanation which I 
mention in my next note and fully justify in Part. III. i. I may add 
that Mt. Tabor is in no way indicated by the canonical Gospels as 
the scene of the Transfiguration ; in fact their narrative is quite 
inconsistent with such a supposition, and the mountain undoubtedly 
owes this traditional honour to its striking physical prominence. 
Nor do we find it as the Mt. of the Transfiguration even in tradi- 
tion before the middle of the 4th cent. 

My own impulse first was and still is to connect this deat 
with the Temptation, which would appear to have taken place 
somewhere between the Jordan and Nazareth, for Jesus was return- 
ing (Luke iv. 1), he had come from Nazareth (Mark i. 9), and 
Nazareth is the first town named (Matt. iv. 138, Luke iv. 16) as 
visited by him after his return. And this suits the position of 
Tabor, which does lie between the Jordan and Nazareth. In the 
next place it is curious that the arrival of Jesus at the scene of the 
Temptation is ascribed in Matthew and Luke to the personal action 
of the Holy Spirit, whom the former represents as ‘leading’ him ‘up’ 
and the latter as ‘leading’ or ‘driving’ him. One is very strongly 
induced to think that where our Matthew says Jesus was ‘led up’ 
another early account may have had it that he was ‘borne up’: 
indeed this may have been the meaning of an Aramaic original, 
ambiguous possibly and therefor misconceived, or softened into 
‘led up’ because by the Spirit was understood the Spirit received 
into him at the Baptism, and acting from within him. 

Tf connected with the Temptation, this passage might possibly 
have formed part of an account of the speech of Jesus in the syna- 
gogue of Nazareth (Luke iv. 16 seqq.) on his return. Or it may 
have belonged to his answer to Satan in Matt. iv. 7. Adopting the 
text of Matthew (A. V.) the request of Satan and answer of Jesus 
would run thus :—‘ And saith unto him “If thou be the Son of God, 
cast thyself down: for it is written, ‘ He shall give his angels charge 
concerning thee: and in their hands they shall bear thee up, lest at 
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“took me by one of my hairs and bore me 
up on to the great mountain f Tabor. 


any time thou dash thy foot against a stone.’” Jesus saith unto 
him “Jt is written again, ‘Thou shalt not tempt the Lord thy 
God.’ Just now my mother the Holy Spirit took me by one of my 
hairs and bere me up on to the great mountain Tabor.”’ Or the 
order of the last two sentences might be reversed. 

This hypothesis probably seems to the reader utterly fantastic 
and improbable. But let us look at it more closely. Jesus is 
asked to throw himself down in reliance on the promise of God, 
to prove that he is Son of God. He replies that we are forbidden 
to try God in this manner, and adds that he has already ex- 
perienced the truth of God’s promise, since he had just been borne 
up by a single hair on to Mt. Tabor. 

The circumstantial evidence however is not strong enough to 
warrant our assigning to this fragment any definite place in relation 
either to the text of Matthew or the life of Jesus: I merely suggest 
in all fearfulness this connexion for it. 

t+ In Hebrew ruach ‘spirit’ is sometimes masculine, though 
more commonly feminine; but in Aramaic the corresponding word 
rucha is feminine. Matt. i. 18 and Luke i. 35 assign to the Holy 
Spirit the chief, and seemingly the sole, agency in the conception 
of Jesus by Mary. See my remarks on the theology of this frag- 
ment in Part LIT. i. 

* Hilgenfeld notes the following analogous passages: (i.) Ezek. 
vii. 3 (A. V.) ‘And he put forth the form of an hand, and took 
me by a lock of mine head ; and the spirit lifted me up between the 
earth and the heaven, and brought me in the visions of God to 
Jerusalem ’; (ii.) Bel and the Dragon, 36 (A. V.) ‘ Then the angel 
of the Lord took him by the crown, and bare him by the hair of his 
head, and through the vehemency of his spirit set him in Babylon 
over the den’; (iii.) Acts viii. 39,40 (A. V.) ‘ The Spirit of the 
Lord caught away Philip, that the eunuch saw him no more: and 
he went on his way rejoicing. But Philip was found at Azotus.’ 
Hilgenfeld rightly observes that the antiquity of this fragment is 
exalted, rather than (as some thought) detracted from, by the men- 
tion of such an incident. Let me add to the passages compared by 
him 1] Kings xviii. 12 (A. V.) ‘ And it shall come to pass, as soon 
as I am gone from thee, that the Spirit of the Lord shall carry thee 
whither I know not,’ and 2 Kings ii. 16 (A. V.) ‘lest peradventure 
the Spirit of the Lord hath taken him up and cast him upon some 
mountain, or into some valley.’ 

t+ About seven miles HE. of Nazareth. A mound-shaped height 
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§ 32. He that hath marveled shall reign, and 
he that hath reigned shall || rest. 
q 33, Luke xiii. 3? Unless ye cease from sacrificing [spu- 
( Ebionite.) 


rious| the** wrath shall not cease from you. 


of some 1,000 ft., rising by itself from the plain, and affording a 
wide and far view. The name seems to mean ‘height.’ 

§ Clement of Alexandria, after citing Plato and the Traditions of 
Matthias as testimonies to the value of wonder in stimulating en- 
quiry, says ‘just as in the Gospel according to the Hebrews it is 
written &c.’ (Strom. ii. 9—for the Greek see p. 3, note). 

Hilgenfeld connects this fragment with Matt. xi. 8, ‘Come unto 
me &c.’ The connexion is just possible, but I do not think likely. 

| ‘Rest’ in this spiritual sense is a term peculiar to Matthew, 
who uses the noun in xi. 29 and the corresponding verb active in the 
verse before. . 

@ Epiphanius (Haer. xxx. 16), ®aoxover dé wal éXOdvra, kai dpn- 
ynodpevoy (we ro rap’ abroic Ebayyédcov reptéxer) dre HAGEY, karadioae 
rac Ovaiac, kal gay po wabonobe rov Bvav od ravcerae ag’ ipov f 
dpyn—‘ And they say that he both came, and (as their so-called 
Gospel has it) instructed them that he had come, to dissolve the 
sacrifices, and ‘‘ Unless &c.”’ 

It is surely impossible that Jesus ever uttered this threat, and 
we have alreaily (see notes on Fr. 5 and Fr. 25) found grave cause 
to suspect the Ebionites of adapting their Gospel to suit their own 
views. But only the word sacrificing needs be spurious. 

Hilgenfeld would insert these words in that passage of the 
Ebionite Gospel which answers to the place occupied by Matt. v. 23, 
24, in the canonical Gospel! To me it seems very possible that 
they were part of a paragraph answering to Luke xiii. 1-3, where 
Jesus takes for his text the death of ‘the Galileans whose blood 
Pilate had mingled with their sacrifices.’ Our fragment would then 
answer to Luke xii. 3 ‘ Nay, I say unto you, but except ye repent, 
ye shall all in like manner be destroyed.’ 

** Matthow (iii. 7) and Luke (ili. 7) have each ‘the wrath’ 
once for ‘the wrath of God,’ and Luke also has ‘there shall be 


wrath’ (xxi. 23). John has only ‘the wrath of God’ (once, iii. 36), 
which the others do not use. 
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III. 


THE INTERNAL EVIDENCE, AND GENERAL 
CONCLUSIONS. 


LET us now estimate the internal evidence afforded by the 
Fragments as to (i.) the character of this Gospel; (ii.) its 
relation to other works outside or inside of the canon. 

(i.) The Gospel according to the Hebrews shows no ap- 
proach to the character of the Apocryphal Gospels. Among 
thew foremost features are Mariolatry, miracle-mongering, 
imaginative elaboration of incidents briefly sketched in the 
Canonical Gospels, and a free invention of other incidents 
out of canonical materials. Of the first two there is no 
trace in the Fragments, and of the third and fourth only a 
very slight suspicion. The mason’s speech, the speech of 
Jesus to the rich man, and the appearance of Jesus to James, 
might at first seem to be mere elaborations of canonical 
incidents. The mason’s speech, however, is very brief, and 
the plain form of address ‘Jesus’ hardly the most likely for 
a forger to adopt. The story of the rich man seems to be 
altogether independent of the canonical versions. The ap- 
pearance of Jesus to James is told in language not less brief 
than beautiful, and the Pauline’ Epistles are not the source 
from which a Nazarene would be most likely to draw. There 
is better cause to regard the Preface as a mere compilation 
(and a very bald one) from canonical data: but we have to 
remember that it comes to us from an Ebionite copy and not 
a Nazarene one, and that, while we have good reason to 
charge the Ebionites with altering and interpolating, no 
similar evidence exists against the Nazarenes. 

And here we come to the question whether the Gospel 
according to the Hebrews was heretical, or betrays a design 
to favour any peculiar views. 

This must be fully admitted of Epiphanius’s Ebionite 
copy. The first two chapters of Matthew were struck out 


A pocryphal or Heretical ? 79 


from it because they were not to be reconciled with Ebionite 
theories of the nature of Jesus. Nor can we doubt that 
the denunciation of sacrifices put into the mouth of Jesus 
(Fr. 33) is a pure forgery in support of their anti-sacrificial 
views. His professed disinclination (opposed to Luke xxii. 15) 
to eat ‘this FLESH the passover’ with his disciples looks 
like a wilful perversion to suit their own strict vegetarianism, 
and the non-mention of locusts as part of the Baptist’s food 
becomes in this light very suspicious. 

Nothing of this can be charged against Jerome’s Naza- 
rene copy, or, indeed, against the copies quoted by other 
Fathers. I have argued that Jerome’s copy contained Matt. 
il. 5,15, 23. There are, however, a few of the Nazarene 
fragments which call for some remark. 

In Fr. 6 Jesus, while asserting his sinlessness, is repre- 
sented as qualifying this assertion with the words ‘ except 
perchance this very thing that I have said is ignorance.’ 
The question whether Jesus, as man, was able, consciously or 
unconsciously, to sin is, I believe, one which has rarely been 
discussed, and never been pronounced on by the Church. 
That his knowledge, as man, increased with his years is 
said in Luke ii. 52, and in Mark xiii. 32 a certain limitation 
is assigned to it, such limitation, I may add, being recognised 
by so orthodox a doctrinal teacher as Canon Liddon (Bampton 
Lectures, 459, seqqg.), who quotes on the same side Irenaeus, 
Cyril, Athanasius, and Gregory Nazianzen. 

In Fr. 381 Jesus calls the Holy Spirit his mother, and 
Hilgenfeld remarks that Fr. 8, in which the Holy Spirit 
addresses him as ‘my Son,’ is analogous. This is sufficient 
to prove to M. de Pressensé that ‘we have here that eternal 
female element which formed part of the primordial duality 
of the Elkasaites, and which* they likened to the Holy 
Spirit’ (Heresy and Christian Doctrine, 1873 ed. 155). 
Mr. Baring Gould has similar observations, and says that 
‘the words “my mother” are, it can scarcely be doubted, a 
Gnostic interpolation’ (Lost and Hostile Gospels, 130, 131). 


* Making the Holy Spirit, however, not the mother of Jesus, 
but his sister: see Epiphanius, Haer. liii. cai elvac ro “Ayrov Ivevpa 
adedgiy abrov ‘and that the Holy Spirit was his sister.’ — 
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Verily he must have a keen eye for heresy who can 
discover it here. Does not Matt. 1. 18 say that Mary ‘ was 
found with child of the Holy Spirit,’ and Matt. i. 20 that 
‘that which is conceived in her is of the Holy Spirit’? 
Does not Luke 1. 35 say ‘ The Holy Spirit shall come upon 
thee, and the power of the Highest shall overshadow thee: 
therefor also that holy thing which shall be born of thee 
shall be called the Son of God’? Is not the word ‘ Spirit’ 
feminine in “Aramaic? And is it then a sign of heresy 
that Jesus who spoke of the First Person of the Trinity as 
his Father should be represented as speaking of the Holy 
Spirit as his Mother? ‘We must not think,’ says tJerome 
(writing without any reference to the Gospel according to 
the Hebrews), ‘ that there is sex in the Powers of God, since 
even the Holy Spirit himself is spoken of according to the 
peculiarities of the Hebrew language in the feminine gender 
as Ruha; in Greek in the neuter, as ro [Ivedya; in Latin in 
the masculine, as Spiritus; whence we must understand, 
when there is discussion about those above, and anything is 
put in the masculine or feminine, that it is not so much sex 
that is signified as it is the idiom of the language that is 
being uttered. Since God himself, invisible and incor- 
ruptible, is spoken of in almost every language in the mas- 
culine gender, although sex does not apply to him.’ But 
since Origen,{ who himself encountered and denounced 


* Rucha. In Hebrew Ruach, which is sometimes masculine, 
but generally feminine. 

- + Ep. ad Damasum, De Seraphin et Calculo (Martianay’s ed. 
iii. 523), ‘Nec putandum sexum esse in Virtutibus Dei, quum 
etiam ipse Spiritus Sanctus secundum proprietates linguae Hebraeae 
feminino genere proferatur Ruha; Graece neutro ro Iveta; Latine 
masculino Spiritus. Ex quo intelligendum est, quando de superiori- 
bus disputatur et masculinum aliquid seu femininum ponitur, non 
tam sexum significari quam idioma sunare linguae. Siquidem ipse 
Deus invisibilis et incorruptibilis omnibus pene linguis profertur 
genere masculino, quum in eum non cadat sexus.’ By ‘ Hebrew’ 
Jerome means Aramaic, as in other places (see p. 1, note). Cf. to 
the same effect Comm. in Isat. xl. 11 (lib. xi.), where this fragment 
is also quoted. 

t See the extract quoted by Eusebius (Hist. Eccl. vi. 38) from 
Origen’s lost Homily on Ps. 82. 
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Elkesaism, adduces this fragment of the Gospel according to 
the Hebrews twice, taking the trouble to §justify it at some 
length, and Jerome also adduces it twice, I need not linger 
further in its defense. 

Fr. 19 is decidedly remarkable. It lays down two pro- 
positions respecting the prophets, (1) that they were anointed 
. by the Holy Spirit, (2) that nevertheless ‘ utterance of sin’ is 
found in them. 

To those who find in (2) a proof of heresy let me put 
three questions. Is the expression of sinful feelings ‘ utter- 
ance of sin’? If so, are feelings sinful which are dia- 
metrically opposed to the moral teaching of Jesus? If so, 
has any ingenuity of commentators || explained the ‘cursing 
psalms’ of the prophet David (see particularly Ps. cix. 6-20) 
into harmony with the precepts of Matt. v. 44, and Luke 
vi. 27-8? 

The. other proposition, (1) that the prophets were 
anointed by the Holy Ghost, is important as showing that 
the Nazarene Gospel was not tinged with that strong 
aversion to the prophets (later than Joshua) which the 
Ebionites (Epiphanius, Haer. xxx. § 18) are said to have 
had. Nor is this the only passage in which the prophets 
are honourably noticed in the Nazarene Gospel. In Fr. 8 
the Holy Spirit is represented as expressing in ‘all the 
prophets’ a yearning for the coming of Jesus, and in Fr. 20 
the prophets are joined with the Law as standards of duty. 

These are all the passages in the Nazarene Gospel against 
which any but the most finikin criticism can be directed. 
It would be easy to suggest that even these were inter- 
polations, as M. Nicolas (Htudes sur les E'vangiles Apocryphes) 
and Mr. Baring Gould have already done. But I cannot 
consent to see an interpolation in everything which on first 


§ Hom. in Toh. iii. § 68, on the ground that even men who do 
the will of God are called by Jesus his mother and brethren. 

|| ‘The Speaker’s Commentary,’ I observe, practically abandons 
any such attempt. ‘Isa Christian spirit,’ it asks, ‘to be expected 
always in the psalms? Would the words of Christ (Matt. v. 43, 
44, &c.) have been uttered if the spirit which animated the Jewish 
people, and was exhibited, not unfrequently, in their annals, had 
been always that which He came to inculcate?’ (vol. 4, 424), 
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hearing seems to jar a little with the expressions or tone of 
thought of the-Canonical Gospels. 

The Fathers of the Church, while the Gospel according 
to the Hebrews was yet extant in its entirety, referred to it 
always with respect, often with reverence: some of them 
unhesitatingly accepted it as being what tradition affirmed 
it to be—the work of Matthew—and even those who have 
not put on record their expression of this opinion have not 
questioned it. Is such an attitude consistent with the sup- 
position that the Gospel according to the Hebrews was a 
work of heretical tendencies? This applies with tenfold 
force to Jerome. After copying it, would he, if he had seen 
heresy in it, have translated it for public dissemination into 
both Greek and Latin, and have continued to favour the 
tradition of its Matthaean authorship ? 

And Jerome, be it observed, not only quotes all three of. 
these passages without disapprobation; he actually quotes 
two of them (Fr. 6 and Fr. 8) with approval. But, although 
Jerome has never been suspected of lenience to heresy, some 
of us must needs out-Jerome Jerome and demand uniformity 
where he tolerated variety. The truth is that in all these 
centuries the familiar moulds have sunk so deep into our 
own minds that we are maybe a little too ready to reject 
as spurious any fragment of early extra-canonical literature 
which does not bear the same exact impress. 

We shall better be-able to correct this tendency if we 
imagine for the moment that only three canonical Gospels 
had come down to us, that the fourth had only been pre- 
served among the Nazarenes, and that only a few fragments 


’ of it were left. 


Let us suppose that Matthew had been this lost Gospel, 
and that among the fragments left out of it were ii. 23 ‘that 
it might be fulfilled which was spoken by [through] the 
prophets He shall [that he should] be called a Nazarene’ ; 
v. 17 ‘Think not that Iam come to destroy the law, or the 
prophets: J am not come to destroy, but to fulfil ’; x. 5, 6, 
‘Go not into the way of the Gentiles, and into any city of 
the Samaritans enter ye not. But go rather to the lost sheep 
of the house of Israel’; xv. 24 ‘Iam not sent but unto the 
lost sheep of the house of Israel’; xvi. 18,19 ‘I say also 
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unto thee that thou art Peter, and upon this rock I will 
build my church; and the gates of hell shall not prevail 
against it. And I will give unto thee the keys of the 
kingdom of heaven: and whatsoever thou shalt bind on 
earth shall be bound in heaven: and whatsoever thou shalt 
loose on earth shall be loosed in heaven.’ 

There is no need to look further through Matthew for 
passages on which, if they came to us as fragments from a 
Nazarene Gospel, we should not hesitate to fasten charges of 
heretical tendency. In ii. 28 we should at least see the 
use of an apocryphal book, even if we did not also perceive 
an intention to magnify the name of Nazarene. Inv. 17, 
x. 5, 6, and xv. 24 we should find the extremest Judaizing 
views. And in xvi. 18, 19 we should see an impudent 
forgery of the ultra-Petrine school of Ebionites, directed, 
like other of their forgeries, against Paul and Pauline 
Christians. 

Or let us suppose Mark to have been the Nazarene 
Gospel. From the fact that it began with the Baptism, we 
should forthwith conclude that it was designed to support 
the heresy that Jesus was mere man until the divine Christ 
descended into him in the shape of a dove. And for xiii. 32, 
‘Of that day and that hour knoweth no man, no, not the 
angels which are in heaven, neither the Son,: but the 
Father,’ we should have found no sufficient justification. 

Similarly, if no account of the conception of Jesus had 
come to us except as a fragment of a Nazarene Gospel, 
and had such fragment said, as Matthew and Luke say, that 
he was conceived of the Holy Spirit, and, as Luke, that this 
was the reason why he was called the Son of God, should we 
not denounce this as the wildest heresy? Should we not 
ask where Jesus referred to the Holy Spirit as his father or 
mother, whether he did not rather imply that the Holy Spirit 
proceeded from himself, whether he was not called the Son 
of God because he was the Son of God the Father—whether 
in fine we were not confronted either by rank Elkesaism or 
by a heresy which confounded the Holy Spirit with God the 
Father ? 

I might isolate many more passages from the Canonical 
Gospels to show in what sort of spirit we should be tempted 
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to regard any one of those Gospels if 1t came to us only in 
fragments from an out of the way body of Christians not 
entering into relations with the Church at large and 
associated in our minds by local, national, and to a great 
extent ceremonial affinity with the anti-Catholic sect of the 
Ebionites proper. 

So little has been written about the Nazarenes, and so 
few people, I imagine, have had occasion to study their 
history or doctrines, that I shall here quote what is said of 
them by two ecclesiastical historians of such eminence and un- 
questioned orthodoxy as Neander and the late Dean Mansel. 

‘After the destruction of Jerusalem,’ writes Mansel 
(Gnostic Heresies, 125), ‘this Jewish-Christian Church con- 
tinued to exist in Pella and the neighbouring region beyond 
the Jordan, to which it had withdrawn during the siege,* and 
where it appears to have remained until the reign of Hadrian. 
when, after the revolt and destruction of Bar-Cochab and his 
followers, the Roman city of Atlia Capitolina was founded on 
the ruins of the ancient Jerusalem.t In that city no Jew 
was permitted to dwell, and the prohibition would naturally 
extend to those Christians of Jewish origin who had not re- 
nounced the customs of their forefathers.} This circumstance 
led to a division in the Church, the Gentile members of it, 
together with the less rigid Jewish Christians, establishing 


* ‘Kuseb. H. EL. iii. 5.’ 

t ‘Euseb. H. #.iv.6. In chapter 5 Eusebius gives a list of 
fifteen bishops of Jerusalem of Jewish race, down to the time of 
the revolt in Hadrian’s reign; but these, though nominally bishops 
of Jerusalem, could hardly have resided in that city, which remained 
uninhabited except by a Roman garrison in its towers (Josephus, 
B. J. vii. 1), till Barcochab seized it and attempted to rebuild the 
temple. Neander (Ch. Hist. i. p. 475) says that the Church is said 
to have returned to Jerusalem, but gives no authority for the state- 
' ment, and seems to doubt its truth (see p. 476). It is possible, 
however, as Milman supposes (Hist. of Jews, ii. p. 431), that some 
sort of rude town may have grown up on the wreck of the city ; 
and, if so, it is possible that the Judaizing Christians may have 
gone back to Pella after the edict of Hadrian. Cf. Neander, J. c. 
p. 476; Lightfoot, Galatians, p. 304.’ 

t+ ‘Justin, Dial. c. Tryph. c. 16. Cf. Neander, Ch. Hist. 1. p. 475 ; 
Ritschl, Entstehung der Altk. Kirche, p. 257.’ 
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_ themselves at Jerusalem under a succession of bishops of 
Gentile birth, § while the strict Judaizers remained at Pella, 
where after the departure of their brethren they would 
naturally enforce their own rites with greater strictness than 
ever. Under these circumstances the Jewish Christian 
settlement at Pella, retaining its old appellations of Nazarene 
and Ebionite, which from terms of reproach had probably 
become among themselves titles of honour, seems to have 
gradually relapsed still more into Judaism, retaining a cer- 
tain kind of acknowledgment of Jesus as the Messiah, but 
ceasing at last to acknowledge His Deity and pre-existence. 
These heretical views would naturally be developed into more 
consistency by some than by others, and thus gave rise to 
the two divisions of the Ebionites, of whom the less heterodox, 
or Nazarenes, were probably the earlier in point of time.’ || 
Speaking of the Gospel according to the Hebrews he 
presently says (126) ‘In the fourth century, if not earlier, 
there were two different recensions of it, one of which 
omitted, while the other retained, the first two chapters of 
St. Matthew. The former was used by the Ebionites proper, 
who denied the supernatural birth of our Lord. The latter 
was accepted by the more orthodox Nazarenes.’{ 

Let us now turn to Neander, the chief of ecclesiastical 
historians, who, curiously enough, was a Jew by birth and up 
to his eighteenth year by religion also. After dismissing 
the Ebionites, he says (History of the Christian Religion and 
Church, Eng. trans. 11. 18) ‘In Jerome, on the contrary, 
under the name of Nazarene (the original name given to all - 
Christians by the Jews, see Acts xxiv. 5), we find the des- 
cendants of those Jewish Christians of a ** genuine evangelic 
disposition, who would not allow the existence of any contra- 
diction between the apostles, the same people of whom we 
found the last trace in Justin Martyr (see above). They 
pointedly combated the regulations and the ceremonial 


§ ‘Euseb. H. L£. iv. 6.’ 

|| ‘Cf. Dorner, Person of Christ, i. p. 191 (Eng. Tr.) ; Neander, 
Ch. Hist. i. p. 476.’ 

{| ‘Epiphan. Haer. xxix. 9, xxx. 14. Cf. Bleek, Hinl. p. 105; 
Mosheim, De Rebus Chr. ante Const. 328.’ 

** The italics are Neander’s or his translator Mr. Rose’s—not mine. 
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worship of the Pharisees; and, while they themselves 
observed the ceremonial law, they did not force it on the 
heathen. They acknowledged the apostle Paul as a teacher 
of Divine wisdom, whom God had peculiarly chosen for his 
instrument, for the purpose of bringing the tidings of 
salvation to the heathen nations. They lamented the un- 
belief of their own people, and longed for the time when 
they also should be converted to the Lord whom they had 
crucified, and renounce all their idols. Then nothing would 
be done by the power of man, but every thing which Satan set 
up in opposition to the kingdom of God would fall down by 
the power of God, and all who had hitherto pleased them- 
selves, in the fancy of their own wisdom, would be converted 
to the Lord. They thought that they found this promise in 
the prophecies of Isaiah (xxxi. 7,8*). The conclusion which 
we are entitled to draw clearly from all this is, that from the 
very times of the apostles various sorts of Jewish Christians 
spread themselves abroad, which people have been led into 
confusing with each other by the common names which were 
given to them.’ 

These are the people, heirs of the church of Peter and 
of James, from whom we have the most relics of the Gospel 
according to the Hebrews, and whose history and character, 
I venture to think, furnish warrant in its favour rather than 
against it. 

(ii.) We have now to inquire into the relations, if any, 
between the Gospel according to the Hebrews and other 
works (a) uncanonical, or (6) canonical. 

(a) The uncanonical book with which it has most (two 
fragments) in common is that which was called f sometimes 


* ‘Hieronymi commentar. in Iesaiam, ed. Martianay, t. ili. p. 79, 
83, 250, 261.’ 

ft The identity of the works cited under the first two names is 
inferred from the fact that Lactantius (iv. 21) says ‘The Master 
revealed to them all those things which Peter and Paul preached at: 
Rome, and that preaching, written for remembrance, has survived ’ 
(Magister aperuit illis omnia quae Petrus et Paulus Romae praedi- 
caverunt, et ea praedicatio in memoriam scripta permansit) ; and 
that the author of the treatise De Rebaptismate, the only person 
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the Preaching of Peter, sometimes the Preaching of Paul, 
sometimes the Teaching of Peter, and which professed to 
give an account of the joint preaching of those two apostles 
at Rome. It is first quoted by Heracleon, in a fragment of 
his preserved by Origen. The date of Heracleon has not 
been exactly determined, but it is fair to put him at 170 a.p. 
—he may in fact have been a little older or younger, but 
was at any rate contemporary with Hegesippus, the first 
writer whom we certainly know to have quoted the Gospel 
according to the Hebrews. 

The substance of Fr. 6 and Fr. 30 was, as we have seen, 
contained in this work, but if either borrowed from the other 
the author of the Preaching of Peter must have borrowed 
from the Gospel according to the Hebrews. His book was 
what its name implies—a didactic work, not an evangelic 
record, and the overwhelming presumption is that any 
evangelic incidents which it shares with early Gospels were 
borrowed from and not by them. 

{ The Gospel according to Peter is said by Theodoret 
(Haer. Fab. ii. 2§) to have been used by the Nazarenes. 
Eusebius (Hist. Eccl. vi. 12) preserves an account of it from 


who cites a Preaching of Paul, says that it represents Peter and 
Paul as meeting for the first time in Rome. 

That the Teaching of Peter was the same as the Preaching of 
_ Peter is inferred from the fact that neither Origen (who uses both 
names) nor any one else has stated that there were two distinct 
works with these respective titles. 

If the three titles represent three works, or if the two Preach- 
ings are one work and the Teaching another, any suspicion of bor- 
rowing that attached to the Gospel according to the Hebrews would 
be further weakened. For in the first place there would no longer 
be the accumulative evidence of two Fragments agreeing with the 
same book; for it was in the Preaching of Paul that the substance 
of Fr. 6, and in the Teaching of Peter that the substance of Fr. 30 
was to be found. And, as regards Fr. 6, if the Preaching of Paul 
be not the same as that of Peter, there is no evidence for its existence 
before the 4th cent.: while, as regards Fr. 30, there is no evidence 
for the existence of a Teaching of Peter, if it be not the same as his 
Preaching, before about 225 a.D. 

+ Hilgenfeld, N. T. extra Can. Rec. iv. 39-41. 

§ Tp xadoupéry xara Térpoy Evayyeriy xexpnpévor. 
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the pen of Serapion, Bp. of Antioch 191-213 a.p. Writing to 
the church of Rhossus in Cilicia, Serapion says * ‘ For we, 
brethren, receive both Peter and the other Apostles f as we 
do Christ, but the writings falsely inscribed with their name 
we refuse from experience, knowing that such have not been 
delivered to us. For I when I was with you supposed that 
all were inclined to a right faith, and, not having gone 
through the Gospel produced by them in Peter’s name, I 
said “If this is all that seems to give you discouragement, 
let it be read.” But now, having learnt that their mind 
began to lurk in a certain heresy ¢{ from what I had said, I 
will hasten to come again to you; so that, brethren, look for 
me speedily.” Then follows a very corrupt sentence which 
may mean § ‘ And you, brethren, after understanding of what 


* “Hyueic yap, adeAgoi, cai Ilérpoy cai rove &AXove ’AtroardXove a7ro- 
SexdpeOa we Xprordy, ra dé dvduare adrav PevdeTiypaga we Eprecpoe 
mapacroupeba, yivwaxorvreg Ore Ta ToatTra ob mapeAGBouev. ’Eyw yap 
yevopuevocg map’ bpiv vrevoovy rove marrac 6p0n wiorer rpoopépecbat, 
cal pr deehOwy ro bx’ aita@y mpodepdperov dropare Ilérpov EiayyéAcov 
elroy Gre ‘ei rovrd gore pdvov ro doxouy stpivy mapéxerr puxpopvyiar, 
avay.vwoxéoOw.’. Noy d€ paddy Gre aipécer revi 6 vovc abray évepwrevev 
éx ray AexOévrwy por orovddow rary yevéoOar mpdc tuac, Gore, aded- 
oni, mpocdoxaGré pe ev raxer. ‘Hyeic dé, aceAgol, karadaBcperor droiac 
iv aipécewe 6 Mapktaves, kal Eavr@ fvayriovro po) vowy a éhade pabn- 
cee && wy piv éypagn. "EduynOnuery yap wap’ addAwy trey doxnoar- 
Twv avTo TovTo TO EvayyéXor, rovréore tray dtaddywy Tov Karaptapévwy - 
abrov, ove Aoxnrac kahovpeyv—ra yap gporvnpara ra melova Exelvwv 
éorl rij¢ ddacxadiac—xpnodpevor wap’ abra&v ouehOciv cal eipeiv ra per 

_tAsiova Tov Gp0ot Adyou rod Lwrijpoc, reva de mpoocceoradpéva, a Kat 
breratapey tpiv. Hilgenfeld makes no remark on the difficulties of 
this text. 

+ There is no need to change this, but in a passage part of which 
is certainly corrupt one naturally suspects a peculiar expression 
like w¢ Xpeordy ‘as we do Christ.’ Is it possible that we should 
read either we Xptorov ‘as Christ’s’ or we yxpnoroi—damocteydpueba we 
xpnoroi ‘we receive in right-mindedness’ forming an antithesis to 

"we EuTEtnoe mapatrovpeOa ‘ we refuse from experience’ P 

t+ Does he merely mean that the cheerfulness of his permission 
led them to set greater store by a heretical Gospel, or can it be that 
they fancied the words ro doxody in his answer were intended to 
convey covert approbation of its Doketic principles ?P 

§ I conjecture ‘Ypetc for ‘Hpeic, de before cal, and probably jjpiv 
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heresy Marcianus was, will learn from what has been written 
for you [or ? by us] how he contradicted even himself, 
not knowing what he was saying.’ Then Serapion says 
‘For from others of those who affected this same Gospel, © 
that is from the successors of those who first employed it, 
whom we call Doketists (for the opinions are mainly of 
the school of those men), from them we borrowed it and 
were able to go through it and to find the larger part of 
its contents of the right word of the Saviour, but some 
things superadded, which we have also subjoined for your 
benefit.’ 

|| As to who the otherwise unknown Marcianus was, I can 
only conjecture, with the utmost diffidence, that the Gospel 
according to Peter professed to have been taken down from 
Peter’s dictation—or translated from Peter’s autograph—by 
a person of that name, whom Serapion believed to be the 
real author of the Gospel. The name is curiously like that 
of { Mark (Marcus) whom early tradition represents as having 
been Peter’s interpreter and as having written his Gospel 
from notes of what he had heard Peter say.** 


for iyivy. All three of the old readings look very like mistakes of 
the ear made by a person copying from dictation (maybe from the 
dictation of Eusebius himself to his clerk). ‘Ypete and ‘Hyeic, hpiv 
and iptv, were hardly to be distinguished by ear and are perpetually 
confounded in N. T. MSS. In modern Greek there is also the only 
slightest distinction of sound between o and w, the confusion of 
which is likewise common in N. T. MSS., and it was easy for a tired 
copyist to lose the sound of we in the last syllable -é¢ of the pre- 
ceding word, especially if (as also in modern Greek) the aspirate in 
w¢ was not sounded. I since find that Rufinus, who translated 
Eusebius about 408 a.p., renders as if he read we xat. 

|| See however Addenda. 

G Asare Lucanus, Lucianus, Leucius—the names of the assumed 
author or authors of apocryphal books—to Luke. 

** Tn relation to this subject it is instructive to compare two 
passages in Supernatural Religion. In vol. i. 419 (4th ed.) the 
author aims at showing the antiquity of the Gospel according to 
Peter and the probability of Justin’s having referred to it: he there- 
for says ‘We learn from Eusebius that Serapion, who became 
Bishop of Antioch about a.p. 190, composed a book on the “ Gospel 
according to Peter” (epi rot Aeyouévov Kara Iérpoy evayyedlov) 
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Eusebius himself (Hist. Eccl. iti. 3) mentions the Gospel 
according to Peter among several works attributed to Peter 
(including the Preaching) which ‘we do not know to have 
been ever reckoned by tradition among catholic writings, 
since no ecclesiastical writer, ancient or modern, has em- 
ployed their testimony.’* In this, however, he is wrong, for 
Origen refers to it (Hom. in Matt. x. 17) as asserting that 
the brethren of Jesus were sons of Joseph by a former wife, 
a view of which he proceeds to declare himself a supporter. 

It is unlucky that we have no further information about 
this Gospel and that no specimen has been preserved of what 
Serapion considered its Doketic interpolations—especially as 
we know, from charges of forging certain various readings 
brought against Marcion (see Prof. Westcott in Smith’s 
Bible Dictionary, ii. 507), that such suspicions might go too 
far. But, whatever its character, and whether or not it was 
used by the Nazarenes, there is not the remotest trace of 
any connexion between it and the Gospel according to the 
Hebrews. 


(b) We are now free to examine the relation (if any) of 
the Gospel according to the Hebrews to books inside the 
Canon of the New Testament. The only satisfactory way 
of conducting this examination is to analyse the internal 


which he found in circulation in his diocese.’ But in vol. 11. 167 he 
writes ‘The fact that Serapion in the third century allowed the 
Gospel of Peter to be used in the church of Rhossus shows at the 
same time the consideration in which it was held and the incom- 
pleteness of the canonical position of the New Testament writings.’ 
Note that when he wishes to exalt an uncanonical book it is ‘ Sera- 
pion, who became bishop of Antioch about a.p. 190,’ but when his 
object is to show ‘the incompleteness of the canonical position of 
the New Testament writings’ it is ‘Serapion in the third century’ : 
of course it is likely that the Gospel according to Peter was brought 
to Serapion at his first visitation of the church of Rhossus, and also 
that this visitation took place at any rate during the first nine years 
of his bishopric. | 

* Oud’ drw¢ év KaBodrtKaicg iopev mapacedopéva, Ort pyre apyaiwy 
pare rev cad’ tae rig exxAnowaoriKog ovyypageve raic é& abrwy ovve- 


xKpyoaro paprupiace. 
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evidence afforded by each fragment in turn, and to tabulate 
and sum up our results, after which, but not before, we shall 
be entitled to draw conclusions. 

Fr. 1 (Ebionite) has no evangelical parallel. It looks, as 
I have already said, like ‘a mere compilation (and a very 
bald one) from canonical data.’ The object of it—to attach 
to the Gospel the stamp of direct apostolic authority—is in 
any case suspicious. It agrees with the three Synoptics 
when it mentions the call of twelve apostles, the fact that 
Simon had a house.at Capharnahum, and, if Levi and 
Matthew be one (which I greatly doubt), the call of Matthew 
(otherwise with Matthew only). With Matthew and John 
alone it calls Iscariot ‘ the Iscariot’ (unless the article be due 
to Epiphanius). With Mark alone it says that Jesus entered 
a house after ordaining the Twelve, and with him alone 
(probably) or with him and Matthew it gives the name of one 
of them as Thaddaeus. With Luke alone it states the age 
of Jesus, calls the sea of Galilee a ‘lake’ and Simon the 
Cananaean ‘ the Zealot’: but in Aramaic one word represents 
sea and lake, and Cananaean means Zealot, so that the Aramaic 
original of the fragment (if it had one) would not show 
these two peculiarities of Luke’s Gospel. Lastly, with John 
alone it attaches to the sea of Galilee the name of the town 
‘Tiberias. It is clear, therefor, that the author of this 
fragment has not borrowed specially from any one of our 
Gospels: but he is much to be suspected of having borrowed 
impartially from at least two. 

Fr. 2 (Nazarene) is quoted by Jerome as = Matt. ii. 5, 
exactly as it stands in the Curetonian Syriac and other 
authorities: Bethlehem is called ‘ Bethlehem of Judaea’ in 
Matthew only, and is not mentioned in Mark. 

Fr, 3 (Nazarene) = Matt. 11. 15, verbatim: there is no 
parallel in the other Gospels. 

Fr. 4 (Nazarene) = Matt. ii. 28, verbatim: there is no 
parallel in the other Gospels. 

Fr. 5 (Ebionite) agrees generally in substance with the 
three Synoptics. Y. (1) in the shortest version bears a slight 
trace of connexion with Matt. 111. 1 or its archetype, the two 
longer versions a much stronger one. The longest version 
also introduces mention, peculiar to Luke, of the parentage 
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of John the Baptist and the priesthood of ‘ Caiaphas.’ Both 
the longer versions contain the phrase ‘ baptism of repentance,’ 
found in Mark and Luke once, and twice in Acts, and one of . 
them speaks of the ‘river’ Jordan, as does Marki.5. Again 
the words ‘began baptizing’ (éyévero Bamrifwv) agree with 
the reading in Mark i. 4 which, though probably wrong, is 
that of the great majority of MSS. and versions. V. (2) = 
Matt. iii. 5, and Mark i. 5: the mention of ‘ Pharisees’ = 
Matt. iii. 7, John i. 24, and ‘all Jerusalem’ is peculiar to 
Matthew, Mark having ‘all they of Jerusalem.’ V. (3) = 
Matt. 111. 4 and Mark i. 6, with the omission, possibly due 
to Ebionite vegetarianism, of ‘locusts.’ The prophecy in- 
serted in Matt. iii. 8, Mark iii. 83, Luke iii. 4, John i. 283 is | 
omitted, also possibly out of hostility to the prophets: yet 
there is no such reason why Matt. iii. 2 should have been 
left out, except maybe to agree with the form of Mark--an 
unwise aim in a professedly Matthaean Gospel. 

It is difficult to make much out of all this. The outline 
of the passage according to the shortest copies agrees closely 
with Mark, vv. (1) (2) (8) exactly corresponding in order with 
Mark i. 4, 5,6. V.(2)is much more like Matthew, from 
whom the beginning of vy. (1) also seems to be abridged. Of 
Luke and John there is no separate trace in the shortest 
copies. In the longer version v. (1) contains traces of con- 
nexion with Matthew (one), Mark (one), Luke (one), and a 
phrase found in Mark and Luke’s writings only. 

Altogether we must, I think, take the fragment as allied 
more nearly to Matthew than to our other Gospels, and must 
assign its omissions and additions to dogmatic dishonesty on 
the part of the Ebionites, recognising the certainty that they 
used Luke or a similar Gospel, and the full possibility that 
they used Mark, for their purpose. 

Fr. 6 (Nazarene) has no evangelical parallel. In v. (1) 
‘behold’ is a word specially characteristic of Matthew and 
Luke; the title ‘Zord’ used in speaking of Jesus is almost 
though not quite peculiar to Luke and John; ‘ for remission 
of sins’ is applied to John’s baptism by Mark and Luke only, 
though Matthew says that those baptized confessed their 
sins ; ‘remission of sins’ occurs eight times in the writings of 
Luke against seven times in all the other books of the N. T. 
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In v. (2) Jesus disclaiming sin reminds us of John viii. 46, 
and the admission of a possible limitation of his knowledge 
recalls Mark xiii. 32. 

Altogether the verbal analysis suggests relations to 
Luke. . 

Fr. 7 (Ebionite) runs parallel to Matt. iii. 18-17, Marki. 
9-11, and Luke ii. 21, 22 (John i. 32, 33 being analogous 
but not parallel). V. (1) agrees very nearly with Luke iii. 21. 
V. (2) is far nearer to Matt. 111. 16 than to the other accounts, 
with the noticeable exception of the words ‘ in shape of a dove,’ 
which recall Luke. The important preposition ‘ into’ has 
also the strongest support (D and all the Latin versions) in 
Luke, but is also read by D and some other authorities in 
both Mark and Matthew. In v. (8) the words of the voice 
agree exactly with Luke alone, and the second utterance, ‘I 
have this day begotten thee, answers to Justin’s form ‘Thou 
art my Son: Ihave this day begotten thee,’ which is also 
read in Luke by D, the Old Latin, Clement of Alexandria, 
&e. &c. V. (4) gives the story of the light in Jordan which 
is inserted by two Old Latin MSS. in Matt. iii. 15, and which 
Justin mentions not only as a fact but, if we accept Tischen- 
dorf’s very slight emendation, as a fact related by the 
Apostles in their memoirs. The question ‘ Who art thou, 
[Lord] ?’ following a voice from heaven and a great light, 
suggests that the language of Luke in his three accounts of 
the conversion of Paul was influenced by this or some similar 
account of the Baptism, or else that this account of the 
Baptism was influenced by Luke’s account of the conversion 
of Paul—which seems less likely. V. (5) in repeating the 
voice gives the same words as Matthew. Vv. (6) and (7) 
answer to Matt. iii. 14, 15, but are placed after the Baptism 
instead of before it. 

Here we have the most unmistakeable connexion both 
with Matthew and Luke, and with them only. Moreover, 
that form of the evangelical text with which the fragment 
has most in common is one which, whether correct or not, 
was certainly current as early as the first half of the second 
century. 

Are we then to regard this fragment as a compilation 
from Matthew and Luke? It does indeed come to us from 
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an Ebionite source, and we have seen good reason to doubt 
the honesty of the Ebionite text; in Fr. 5, moreover, we 
' detected in some of the Ebionite copies signs that Luke, or 
at least some kindred work to Luke, had been laid under 
contribution. But, on the other hand, none of the suspected 
Ebionite corruptions seem to have been made without an 
object, whereas it is difficult to see what end the reviser of 
a Matthaean ground-text had to gain by adopting Luke iii. 21 
in preference to Matt. 111.13, by transposing Matt. iii. 14, 15, 
or by introducing the question of John and the last voice 
from heaven. It was indeed necessary to transpose Matt. 
iii, 14, 15 if John’s question and the heavenly answer 
were inserted, but why insert them ? 

Fr. 8 (Nazarene) has no evangelic parallel, but the resting 
of the Spirit (with the supernatural light of Fr. 7) may just 
possibly be alluded to in 1 Pet. iv. 14, while ‘rested upon 
him’ is the reading of the Curetonian Syriac in Matt. iii. 16. 
A single phrase, ‘ that reignest for ever,’ has its analogy in 
Luke. 

Fr. 9 (Nazarene?) = Matt. iv. 5 and Luke iv. 9, speaking 
of ‘ Jerusalem’ with the latter and not ‘the holy city’ with 
the former. A Nazarene reviser of the canonical Matthew 
would surely have kept ‘ the holy city.’ 

Fr. 10 (Nazarene) seems to = Matt. v. 22, and no other 
passage. The metaphorical use of ‘brother’ is specially 
characteristic of Matthew, as regards the Gospels. 

Fr. 11 (Nazarene) does not=any passage in the Gospels. 
The word ayamr7, which would represent caritas in Greek, is 
specially characteristic of John’s Gospel, which also contains 
several injunctions to the disciples to love: each other, but the 
tenor of the fragment is far more suggestive of Matthew 
(particularly) or Luke. 

Fr. 12 (Nazarene) = Matt. vi. 11, Luke xi. 3, only. 

Fr. 13 (Ebionite) = Matt. x. 25, only. 

Fr, 14 is quoted by Eusebius in reference to Matt. x. 34, 
Luke xii. 51. It has no evangelic parallel. ‘Whom my 
Father in the heavens hath given me’ recalls John xvii. 6, ‘ the 
men which thou gavest me out of the world : thine they were, 
and thou gavest them me,’ spoken by Jesus to the ‘ Father,’ 
and 7b. 9, ‘I pray not for the world,-but for them which 
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thou hast given me.’ But ‘ Father in the heavens’ points very 
strongly to Matthew, who is also more abundant than his 
fellow Evangelists in precepts of good will to others. 

Fr. 15 (Nazarene) is an additional detail to a story told 
in Matt. xii. 9 seqq., Mark iii. 1 seqq., Luke vi. 6 seqq. 
Victum ‘ sustenance’ may answer to Biov, a word used never 
by Matthew or John, once by Mark, but four times by Luke; 
but it may also correspond to tpodjv. The simple address 
‘ Jesus’ is only found in Luke xxiii. 42 (best reading) ; Jesus 
is addressed by name (with additional epithets) twice more 
in Luke, and thrice in Mark, but not at all in John or 
Matthew (according to the best reading of Matt. ix. 12). 
‘ Shamefully beg for food’ recalls Luke xvi. 3, ‘to beg I am 
ashamed.’ Altogether we have reason to suspect relations 
with Luke. | 

Fr. 16 (Ebionite) = Matt. xii. 47-50, Mark iii. 32-5, 
Luke viii. 20, 21. V. (1) agrees most nearly with Matthew, 
Luke not having the word ‘ behold,’ and Mark introducing 
the sisters of Jesus. Y. (2) is a shade nearer to Mark than 
to Matthew; Luke omits the question. V. (3) does not 
point to any, but isa little nearer to Matthew than to the 
others. Altogether there is most trace of connexion with 
Matthew. 

Fr. 17 = Matt. xv. 24 (verbatim), only. 

Fr. 18 (Nazarene?) = Matt. xvi. 17, only. 

Fr. 19 (Nazarene) = Matt. xviii. 21, 22, Luke xvii. 3, 4, 
and is much nearer the former. In v. (1) forgiveness is 
made dependent on the contrition of the offender, as in 
Luke. In v. (2) Peter is introduced as questioning Jesus on 
the subject: Luke omits all mention of him. Such a style 
as ‘Simon his disciple’ is not found in our Gospels, but the 
word ‘ disciple’ is much more frequent in Matthew than in 
Luke (most frequent of all in John), while on the other 
hand Peter is spoken of or to as plain ‘ Simon’ only once in 
Matthew, but seven times in Mark and eight times in Luke 
(once only in John). In Acts (four times) the second name 
Peter is always added, as in 2 Pet.i1.1. In v. (3) the number 
‘ seventy times seven’ is peculiar to Matthew; the latter part 
of the verse is not contained in either evanyelist, but ‘ anointed 
by the Holy Spirit’ savours of Luke. 
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Fr. 20 (Nazarene) = with wide differences Matt. xix. 
16-24, Mark x. 17-25, Luke xvii. 18-25. V.(1) shows that 
a conversation with some other rich man had gone before it, 
and suggests that the canonical accounts may have blended 
these two conversations. The two rich men, as Hilgenfeld 
says, recall Matthew’s two demoniacs (viii. 28) and two blind 
men (xx. 80), where Mark and Luke only mention one; 
while, on the other hand, he speaks of only one angel at the 
sepulchre, but Luke and John of two. The absence of the 
epithet ‘Good’ in addressing Jesus agrees with the best 
reading of Matt. xix. 16. ‘Zive’ in the sense of ‘ have 
eternal life ’ is only found in Luke x. 28 among the Synoptics; 
there are more instances in John: but ‘life’ in the sense 
of ‘eternal life’ never occurs in Luke, but four times in 
Matthew, twice in Mark, and of course very often in John. 
‘Man’ in v. (2) is a form of address peculiar to Luke, the 
conjunction of the prophets with the law as a code of life is 
equally peculiar to Matthew. V. (4) is a little nearer to 
Luke, who however omits ‘Go,’ than to the others. VY. (5) 
retains the commandment ‘ Thow shult love thy neighbour as 
thyself,’ omitted by Mark and Luke. ‘Sons of Abraham’ = 
‘son of Abraham’ Luke xix. 9 and ‘daughter of Abraham,’ 
xiii. 16, while ‘seed of Abraham’ occurs twice in John 
and ‘children of Abraham’ once. On ‘Simon his dis- 
ciple,” v. (6), see my remarks on the last fragment; ‘ sitting 
by him’ is a detail recalling Matthew. Altogether that 
part of the fragment which corresponds with the canonical 
accounts agrees best with Matthew; so do two peculiarities 
of matter, but the peculiarities of style recall Luke and John. 

Fr. 21 (Nazarene) = Matt. xxi. 9 and Mark xi. 10 ver- 
batim ; substantial parallels are also afforded by Luke xix. 38 
and John xi. 13. 

Fr. 22 (Nazarene?) may not be verbally represented by 
John vii. 538-vili. 11. But, if it is, v. (1) strikingly agrees 
with Luke xxi. 37 (substantially confirmed by Matthew), 
while v. (2) offers a still more remarkable parallel to Luke 
xxi. 88; the word ‘dawn,’ ép@por, is also peculiar to Luke ; 
but ‘having sat down’ is much more a trait of Matthew. In 
v. (3) ‘ the scribes and the Pharvsees’ is also rather suggestive 
of Matthew. ‘ Teacher,’ v. (4), is a little more common in 
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Mark and Luke. ‘ Frying him,’ v. (6), is more frequent in 
Matthew and Mark than in Luke, but the form of the words 
‘that they may have whereby to accuse him’ is more like Luke. 
In v. (10) ‘ Mistress’ is specially Johannine (five times) ; Luke 
has it twice to Matthew’s once. 

Fr. 28 (Nazarene) = Matt. xxiii. 85, Luke xi. 51, but the 
latter passage does not mention Zacharias’s father. Here 
the Greek Matthew contains a palpable error, but the Naza- 
rene Gospel keeps what must almost certainly have been the 
original reading... | 

Fr. 24 = Matt. xxv. 14-30, Luke xix. 11-27, with wide 
variation from both. We do not know that Eusebius has 
kept any part of the original wording; but with this reserv- 
ation we may observe that ‘the abandoned liver’ and ‘which 
devoured the substance with harlots’ are very like phrases in 
Luke xv. 14, 80; and that ‘ accepted’ or ‘ received’ is a term 
common in both Matt. and Luke, but particularly the latter. 

Fr. 25 (Ebionite) is very remarkable. V. (1) = Matt. 
xxvi. 17, Mark xiv. 12, and is nearer to the former. Luke 
does not mention the question, but makes Jesus say to Peter 
and John ‘Go and prepare us the passover, that we may 
eat’ (xxii. 8). V. (2) undoubtedly corresponds to Luke xxii. — 
15, ‘ With desire I have desired to eat this passover with 
you before I suffer,’ but ‘before I suffer’ is omitted, ‘ this 
passover’ becomes ‘this flesh the passover,’ and the affirm- 
ation of Jesus is turned into a question expecting a negative 
answer. We have seen strong cause to suspect the verse of 
having been corrupted by the Ebionites, but the question re- 
mains an open one whether it was borrowed from Luke. 
Supposing that the verse formed no part of their original 
Gospel, it is quite easy to understand why the Ebionites 
should have thus borrowed it. The fact that Jesus ate of 
the paschal lamb might be turned against Ebionite vege- 
tarianism: they therefor wished to represent that he did 
so with reluctance. This, however, was contradicted by 
Luke xxii. 15. What more simple than to introduce into 
Luke xxii. 15 the slight change needed to produce an entirely 
opposite sense, and then to incorporate it into their Gospel, 
retorting upon Luke any charge of corruption which might 
be brought against them by the orthodox? This is very 
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possible, but it is equally possible that the verse in Luke’s 
form may have been contained in the Gospel according to 
the Hebrews before the Ebionites corrupted it. 

Fr, 26 (Nazarene?) = Matt. xxvi. 74, Mark xiv. 71, with 
little variation. The incident of which it is a detail is also 
related by Luke and John. 

Fr. 27 (Nazarene) is part of a verse corresponding to 
Matt. xxvii. 16, Mark xv. 7, Luke xxiii. 18, John xviii. 40. 
As the name ‘ Barabbas’ is here distinctly treated as a sur- 
name, the circumcision-name may also have been given, in 
which case there is a probability of connexion with that form 
of Matthew’s text which assigned to Barabbas the circum- 
cision-name ‘Jesus.’ If the words ‘who had been con- 
demned on account of sedition and murder’ are part of 
Jerome’s quotation—which, however, I do not believe—they 
are closely parallel to Luke xxiii. 19. 

Fr. 28 (Nazarene) differs from Matt. xxvii. 51, Mark xv. 
38, Luke xxiii. 45, but is part of a verse answering to them. 

Fr. 29 (Nazarene) has no evangelic parallel, but almost 
undoubtedly represents the story alluded to by Paul in 
1 Cor. xv. 7. V. (1) alludes to a fact mentioned by all four 
. evangelists, that the dead body of Jesus was wrapped in 
linen: all of them, moreover, speak of ‘the’ servant of the 
high-priest in connexion with the apprehension of Jesus. 

Fr. 30 (Nazarene) = Luke xxiv. 39, substantially. 

Fr. 31 (Nazarene) has no evangelic parallel. The re- 
lation assigned to Jesus and the Holy Spirit reminds us 
somewhat of Matt. i. 18 and Luke i. 35. 

Fr. 32 has no evangelic parallel. The spiritual use of 
the word ‘rest’ is confined to Matthew. 

Fr. 33 (Ebionite) has no evangelic parallel, but suggests 
that the Ebionite Gospel contained a passage corresponding 
to Luke xiii. 1-3, in which this fragment occupied the place 
of Luke xiii. 3. ‘The wrath’ suggests Luke or Matthew. 


Now let us tabulate our results :— 

(i.) Out of 33 Fragments the following 10 are entirely in- 
dependent of the canonical narratives—nos. 1, 6, 8, 11, 14, 
22, 29, 31, 32, 33. Of these 5 come to us from a Nazarene 
source (6, 8, 11, 29, 31), 2 (both very suspicious) from an 
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Ebionite source (1, 33), and 8 from a source undetermined 
(14, 22, 32)—one of which (22) is probably Nazarene. 

So large a proportion of peculiarities is remarkable if we 
compare the Gospel according to the Hebrews with Matthew 
or Mark, but not if we compare it with Luke, who has about 
82 sections in common with them, but 87 peculiar to 
himself. 

The fragments above specified do not, taken together, 
give convincing evidence of a connexion with any of the 
canonical Gospels. But of the 5 Nazarene Fragments 2 
(6, 8) present verbal analogies to /Luke, and 2 others (11, 
31) some little substantial analogies to both Matthew and 
Luke. Of the 2 Ebionite Fragments 1 suggests relation 
to Luke (33), but one word at the least is spurious ; the other 
(1) is almost equally suspicious, and may be a compound 
from our Gospels. Of the 3 neutral fragments, Fr. 14 seems 
to have been connected with Matthew and Luke, and is 
analogous to passages in Matthew and John; Fr. 22 (if we 
have the right text) most nearly approaches Luke, and next 
to him Matthew ; and Fr. 32 suggests Matthew. : 

First Deduction. The Gospel according to the Hebrews 
contained matter entirely independent of the canonical 
narratives. The proportion of this matter would be nearly 
1, if it were the same throughout the Gospel as in the 
Fragments. 

Second Deduction. The independent fragments show 
parallels of thought and expression to the canonical narra- 
tives, more especially those of Matthew and Luke. 

(ii.) Out of the remaining 23 Fragments 2 only (Nazarene, 
21 and 27) are parallel to passages contained in all four of 
our Gospels, or to passages contained in John. The former 
fragment is so very short that we cannot tell to which 
evangelist it came nearest, but there is reason to suspect 
that it was akin to one form of Matthew’s text, and if the 
words included by Hilgenfeld should be admitted—which is 
most doubtful—a decided parallel to Luke is established. 
The other fragment agrees verbatim with Matthew and 
Mark, only partially with Luke and John. 

Six fragments (5, 7, 15, 16, 20, 28) are parallel to 
Matthew, Mark, and Luke. Of these 5, 7, 16 are Ebionite, 
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the other three Nazarene. Fr. 5 in its shortest form is ap- 
parently allied to Matthew: in its longer forms it almost 
proves that the Ebionites were capable of interpolating from 
Luke or documents used by or derived from him, and 
suggests the use of Markalso. Fr. 7 is closely allied to both 
Matthew and Luke, and especially to second century texts 
of these Gospels: it also contains an extraordinary parallel 
to an incident thrice: told in Acts. In Fr. 16 there is most 
likeness to Matthew. In the Nazarene Fr. 15, which has 
no corresponding verse in our Gospels, there is a likeness to 
Luke’s phraseology. Fr. 20, where it runs parallel to the 
canonical accounts, agrees best with Matthew, but in style 
is nearer to Luke and John. Fr. 28 yields no evidence. 

Third Deduction. There is no evidence that the Gospel 
according to the Hebrews contained matter peculiar to or 
derived from John. 

Fourth Deduction. It contained matter substantially 
common to the three Synoptists, the passages including this 
matter forming about + of the Fragments. 

Fifth Deduction. Such passages taken altogether show 
special likeness to Matthew and Luke. 

One fragment (26, Nazarene) is parallel to Matthew and 
Mark only, and is equally near to each. Half of another 
fragment (25, Ebionite) is also parallel to these two alone, 
and is nearer to Matthew. | 

Sixth Deduction. There is no evidence that the Gospel 
according to the Hebrews contained any matter peculiar to, 
or derived from, Mark, except, maybe, in the interpolated 
Kbionite Fr. 5. 

Five fragments (9, 12, 19, 23, 24) are parallel to Matthew 
and Luke only. All these are Nazarene, except the last—of 
which the source is undetermined. Fr. 9 is nearer to Luke, 
but no stress can be laid on the one word ‘Jerusalem.’ Fr. 
12 is identical with both. Fr. 19 is nearer to Matthew, but 
with distinct points of resemblance to Luke. Fr. 23 shows 
greater affinity to Matthew, and is free from the mistake of 
the Greek. Fr. 24 points decidedly to Luke 7f Eusebius has 
kept the wording of his original. 

Seventh Deduction. 'The Gospel according to the Hebrews 

contained matter peculiar to Matthew and Luke, the passages 


di 


Relation to Canonical Books. IOI 


containing such matter forming between + and + of the Frag- 
ments. 

Eighth Deduction. Such matter, if borrowed at all, was 
not borrowed from either exclusively. 

Seven fragments (2, 3, 4, 10, 13, 17, 18) are parallel to 
Matthew only. Of these 2,3, 4, 10 are from a Nazarene 
source; so probably is 18: 13 is Ebionite; 17 is of undeter- 
mined origin. Fr. 10 agrees substantially with Matthew 
and has one of his favourite words. The others agree 
very closely indeed with Matthew, most of them verbatim. 

Ninth Deduction. The Gospel according to the Hebrews 
contained matter peculiar to Matthew, the passages contain- 
ing such matter forming a little more than } of the Frag- 
ments. 

One fragment (30, Nazarene) is parallel to Luke only. 
So is one half (suspicious) of another (25, Ebionite). 

Tenth Deduction. The Gospel according to the Hebrews 
contained matter peculiar to Luke, the passages containing 
such matter forming hardly ; of the Fragments. 

We arrive then at a Gospel (a) in great part independent 
of the extant text of our Gospels, and (6) showing no signs 
of relationship to Mark or John, but (c) bearing a very 
marked affinity to Matthew, and (d) a less constant but still 
obvious affinity to Luke. 

We have now to enquire whether the matter allied to 
Matthew and Luke was derived from the Greek Matthew 
(or an Aramaic Matthew of which the Greek was only a 
translation) and Luke. 

Those who hold this theory are compelled, by the ipa 
preponderance of Matthew in the Fragments, supplemented 
by the unanimity of tradition with regard to the Mat- 
thaean character of the Gospel, to suppose that our present 
Matthew formed the groundwork of it, and that the non- 
Matthaean portions were merely incorporated into that 
groundwork. 

We shall, however, find that this theory, which for short- 
ness I call the ‘compilation-theory,’ fails to explain many of 
the phaenomena of the Fragments. In Fr. 5, which seems 
to be allied to Matthew, it does not very well solve the 
omission of Matt. iii. 2, the transposition of Matt. iii. 5, or 
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the alteration of that verse and Matt. ii1.1. In Fr. 7 we fail 
to see why Matt. iii. 13 was discarded in favour of Luke iii. 
21; why John’s question and the second heavenly voice are 
brought in; why the position of Matt. iii. 14, 15 is altered. 
It was, indeed, needful to shift these last verses if John’s 
question and the heavenly answer were inserted, but to 
what end is this insertion? Again, as regards Luke, the 
light on Jordan and John’s question are so strikingly like 
the light at Paul’s conversion and his question that there 
seems to be something more than mere coincidence between 
the accounts. It appears, however, infinitely more prob- 
able that the language of Luke should have been influenced 
by his recollection of a similar previous incident in the 
life of Jesus than that the supposed compiler of the Gospel 
- according to the Hebrews should have copied Luke’s de- 
scription of a similar subsequent incident in the life of 
Paul. In Fr. 9 why is Matthew’s ‘holy city’ (which in a 
Jewish Gospel we should certainly expect to be kept) altered 
to ‘Jerusalem’? If Fr. 10 answer textually, as it does in 
substance, to Matt. v. 22, why the change of form? if, on 
the other hand, the Gospel according to the Hebrews con- 
tained another passage corresponding textually to Matt. v. 
22, why was Fr. 10, a mere repetition of it in substance, 
inserted at all? In Fr. 16 we might conjecture that the 
omission of the words ‘desiring to speak with thee’ was 
due to Epiphanius’s compressed relation of the incident, 
but why the departure from Matthew xii. 50? In Fr. 19 
why does the conversation on forgiveness begin with a 
remark from Jesus instead of (as in Matthew) a question 
from Peter? And, if Fr. 30 be borrowed from Luke, why 
is not Luke’s text followed ? 

To these questions the compilation-theory cannot, I think, 
give answers: I might have asked more, but I have excluded 
all to which even any sort of answer might be given. | 

Nor does the compilation-theory explain why, as we find 
from the Stichometry of Nikephorus (see Addenda), the 
Gospel according to the Hebrews was shorter than Luke or 
Matthew. We know from the Fragments that our supposed 
compiler sometimes recounted incidents at greater length 
than either, and that he incorporated a large amount of 
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independent matter. We should have expected his com- 
pilation to be longer than either; why is it shorter? He 
must have omitted considerable portions of his groundwork ; 
yet we see that he did not object to miracles, or parables, or 
other discourses—what are we to suppose that he omitted, 
and what were his motives for omission ? 

The compilation-theory must therefore, I think, be dis- 
missed, and we must seek some other explanation of the 
agreement of the Gospel according to the Hebrews with 
Matthew and Luke. 

Some one may possibly think that he finds that explana- 
tion in the counter hypothesis that Matthew and Luke have 
borrowed from the Gospel according to the Hebrews. But, 
if so, why have they omitted matter for the most part en- 
tirely unobjectionable and some of it (e.g. Fr. 8, Fr. 11, and 
Fr. 29) quite equal in beauty to anything which they re- 
tained? Why did they leave out those additional details 
which the Gospel according to the Hebrews often supplies to 
their narratives? Why does one evangelist sometimes 
adopt its version, while the other passes it by for a less 
minute and picturesque account from another source? This 
theory, like the former, must therefor be abandoned. 

It is true that by supposing Matthew, Luke, and the 
Gospel according to the Hebrews (or at least two of them) 
to have undergone a long series of alterations and additions, 
we might manipulate the existing facts so as to suit either 
of the above theories—or indeed any theory whatsoever. 
This style of criticism has, moreover, some distinguished 
precedents in its favour. But for my own part I prefer to 
wait, if need be, for the solution of a difficulty rather than to 
evolve from my own consciousness a number of various editions 
of which absolutely no record can be found. 

I now come to my own hypothesis. And, since so little is 
- known, so much debated, respecting the sources and com- 
position of the canonical Gospels, let ne say beforehand that 
it requires only one assumption, namely—that whenever, 
wherever, and by whomsoever the canonical Gospel according 
to Matthew was written, however varied may have been the 
oral or documentary sources from which it was composed or 
compiled, and whether it was first written in Greek or 
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Aramaic, it shows the special handiwork of one particular 
man. This much, I think, no one will dispute, and if I 
agree not to assume that he was an Apostle, or that his 
name really was Matthew, perhaps I may be allowed for con- 
venience’s sake to call him ‘ Matthew.’ 

My hypothesis, then, is that Matthew wrote at different 
times the canonical Gospel and the Gospel according to the 
Hebrews, or at least that large part of the latter which runs 
parallel to the former. 

The hypothesis will not appear absurd to anyone who 
reads it by the light of everyday facts in authorship. Modern 
writers put forth new editions of their works, often adding 
much, omitting much, varying much: sometimes even a book 
is entirely rewritten. There is no reason why we should 
refuse to believe that ancient authors exercised the same 
liberty. Bishop Lightfoot, indeed, suggests (Revision, 29) 
that Luke wrote two slightly different copies of his Gospel ; 
and, whether this be so or not, it is at least certain that the 
Ascension as told in Acts is a complete rewriting of the same 
event as told in his Gospel. 

And in the case of Matthew many peculiar considerations 
render such alterations both possible and probable. If he 
had dreamt that 1800 years later a very partially Chris- 
tianized world and a very divided Christianity would have no 
other knowledge of the life of Jesus than what they had 
gathered from himself and three of his contemporaries, he 
would have written something more than a sketch which (to 
compare it with a modern biography) fills only about thirty- 
five ordinary octavo pages. Matthew expected that in his 
own lifetime, or at least his own generation, all the tribes of 
the earth should see the Son of Man coming on the clouds 
of heaven with power and great glory, that angels with a 
great sound of a trumpet should gather the elect from the 
four winds, and that heaven and earth should pass away. 
Meanwhile there were many witnesses of the life of Jesus 
still living and communicating the history of his life to the 
converted and the unconverted alike. It was an age too in 
which ‘ many took in hand’ to put that history in writing ; 
nor were their narratives fantastic apocrypha—they were 
accounts of ‘the things most surely believed’ among Chris- 
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tians, derived from ‘eyewitnesses and ministers of the 
word,’ and the other evangelist .who tells us this wrote 
not to supersede but to confirm them. Moreover a mis- 
sionary preacher can nearly always spread what he has to 
say wider and faster than a writer; and in the days of 
Aramaic and uncial Greek manuscripts this was still more 
true than it is in these days of printing-presses. And 
so, probably, Matthew never thought of composing a full 
biography that should last for all time, but merely wrote 
a brief sketch, perhaps for the information of some private 
friend, as did Luke, or at the request of some particular 
community. By and by, possibly, another friend or another 
community desired an account from him: perchance he had 
kept no copy of the former one, or only rough notes—hence 
omissions, variations, additions: perchance also he purposely 
varied the contents somewhat, whether of his own fancy, or 
according to the character of the persons for whom he was 
writing, or with reference to the contents of other Gospels. 

But, some one may say, we are told * that Mark’s Gospel 
is a collection of notes of Peter’s lectures. May not Matthew 
have been merely an oral teacher, and may not the Gospel 
bearing his name be a collection of notes made by one or 
more of his hearers, t and not actually written by him at all? 
Then, I reply, the Gospel according to the Hebrews might 
be another such collection made by other hearers, and pro- 
bably at another time. 

The relationship between the Gospel according to the 
Hebrews and Luke is less hard of definition. We have 
nothing like the same quantity or quality of coincidence, 
material or verbal, to account for. Casual agreement of 
detail might be explained by supposing that either of the 
two writers was influenced by recollections of the other: for 
we have seen that neither can have written with the other’s 
work actually before him. We have strong reason to suspect 
such recollection in Luke’s accounts of the conversion of 
Paul, and it is also worth notice that Paul, who seems to 

* By Papias (Eusebius, Hist. Eccl. iii. 39). 

ft Papias expressly refers to Matthew as a source of oral tra- 
dition (Eusebius, Hist. Eccl. iii. 838). The passage is quoted and 
translated in Appendia B. 


106 The Gospel according to the Hebrews. 


have got his version of the Last Supper from his companion 
Luke, mentions an appearance of Jesus to James after the 
Resurrection. It is, however, quite needless to suppose that 
either Luke or the writer of the Gospel according to the 
Hebrews had ever seen the other’s work. Each may have 
derived the corresponding matter from oral tradition or from 
other of the ‘many’ written Gospels in circulation. Coinci- 
dences of vocabulary admit the same easy explanation on 
either hypothesis. All we can safely say is that many de- 
tails and phrases in the Gospel according to the Hebrews 
which are not found in the Greek Matthew are at least in 
their ultimate source coeval with Luke. 

I have not yet touched the difficult question of priority 
between the canonical Matthew and the Gospel according to 
the Hebrews. The fact that the latter twice speaks of ‘ the 
Lord’ is perhaps a sign of its later date: see note on Fr. 6. 
If, however, the term ‘Lord’ be used in its strict original 
sense ‘master,’ that would suggest that the Gospel was 
written by a personal follower of Jesus. A later date is also 
possibly indicated by the fresh incidents and additional 
details which it supplies. It may, indeed, be urged that 
Matthew’s memory would be more complete when he wrote 
his first work: on the other hand, the longer he lived the 
more his recollection would be revived, or the fuller inform- 
ation he would gain, by the publication of other men’s 
Gospels, or the communication of their oral tradition. Again 
the fact that the Greek Gospel does not contain a few words 
and conspicuous phrases found in the Aramaic Gospel seems 
to afford a slight additional argument for the priority of the 
former: yet, if the Gospel according to the Hebrews were 
‘recovered entire, we might find peculiarities in the canonical 
Gospel to balance these. Applying the test of length, we 
are inclined to regard the Aramaic Gospel as the earlier, it 
being the shorter. Nevertheless, wherever we can compare 
its relation of events with that of the Greek we find it fuller 
and are led to suspect that it was shorter only through the 
omission of parables or long discourses. In this case its 
preference for incident would tend to show a later date: 
the further men got from the days of Jesus the more they 
demanded that information about the facts of his life which 
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was gradually passing out of their reach—I have little doubt 
that if two lost but genuine Gospels were at this date re- 
covered, the one homiletic, the other narrative, the most 
devotional Christian would set greater store by the latter. 

Altogether, then, I think there is a slight amount of 
presumption in favour of the priority of the canonical Gospel, 
but some of the counter arguments given above, together 
with the less stereotyped character of the Aramaic Gospel, 
disincline me from expressing a decided opinion. 

The question whether the Greek Gospel is translated 
from an Aramaic original remains, as far as my theory is 
concerned. But, if it was first written in Aramaic, then the 
fact that Matthew did actually compose in that language 
makes his authorship of the Gospel according to the Hebrews 
the more probable. And, if the Greek Gospel be not a 
translation,* may not the Gospel according to the Hebrews 


* Papias’s statement can hardly be a mere guess. But I put 
the case thus interrogatively because a third theory is possible— 
that the Greek Matthew had been translated into Aramaic and that 
Papias mistook this translation for an original. To render this in 
the least degree probable one must suppose that no other evangelist 
had at that time been translated into Aramaic. Now in the Cure- 
tonian Syriac, a version in Western Aramaic probably as old as the 2nd 
cent., ‘the Gospel of St. Matthew differs in mode of expression and 
various other particulars from what we find in the rest ’—according 
to Tregelles (Smith’s Bib. Dic. iii. 1634). Again, the title of that 
particular Gospel, and that’only, contains a word which Tregelles 
and others take to mean ‘ made clear,’ and which they suppose to 
indicate a rendering from a less popular dialect into the vernacular. 
If, however, it should denote a rendering into Western Aramaic not 
from Eastern Aramaic but from Greek, then in the use of the word 
at the heading of this one Gospel, and in the idiosyncrasies of the 
translation, we may see an evidence that Matthew was translated 
at a different time from the other evangelists, and since he is the 
most Hebraistic he would naturally be translated first. 

Cureton and Tregelles insist that the Curetonian Syriac is vir- 
tually a translation of an original Matthew in Eastern Aramaic. 
If they are right, my conclusions are not affected one whit. But 
whether they are right or wrong, the Curetonian Syriac does show 
several approximations to the text of the Gospel according to the 
Hebrews, and thereby lends it evidence, if not of correctness, at 
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have been Papias’s Aramaic original?—in which case we 
should have the evidence of a man born in the Apostolic 
age for the fact, or at least the tradition, of its Matthaean 
authorship. 

We must not forget that the above conclusions have been 
arrived at solely from internal evidence; we have yet to 
compare them with the external evidence. That has been 
summed up already at the end of Part I., but I may with 
advantage, for our present purpose, abstract ita little further 
and say that it tends to show 


(i.) that Matthew wrote a Gospel in Aramaic; 

(ii.) that the Greek Matthew is a translation from the 
Aramaic Matthew ; 

(iii.) that Matthew wrote the Gospel according to the 
Hebrews ; 

(iv.) that the Gospel according to the Hebrews was the 
Aramaic original of the Greek Matthew. 


The conclusions I have deduced from internal evidence 
agree with (i.) and (iii.), they are equally consistent with the 
correctness or incorrectness of (ii.); they disagree with (iv.) 
only. But here res ipsa loquitur: the Fragments speak for 
themselves. The Greek Matthew, as it stands, and as it 
stood in the second century, is not a translation of the 
Gospel according to the Hebrews as it stood either in the 
days of Epiphanius and Jerome or some two centuries 
earlier. If the opinion of Epiphanius and Jerome be true, 
either the Greek or the Aramaic work or both must have 
undergone any number of additions, omissions, and alter- 
ations. To maintain their opinion it was necessary for them 
to give some evidence as to why, when, or by whom these 
changes were effected. Their silence shows pretty clearly 
that they had no such evidence to offer, and I think we may 
assume without hesitation that, believing in an Aramaic 
original of the Greek Matthew and finding an Aramaic 
Gospel (ascribed to him by the tradition of centuries) bear- 
ing much substantial and even verbal agreement with the 


least of correspondence with an extremely ancient form of the 
canonical Matthew’s text. 
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Greek Gospel, they over hastily jumped to the conclusion 
that the Aramaic must be somehow the original of the 
Greek. | 

And here I might say farewell to my readers, but that I 
wish to add a few short remarks as to the position of this 
Gospel in the second century. In reviewing the external 
evidence, we only traced the use of it as far back as to 
Hegesippus, writing perhaps about 160 a.p., though we also 
found that Papias narrated a story which he might have 
borrowed from it. We have since seen that one of the 
fragments is identical with a quotation in one of the Ig- 
natian epistles, which, taking it for genuine, must be as 
early as 115 a.p., and if spurious would scarcely be later 
than the* middle of the same century. It is true that part 
of the quotation was certainly to be found in f‘the Teaching 
of Peter,’ and, of course, even otherwise we cannot prove 
that it was made from the Gospel according to the Hebrews. 
Similarly we have found Justin twice out of accord with the 
established text of the canonical Gospels, but in accord with 
the Gospel according to the Hebrews. Here, however, 
Justin is supported by a few early copies of Matthew and 
Luke, and even if he were not we cannot prove that he used 
the Gospel according to the Hebrews. Still these things, 
together with the { story told by Papias, are worth mention- 
ing in arrest of judgement, if any one should allege that our 
Aramaic Gospel was not used by writers of the earlier half 
of the second century; and they at least afford as early con- 
firmation of its credibility. It is further to be remarked 
that where the Gospel according to the Hebrews differs 
from the established text of our Matthew it is often sup- 
ported to some extent by Codex Bezae, the Old Latin, or 
the Curetonian Syriac, all of them undoubtedly sprung from 
second century MSS. Now, if the peculiar readings of these 
three authorities are right, the text of our Aramaic Gospel 
gains in credibility; if they are wrong, the question arises 


* See Bishop Lightfoot’s article in the Contemporury Review for 
Feb. 1875. | 

+ See pp. 71-38, and also p. 87. 

+ The story of the ‘woman accused of many sins before the 
Lord.’ 
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whether they may not have been introduced from the Gospel 
according to the Hebrews, and in that case whether the 
persons who introduced them must not have regarded that 
Gospel as both authoritative and Matthaean. 

The reader who has not studied the history of the Canon 
will nevertheless assume that far more ancient witness can 
be brought for the authority and authorship of the canonical 
Gospels than for the authority and authorship of the Gospel 
according to the Hebrews. He will make a great mistake. 
It is true that no writer before Irenaeus (about 180-190 a.p.) 
speaks of our Aramaic Gospel as the work of Matthew, nor 
does any writer before his older contemporary Hegesippus, 
who probably wrote a little earlier, mention its existence. 
But neither is the authorship or the existence of the Gospels 
according to John and Luke mentioned by any writer* 
certainly earlier than these.tf The same might be said of 
the other two canonical Gospels but that Papias (who can 
hardly have written later than 140 a.p., and may have 
written a good deal earlier) affirms that Matthew and Mark 
wrote Gospels, and, as he says that Matthew’s Gospel was 
first written by him in Hebrew, and as we know him to 
have told a story which was found in the Gospel according 
to the Hebrews, it becomes a question whether he was not 
also an authority for our Aramaic Gospel. 

But, some one will say, are there not in writers earlier 
than Irenaeus{ a large number of seeming, though anony- 


* The other writers in my mind are the author of the Canon 
Maratorianus and Heracleon. ButI regard it as morally certain 
that Tatian, who was earlier than any of these, compiled his Dia- 
tessaron from at least three of our Canonical Gospels, with either 
the Canonical Matthew or the Gospel according to the Hebrews as 
the fourth. 

t There is no proof that the mention of Matthew’s Gospel by 
Apollinaris is earlier. The Canon Muratorianus is defective at the 
beginning, but, as it speaks of Luke’s and John’s Gospels as the 
third and fourth, it is morally certain that the other two which it 
comprehended were Matthew and Mark. | 

¢ Ifany reader should have been misled by the author of Super- 
natural Religion into denying or doubting this, I beg him to read 
Bishop Lightfoot’s articles in the Contemporary Review, beginning 
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mous, quotations from and references to the canonical 
Gospels? Granting the likelihood (and you barely claim as 
much) that the Gospel according to the Hebrews is quoted 
or referred to by Papias, Justin, and the author of a probably 
genuine Ignatian epistle, you need far more to convince us 
that your Aramaic Gospel can have been generally looked 
upon as an Apostolic or even an authoritative writing. 

To this I might reply by admitting that there are no 
more quotations from or references to it, but pointing out 


in Dec. 1874, and Dr. Sanday’s Gospels in the Second Century. 
Those on the other hand who have not read the book may like to 
know what is the author’s way of dealing with such early quota- 
tions. First of all he brands the works containing them as spurious, 
whenever he can find a good or a bad pretext for so doing: but in 
any case he assigns to them the latest conceivable date. With 
these reservations he proceeds to discuss the supposed quotations. 
If they are at all free, he carefully abstains from enquiring whether 
the works containing them show the same looseness in quoting from 
the Old Testament; he equally neglects the analogies presented by 
Old Testament quotations in the New, and by acknowledged loose 
quotations from the Gospels in later writers; and dismissing as 
absurd the idea of ‘quotation from memory’ he pronounces them 
to have been taken from some lost Gospel. If on the other hand 
the quotations are exact or very close, he will try to prove either 
that they are interpolations or that the corresponding texts in our 
Gospels have been interpolated. Or he will say that as the text 
occurs in more than one of our Gospels it was evidently part of the 
common stock of Gospel-writers, and may just as well have been in 
lost Gospels also. Or he will urge that some apocryphal book 
quoted elsewhere by the writer who is under consideration may 
have furnished it. Having got rid of all quotations before Irenaeus 
(180-190 a.p.) by one or more of these methods, and having pro- 
nounced that the Gospels quoted by earlier writers and read (as we 
know from Justin) in the weekly assemblies of Christians were un- 
canonical, he does not explain when, why, or how these old and then 
canonical Scriptures were degraded and the present Gospels (before 
unknown) substituted—so suddenly and with such general agree- 
ment that from Irenaeus onward we find them (except among 
heretical sects) in almost absolute possession of the field, and no 
other Gospel named in any subsequent list of canonical books. But 
the writer does not perceive that he has achieved nothing beyond 
a reductio ad absurdum of his own argument. 
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that it was written in Aramaic, that there is not the least 
proof that it had been translated, that most of the writers 
alluded to did not know Aramaic, and that in any case they 
would probably avoid quoting a Gospel which those whom 
they were addressing had not read and were not able to 


- read. 


But there is another answer. Had any one of the 
canonical Gospels been lost, or preserved only to the extent 
of a few fragments, we should have been unable to detect all 
these early references to it. In some cases we should have 
treated what we now recognise to be a distinct reference to 
that particular Gospel as a loose reference from memory to a 
parallel passage in one of the three Gospels which alone 
would have been preserved to us; and where no such parallel 
existed we should have found ourselves at the end of our 
tether. Now what might have happened to any one of the 
canonical Gospels is precisely what has happened to the 
Gospel according to the Hebrews. There are many yet un- 
traced quotations and traditions, all of which may, and some 
of which probably do belong to it. Of course, every one of 
these may be taken from some other of the many lost 
Gospels: still, not one of those Gospels held in the estima- 
tion of the Fathers a place approaching that of the Gospel 
according to the Hebrews, nor are the known quotations 
from any one of them to be compared in number with the 
known quotations from our Aramaic Gospel. Again, many 
of the apparent references to our Gospels are decidedly loose. 
This looseness is exactly paralleled by the looseness with 
which the Old Testament is often quoted by the same 
writers (and in the New Testament), and with which the 
New Testament itself is often quoted by later writers.* Still, 
in some at least cf these cases the reference really may be to 


* It must be clearly understood that wherever the parallels of 
thought and language are fairly near I admit probability to be on 
the side of the Canonical Gospels against all lost Gospels, but if 
the quotations in question be not from the Canonical Gospels, pro- 
bability is, I think, in each case in favour of the Gospel according 
to the Hebrews against all other lost Gospels. I should not have 
ventured the above suggestion at all if we did not know that the 
Aramaic Gospel had strong canonical affinities. 
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the Gospel according to the Hebrews, especially where the 
connexion seems to be with Matthew. 

And now at last, having examined every aspect of my 
subject which has suggested itself to me, I may close an in- 
vestigation which will not have been undertaken in vain if 
this Gospel should really be a work coeval with the canonical 
records of the life of Jesus. If on the other hand my de- 
ductions have been wrong and my conjectures groundless, I 
shall, at least, have the satisfaction of furnishing to some 
more sagacious critic that armoury of facts wherewith saving 
Truth alive he is welcome to kill my theories. Bean. ta 





ADDENDA. 


P. 5. The following are the passages of Irenaeus and 
Eusebius to be compared :— 

Inenarus, Adv. Haer. i. 26§ 2 (extant in the old Latin 
translation only), Solo. autem eo quod est secundum Mat- 
thaeum Evangelio utuntur, et Apostolum Paulum recusant, 
apostatam eum Legis dicentes—‘ They use that Gospel only 
which is according to Matthew, and refuse the Apostle Paul, 
calling him an apostate from the Law.’ 

Evsesius, Hist. Hecl. iii. 27, Tod pev “AvrooroXov macas 
Tas émirtodas apyntéas yyovvto elvar Seiv, datrootaTny 
atroxanovvtes Tod Nopov. Evayyedlm 82 povm te Kxal? 
“EBpalovs Neyouévp ypw@pevor TAY NoLTaVY optKpov erroLodyTO 
Aoyov—‘ They held that all the epistles of the Apostle ought 
to be refused, calling him an apostate from the Law: and, 
using that Gospel alone which is called according to the 
Hebrews, they took small account of the rest.’ 


P. 26. From p. 243 of Volkmar’s edition (1860) of 
Credner’s Kanon, I find that a later Nikephorus, Nikephorus 
Callistus, a Byzantine monk who wrote about 1330 a.p., puts 
the Gospel according to the Hebrews among spurious books. 
His list is, however, a mere paraphrase, with slight variations, 
of the list of Eusebius. 
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Gospel according to the Hebrews. 


The passage referring to the Gospel according to the 
Hebrews runs thus: ‘ And nowadays let the Gospel according 
to the Hebrews also be numbered among these [spurious books], 
which they out of the Hebrews who came to Christ loved with 
joyfulness beyond any other’ ("Hén 8 év rovros nal 76 Kad 
“EBpalovs Eiayyénuov apiOuetcOw, 6 pardiota of 2& “EBpaiov 
Xpist@ wpoaorovtes Eyatpov aopevlCovres.— Hist. Eccl. ii. 46). 

The reader who compares this with my first quotation 
from Eusebius on p. 5 will be amused, and will agree that 
the opinion of Nikephorus Callistus (who lived about 900 
years after Theodoret, the last independent writer who men- 
tions this Gospel, and about 500 years after the copyist of 
Codex Tischendorfianus III., in which is found the last trace 
of its existence) has not even a feather’s weight in the balance 
of evidence. 


P. 51, note on Fr.21. The following considerations make 
me more doubtful.* In the letter to ‘Hedybia, § 4, Jerome 
writes: ‘And the Evangelist Matthew, who composed the 
Gospel in the Hebrew speech, seems to me to have said [in 
xxvii. 1] not so much in the evening as late, and he who 
translated—deceived by the ambiguity of the word—to have 
translated not late but in the evening. Although the custom 
of men’s speech holds, that late signifies not evening but 
after delay’ (Mihique videtur Evangelistam Matthaeum, qui 
Evangelium Hebraico sermone conscripsit, non tam vespere 
dixisse quam sero, et eum qui interpretatus est, verbi umbi- 
guitate deceptum, non sero interpretatum esse, sed vespere. 
Quamquam consuetudo humani sermonis teneat, sero non 
vesperum significare sed tarde). Now, if the Gospel accord- 
ing to the Hebrews had late why did not Jerome quote it? 
It seems to me, therefor, that as regards Matt. xxvii. 1 he 
conjectures that Matthew wrote in Aramaic something which 
was not in the Nazarene Gospel—perhaps assuming a double 
Aramaic edition. He may have done so equally as regards 
Matt. xxi. 9, and barrama may be merely what he thought a 
safe guess at the original—introduced to show off his learn- 
ing to his patron the Pope. 


P. 60, 4th note. Ihave forgotten to fulfil the promise 
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given on p. 14 to quote the words in which Epiphanius 
‘accuses the Ebionites of having interpolated in a certain 
verse not only the word yu, but the two letters ~ and 7.’: 
After the first passage quoted from him on p. 60 he goes 
on thus: Tlodev 62 od Pwpabjcerar 7 " auTav padwupyia, Tis 
axorovOlas xpafovons Stu To pd Kal TO Hrd goTL TpocOeTaA ;— 
‘ But how shall their fraudulence scape detection, when the 
context cries out that the » and the 7 are tacked on?’ 


Pp. 88-9. I should like for Mapxcavos, xai to read Map- 
xkiwv, ws cat. The difference in sound, setting aside accent, 
would be expressed by Markiahnoss and Markiawn(h)awss, 
which a tired copyist from dictation might easily confound. 

Marcion was a Doketist; his orthodox opponents insisted 
that his opinions were contradicted by his own Gospel; and 
he was accused of interpolating Luke as well as mutilating 
him. The charge of mutilation was, indeed, the chief indict- 
ment; yet so long as Serapion’s flock read the original Luke 
as well as Marcion’s Luke that bishop might think the inter- 
polations alone dangerous. _ 

But Marcion’s Gospel, which he called only ‘ the Gospel, : 
was thoroughly anti-Judaistic, and he almost seems to have 
repudiated all Apostles but Paul. And, though Eastern 
Marcionites of a later date might just conceivably supply the 
unhappy want of an author’s name to this Gospel by giving 
it the name of Peter (although we should have expected that 
of Paul, whom Marcion declared to have used it), yet a Gospel 
which, ‘so far as we know, was only a mutilated Luke can 
hardly have included the statement which Origen seems to 
attribute to the Gospel according to Peter. 

Still it is possible that the Gospel according to Peter was 
in use among Syriac Marcionites (of whom we hear as late 
as Theodoret) and that it bore some ascription which con- 
nected it or its transcriber with Marcion. 

Lardner (History of Heretics, bk. ii. 11, § 6) supposes — 
Lucanus, Lucianus, or Leucius—the asserted forger . of 
Apocrypha —to have written the Gospel according to Peter, 
he being a Marcionite, and Lardner taking Mapx:avés to 
mean Marcion. And after raév diadoyov trav natapEapévov 
avrod Lardner wirtes Mapxiavot in brackets, construing, I 
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suppose, ‘the succession of teachers who began with him.’ 
But xardpyeoGal twos seems to mean only ‘ to begin,’ not ‘ to 
begin with;’ and, though I do not like my own rendering of 
the passage, Liddell and Scott and Sophocles offer me no 
alternative. 

I may add that, if the Gospel according to Peter did 
contain the statement spoken of by Origen, that statement 
seems intended to support the theory of Mary’s perpetual 
virginity—a very odd intention in a Doketist book, though 
we do hear from Irenaeus (Adv. Haer. i. 30, § 12) that Doke- 
tist Ophites held Jesus to have been born of a virgin. 


P. 102. According to Credner (Kanon, 120) Nikephorus 
(the earlier) states that the Gospel according to the Hebrews 
contained 8s’, 1.e. 2,006 orfyou. And Volkmar (Kanon, 243) 
says that so Credner has written in the MS. of his work. But 
all the MSS. of the Latin translation of the ninth century 
agree in reading 2,200, and so Volkmar is almost certainly 
right in saying that we ought to read fs’, i.e. 2,200. 

In either case the Gospel according to the Hebrews would 
be shorter than those according to Matthew and Luke, to the 
former of which Nikephorus gives 2,500, and to the latter 
2,600 ortyor. 


APPENDICES. 


A. Peor. Westcott’s STaTEMENT OF THE EXTERNAL EVIDENCE. 


I sua first copy Prof. Westcott’s statement (Canon of the New 
Testament, ed. 1875, p. 510) and make my remarks on it as I go. 


‘One passage which occurred in the Gospel according to the 
Hebrews is found in a letter of Ignatius, who does not however 
quote the words as written, but only on traditional authority.’ 

Any reader might think that Ignatius gave tradition as his 
authority ; 16 is, however, only Prof. Westcott’s inference that he 
must have quoted from tradition. I will add that it is a very bad 
inference, for the form of Ignatius’s words (see my first note to 
Fr. 80) makes it all but certain that he was quoting a written docu- 
ment—a conclusion strengthened by the fact that he goes on to 
speak upon the same subject in words plainly adapted from Acts. 


‘ Papias again related a story “of a woman accused of many 
crimes before our Lord, which was contained in the Gospel accord- 
ing to the Hebrews,” but the words of Eusebius seem to imply that 
he did not refer to that book as the source of the narrative.’ 

Quite fairly stated. 


‘The evangelic quotations of Justin Martyr offer no support to 
the notion that he used it as a coordinate authority with the 
Canonical Gospels, but on the contrary distinguish a detail which 
it contained from that which was written in the Apostolic memoirs.’ 

I cannot dispute Prof. Westcott’s right to put the case thus— 
though see my note on Fr. 7—and it is just to add that he gives a 
foot-reference to a passage where he deals with the point more 
fully. 


‘Hegesippus is the first author who was certainly acquainted 
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with it; but there is nothing to show that he attributed to it any 
peculiar authority.’ 


Quite fairly stated. 


‘Clement of Alexandria and Origen both quote the book, but 
both distinctly affirm that the four Canonical Gospels stood alone 
as acknowledged records of the Lord’s life.’ 

No notice is taken of: Irenaeus. 

We are not told that Clement quotes it with the words ‘it is 
written.’ 

Prof. Westcott leaves out of sight the fact that it was held by 
Trenaeus (seemingly), Epiphanius, Jerome, and Theodoret (seem- 
ingly), as well as by popular opinion among those who used it, to 
be a mere Aramaic edition of a Canonical Gospel. If Clement and 
Origen thought the same, they of course included it when they 
spoke of the four Canonical Gospels. . 


‘Epiphanius regarded the “ Hebrew Gospel ”’ as a heretical work 
based on St. Matthew.’ 

No notice is taken of Eusebius, who twice quotes the Gospel 
according to the Hebrews—once directly attributing the quoted 
words to Jesus himself—and who implies that it was anciently held 
canonical and that its canonicity was only beginning to be denied. 

Speaking of the Hbionite ‘ Hebrew Gospel,’ Epiphanius once calls 
it the Gospel according to Matthew, and once says that it was 
‘named according to Matthew ’ and that they did not use it ‘in com- 
plete entirety, but corrupted and mutilated.’ Now, is the mean- 
ing of Epiphanius fairly given in the words ‘based on St. 
Matthew’ ? 

Before speaking of the Ebionite Gospel Epiphanius says of the 
Nazarenes that ‘they have the Gospel according to Matthew most 
complete in Hebrew. For assuredly this is still kept among 
them, according as it was at outset written, in Hebrew letters.’ 


‘Jerome has referred to it several times, and he translated it 
into Latin, but he nowhere attributes to it any peculiar authority, 
and calls St. John expressly the fourth and last Evangelist.’ 

In a foot-note Prof. Westcott gives references to nine, and speaks 
of ‘ the remaining passages.’ Still I think for ‘several’ he might 
have written ‘thirteen.’ 

Jerome also translated it into Greek. 

Jerome not only records twice over, without demur, the common 
belief in its Matthaean authorship, but once distinctly states that 
it was the original of the Greek Matthew. 
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This being so, it cannot be of the slightest significance that he 
‘calls St. John expressly the fourth and last Evangelist.’ 


‘Yet the fact that he appealed to that book as giving the testi- 
mony of antiquity furnished occasion for an adversary to charge 
him with making “ a fifth Gospel; ’’ and at a later time, in deference 
to Jerome’s judgment, Bede reckoned it among the “ecclesiastical ”’ 
rather than the ‘‘ Apocryphal writings.” ’ 

No notice is taken of Theodoret. 

Bede, after speaking of Apocryphal Gospels, says ‘ Here it is to 
be noted that the Gospel according to the Hebrews, as it is called, 
is not to be counted among apocryphal but among ecclesiastical 
histories: for it seemed good even to the very translator of Holy 
Scripture, Jerome, to use many evidences from it, and to translate 
it into the Latin and Greek language.’ I think Prof. Westcott 
makes Bede seem more doubtful than do Bede’s own words, but I 
do not press this. 

No notice is taken of Nikephorus. 


If I were now to ask Prof. Westcott’s most partial friend ‘Is 
not this statement of the external evidence hopelessly unfair?’ I 
should expect him to answer ‘ Well, if he did not know of more 
evidence for it, how was he to give more evidence? Remember 
that while you have professedly made a special study of this Gospel, 
he has not.’ I might simply reply that, if Prof. Westcott had only 
looked out his own foot-references to Ignatius and Jerome it was 
impossible for him, judging and writing fairly, to represent their 
evidence as he has done. But I find that the edition of Prof. West- 
cott’s book which I have quoted is not only ‘ revised,’ and might 
thereforehave been expected to derive some benefit from Hilgenfeld’s 
edition of the Gospel according to the Hebrews published no fewer 
than eight years before, but it is revised, as the author says, partly 
by the help of the adverse criticism of Supernatural Religion. Prof. 
Westcott expresses himself much indebted to this criticism: he 
seems to have read the book through: he gives nearly 40 pp. of 
Preface to it: and of this number he gives nearly two pages to 
criticizing some statements respecting the Gospel according to the 
Hebrews many of which were indeed quite unfounded. Now, the 
writer of Supernatural Religion puts forward the claims of, and his 
own undue pretensions for, the Gospel according to the Hebrews 
more fully in vol. i. pp. 420-6 than elsewhere, and a statement 
about it on one of those pages Prof. Westcott quotes at length. If 
Prof. Westcott read those pages and either took on trust (which he 
would hardly do) the statements there made as to the evidence of 
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Irenaeus, Clement, Jerome, Theodoret, and Nikephorus, or looked 
at the passages referred to in the foot-notes in support of those 
statements, it was impossible for him, judging and writing fairly, 
to misrepresent some of that evidence and leave out the rest. 

As regards Nikephorus I may add that Prof. Westcott in his 
own book prints Nikephoras’s canon and stichometry in fall. 

Not even yet, however, are we in a@ position to pronounce on 
Prof. Westcott’s statement the opinion that ought to be pronounced. 
I invite the reader’s careful attention to the following amazing 
facts :— 

The editions of Prof. Westcott’s work on the Canon bear date 
1855, 1860 (‘the whole essay has been carefully revised’), 1870 
(‘carefully revised throughout’), 1875 (‘revised ’). 

The editions of Prof. Westcott’s Introduction to the Study of the 
Gospels bear date 1860, 1867, 1872, 1875. 

The latter work contains an Appendix—A ppendix D—‘ On some 
of the Apocryphal Gospels.’ The first two sections are given to 
‘The Gospel according to the Hebrews’ and ‘ The Gospel of the 
Kbionites.’ These sections fill rather more than five pages, 
pp. 462-7 of the 1875 edition, and consist chiefly of a translation of 
Fragments, with notes: in the notes the originals are given. 
Beyond a few words stating that Papias needs not have used the 
Gospel according to the Hebrews and that a certain quotation from 
Hegesippus and certain words of Jerome are not to be referred to 
it (in all of which views he is quite right), with 6} lines relating to 
the witness of Epiphanius, Prof. Westcott says nothing about the 
external evidence. 

I have not compared all this word by word with the edition of 
1860, and so, though I at a general glance see no change, there may 
be some. I pledge myself, however, that all the statements which 
I am now going to extract from the 1875 edition are word for word 
in the edition of 1860. The small capitals are mine. 

(1) On p. 462 we are referred to p. 457 for a Fragment. It is 
the fragment from the Theophania of Eusebius, and the important 
parts are thus rendered by Prof. Westcott: ‘[Curist] Himseur 
taught, as we have found in a place in the Gospel existing among 
the Jews in the Hebrew language, in which it is said.’ In a note 
the reference to Eusebius is given, and Prof. Westcott, by saying 
‘this quotation seems to have been unnoticed,’ must himself have 
been the discoverer of it. 

(2) On p. 463 Prof. Westcott translates thus from Jerome: 
‘The Gospel entitled according to the Hebrews, wHicH I LATELY TRANS- 
LATED INTO GREEK and Latin.’ He gives in a note the reference 
and the original. 
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(3) On p. 464 he translates thus from Jerome: ‘In the Gospel 
which the Nazarenes and Ebionites use, WHICH I LATELY TRANSLATED 
FROM THE HEBREW INTO GREEK.’ In a note he gives the reference 
and original. - 

“ (4) On p. 465, in the second section, headed ‘The Gospel of the 
Ebionites,’ he says ‘ Epiphanius speaks of the Nazarenes as ‘‘ HAVING 
THE GOSPEL ACCORDING TO MaTTHEw IN A MOST COMPLETE FORM* IN 
HEBREW,” though he immediately adds that he does not know 
whether + “‘ they removed the genealogies from Abraham to Christ.”’’ 
In a note he gives the reference and original, including the original 
of the following sentence, which he does not allude to in his text, ‘For 
assuredly this is still kept among them, according as it was at 
outset written, in Hebrew letters.’ 

(5) He then adds in his text ‘IN CONTRAST WITH THIS STATEMENT 
he says that the Ebionites had a Gospel called the Gospel according 
to Matthew, not entire and perfectly complete, but falsified and 
mutilated, which they call the Hebrew Gospel.’ 


We see from (1) that in 1860 he knew that Eusebius had quoted 
words from the Gospel according to the Hebrews as the words of 
‘{ Christ] Himself.’ 

We see from (2) and (3) that in 1860 he knew that Jerome had 
translated that Gospel into Greek as well as Latin. 

We see from (4) that in 1860+ he knew the passage in which 
Epiphanius practically says that the Gospel according to the 
Hebrews was the original of the Greek Matthew. 

Yet, although these are points of moment—the first and last of 
the highest moment—in favour of the Gospel according to the 
Hebrews, he made no mention of one of them in the connected 
statement of the external evidence which he published in his other 
book in 1866, 1870, and 1875. The entire § text of that statement 
remains exactly as it was printed in 1855. 


* The 1860 ed. has a comma after ‘form. 

t The 1860 ed. has the mark of quotation before ‘ removed.’ 

t Nay, in 1851. For on p. 240 of his Elements of the Gospel Harmony 
published in that year he says ‘Jerome, who translated into Greek and Latin a 
copy of this Gospel.’ 

§ There is one addition in a foot-note. The statement about Bede has, and had 
in the first edition, this note :— 

** Bede, Comm. in Luc. init. quoted on Hieron. adv. Pelag. iii. 2.’ 

Prof. Westcott has himself in a former note quoted ‘ Hieron. adv. Pelag. iii. 2,’ 
but has not quoted Bede. As the note first stood one would therefor suppose that 
he was referring to Credner, from whom he confessedly took his references to 
Jerome. 

To this note are now added the words ‘See Introduction to the Study of the 
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On the other hand we see from (5) that Prof. Westcott had 
between 1855 and 1860 come to look on the Ebionite Gospel of 
Epiphanius as distinct from the Gospel according to the Hebrews. 

Yet in the editions of his other book published in 1866, 1870, 
and 1875 he still (as in 1855) applies to the latter Gospel the 
damaging statement made by Epiphanius with reference to the 
former only. 


And now what does Prof. Westcott’s most partial friend say ? 


B. Papras anp MatTTHEW. 


I have not discussed whether the Papiasts are right in affirming 
or the Erasmians in denying an Aramaic original of the Canonical 
Gospel according to Matthew, and I have admitted that the 
Aramaic Gospel spoken of by Papias may have been the Gospel 
according to the Hebrews. 

But I do not see how we can refuse to believe that Matthew 
wrote some Aramaic Gospel. Independently of the mere antiquity 
of Papias, Eusebius has preserved another passage from his work 
which makes it very difficult to suppose that he was mistaken 
altogether on this point. 

In the prospectus of this work which I sent out I stated that 
I had ‘amended the translation of an important fragment of Papias 
bearing on this question,’ meaning the passage which Iam now 
going to translate. I have since convinced myself that my correction 
of the printed text was needless; but—as at the place in point 
Prof. Westcott has not translated rightly ; and as he, the writer of 
Supernatural Religion, and, to my surprise, Bishop Lightfoot, have 
all missed the meaning of one interesting expression—I shall still 
tra a the passage and say what I have to say on it :— 

‘And I shall not hesitate to range for thee by the side of my 


Gospels, App. D.’ On looking there we find ‘Hieron. adv. Pelag. iii. 2’ again 
quoted, but no Bede. I presume, therefor, that this addition is a curiously dis- 
guised direction to the reader to see the Appendix in question on the Gospel 
according to the Hebrews generally—a very perfect instance of literary suicide. 

Prof. Westcott in the Appendix in question not only separates the Nazarene 
and the Ebionite Gospels, but says of ‘several passages professedly taken from’ 
the latter by Epipbanius that ‘they present so many inconsistencies that they 
cannot have belonged originally to the same book.’ Let me deal with Prof. West- 
cott’s writings as Epiphanius and time have dealt with the Gospel according to 
the Hebrews, and the few fragments that I will leave shall carry overwhelming 
conviction to Macaulay's New Zealander that the History of the Canon of the 
New Testament and the Introduction to the Study of the Gospels cannot have be- 
longed to the same writer. 

* Ob dxvfow 5€ vot Kal boa wore rapa Tay rpeaBuTépwy Karas Zuaboy nal Karas 
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interpretations all moreover that from time to time I carefully learnt 
from the elders and carefully committed to memory, and to confirm 
truth ¢ as their proxy. For I did not take pleasure, as the vulgar 
do, in those who were full of talk, but in those who taught the 
truth; nor in those who repeated the commandments of others, but 
in those who repeated the commandments which the Lord delivered 
to faith, and of which the source was truth itself. And if per- 
chance there came any one who had been in the following of the 
elders, I enquired the elders’ words—what Andrew, or what Peter 
had said; or what Philip, or what Thomas, or James; or what 
John or MartHew or any other one of the Lord’s disciples; t and 


euynudvevoa cuyKatrardta: rais épunvelass, diaBeBatotpevos brtp a’ray daAfGeav. Od 
yap Tois Ta WOAAG A€youaty Exatpov, Gowep of wodAol, AAAG Tots TaANOH Sddonovow * 
ovdé Trois Tas GAAOTplas évroAds puynuovetovaty, GAAA Tots Tas mapa Tod Kuplov rH 
aloret Sedopnévas, nal dx’ airijs wapayiwouevas ris GAnbelas. Ei 3€ wou nal wapn- 
KoAovOnkds Tis Tois mperBuTépots EAOo1, Tos T&v mpecBuTépwy avéxpivoy Adyous* th 
*Avdpéas, 4 rf Térpos elev: 4 rf bfArwros: 4 rl Owpas  "IdewBos* 4 rh Iwdvyns } Mar- 
Oatos Hts Erepos Tay Tov Kuplov pabnrav: &re’Apioriwy kal 6 rpeoBvrepos "Iwdyvns, 
of rod Kuplou padnral, Aéyovow. Ov yap ra éx Tov BiBAlwy TocotTdy pe wPEAEiV 
tweAduBavov Scov Td rapa (dons pwrijs nal pevodons (Eusebius, Hist, Eccl, iii. 39). 

t brép abrav. Not ‘that it is true, as Prof. Westcott (Canon, 70), or ‘its 
truth,’ as the author of Supernatural Religion (i. 445), or ‘their truth,’ as Bishop 
Lightfoot (Contemp. Rev., Aug. 1875). 

t Prof. Westcott here renders ‘as what’ (Canon, 69). He clearly had before 
him an edition of Eusebius in which, as in that before me now, & re is run into dre; 
and not being able to make anything of this he conjectured that a following ti 
was lost or was at least to be understood. 

The writer of Supernatural Religion and Bishop Lightfoot, whichever reading 
they had, construe rightly from & re, and this is Harnack’s reading in the edition 
(1878) of the Fragments of Papias before me; it was also the reading of Rufinus 
(for he renders guaeve), who translated Eusebius only about eighty years after 
Eusebius wrote. 

My difficulty with the text was that I did not believe in & being used where 
one would look for rive. Harnack refers to 2 Clem. i. 2, where we have ovx« 
elddres wdéGev exrAhOnpev wal bd tivos nal eis bv tTémrov, nal Boa Srdnewey Inoois 
Xpiords wadely Ever Huadv. Here one might conjecture ofoy or explain eis 
by témov as = roy témov eis by, Madvig (Gk. Syntax, Browne and Arnold’s 
translation, 1873, p. 187) gives @emoronAns ppdler rg vaverhpy Sorts éor) nat BC 
& pevye: (Thuc. i. 137), but there one might render ‘and the reasons for which’ : 
he also gives A’ &s airlas rd wep) thy dnohy tupBalver wabhpara, Aexréoy (Pl, 
Tim. 67), but there one might explain 6: &s aitias as = ras airlas 3: &s. But in 
Soph. 47. 1259 (wader bs ef pdow) bs = ofos, and the case before us seems essen- 
tially parallel—besides which we may render, not ‘ and what,’ but ‘and the things 
which,’ as I have preferred to do. At the same time I think no one will deny 
that, if the meaning of Papias be what it has hitherto been taken to be, xal rf or 
vt 5 or 9 rf would have been more natural. 

My correction was, reading Gre, to put from that to Kuplov in brackets—render- 
ing ‘or what John or Matthew or any other one of the Lord’s disciples (as Aristion 
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- the things that Aristion and the Elder John, the disciples of the 


Lord, say. For I did not suppose that what was out of the books 
was of so much benefit to me as what came from a living and 
abiding voice.’ 

May not the ‘books’ be Gospels by anonymous authors or 
authors who were not Apostles or companions of Jesus P 

‘EKach interpreted them as he was able’ seems to imply that 
when Papias wrote there was a single accepted version. 

Yet Papias may never have seen the Aramaic Gospel (? the 
Gospel according to the Hebrews) and Matthew may have written 
another in Greek, which Papias mistook for a translation of the 
former. 


C. Tuer Gospet oF CARPOCRATES AND KERINTHUS. 


Hilgenfeld and the author of Supernational Religion (i. 421) say 
that the heretics Carpocrates and Kerinthus used the Ebionite 
Gospel, on the faith of the following passage of Epiphanius :— 

‘But see how their [the Ebionites’| doctrine has been corrupted 
at every point, how everything is halting and crooked and has 
no rightness. For Kerinthus and Carpocras, using forsooth the 
same Gospel that they have, wish to show from the beginning of 
the Gospel according to Matthew that the Christ is of the seed of 
Joseph and Mary. But these are of another sort of mind. For 
having cut away the genealogies in Matthew they begin by way of 
commencement, as I have previously said, with the statement that 
** It came to pass ”’ etc.’* 

If this passage proved that Carpocrates and Kerinthus used the 
Ebionite Gospel it would be a most important witness for the 


and the Elder John, the disciple of the Lord) say.’ The objection to this is not 
so much that A¢youvow, ‘say,’ ought to be Adye, ‘says ’—for it might be infiuenced 
by the plural ‘ disciples, an inadvertence of which Shakspere and our everyday 
talk yield many instances—but that ‘the disciples of the Lord’ would be an 
altogether useless repetition. 

The correction, had it been sound, would have been most important, because 
it would then have been implied (by the use of the present tense) that not only 
Aristion and the Elder John but John the Apostle and Matthew were still alive 
when Papias was making his enquiries. 

* Haer, xxx. 14. “Opa 5¢ rhy wap’ abrois rapareroinpévny mayraxdbev SidacKa- 
Alay, w@s mdvra xwad, Aotd, Kal ovdeulay dpOdrnra Exovra. ‘O pev yap KhpiwOos 
nal Kaproxpas, r@ ab’tG@ xpapevar wap’ abrois EvayyeAly, awd ris apxijs Tod Kara 
Maréaioy EvayyeAlov BolAovra wapioray ex orépparos "lwohp nal Maplas elvas roy 
Xpiordy. Ovror 5¢ BAA rivd Savootvrat, Tlapaxdayres yap ras mapa TE MarOale 
yeveadroylas tpxovrat Thy apxhy roretabat, ds mpocixoy, A€éyorvres Bri ’Eyévero—the 
quotation is given above, p. 15. 
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antiquity of the Gospel according to the Hebrews, since Kerinthus 
is reported to have been a contemporary of the Apostle John, 
while f ‘the Fathers in general place Carpocrates before Cerinthus,’ 
‘Irenaeus seems to speak of his followers as the first who assumed 
the name of Gnostics,’ and ‘he is said, in conjunction with his son 
Epiphanes, to have carried his heresy to its height in.the reign of 
Hadrian,’ { i.e. between 117 and 138 a.p. 

But the words of Epiphanius do not seem to me to justify the 
conclusion that these two early heretics used the Gospel according 
to the Hebrews. In a former part of his work (Haer. xxviii. 5) 
he has said that the school of Kerinthus ‘use the Gospel according 
to Matthew, in part and not entire, but for the sake of the genealogy 
in the flesh.’§ He calls it simply the Gospel according to Matthew, 
without saying that it was called, or was, the Gospel according to 
the Hebrews, or that it was written in Hebrew characters. Again, 
he has before told us that the Ebionites too ‘receive the Gospel 
according to Matthew; for this they too, as also the Kerinthians 
and Merinthians, use ‘to the exclusion of the rest. And they 
call it ‘“‘ according to the Hebrews.”’’|| From this we learn nothing 
more than that the Kerinthians used the Gospel according to 
Matthew. And in the passage before us the argument of Epi- 
phanius may be paraphrased as follows :—‘ See how perversely the 
Ebionites have dealt with the text of Matthew. For such heretics 
as the Kerinthians who use the same Gospel of Matthew have still 
left the genealogies, which they submit as evidence of the human 
birth of Christ. The Ebionites might have done the same had they 
chosen, but such half measures are not to their taste—they have 
cut away the genealogies altogether.’ He has already told us that 
the Kerinthians use only Matthew, and that the Ebionites use only 
Matthew ; now that for the purpose of strengthening his strictures 
against the latter for their corruption of Matthew’s text he holds up 
to them the contrary example (in this particular case) of the 


¢ These quotations are from Mansel’s Gnostic Heresies, 117, 118. 

{ Taking 127 a.p. as the mean, and concluding that Epiphanes, who died at 
the age of 17, must have been at least 15 before he became a sectarian leader, we 
get 112 a.p. as the approximate date of the birth of Epiphanes. At that time 
Carpocrates may have been 20 or he may have been 60; taking 30 as a reasonable 
age, we should carry back his birth to 82 a.p. But all that we can say is that 
Carpocrates was almost certainly born not later than 100 a.p., and may have been 
born as early as 50 a.p. 

§ Xpavrat yap TG kara Mar@aiov EvayyeAly, amd wépous Kai obx) BAq, GAAR Sid 
Thy yeveadoylay thy Evoapkoy (Haer. xxviii. 5Y. 

l Kal déxovra: pev nal abrol 7d xard Mar@aiov Evayyéniov* Tour yap Kal 
avrol, ds xal of ard Khpwv0ov kal Mhpww0ov, xpavrar udvp, Kadrovor dt abrd ‘xara 
‘EBpalous’ (Haer. xxx. 3). 
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Kerinthians, who use ‘the same Gospel,’ is it not straining the 
meaning of words to infer that the Kerinthian Matthew followed in 
all other respects the peculiarities of the Ebionite text? 


D. Tarran’s DIATESSARON. 


We have seen that the Gospel’according to the Hebrews cannot 
have been composed by Tatian. But the writer of Supernatural 
Religion maintains that Tatian ‘did not actually compose any 
Harmony at all, but simply made use of the same Gospel as his 
master Justin, namely the Gospel according to the Hebrews’ (ii. 159). 
Let us examine the statements of other early writers besides Epipha- 
nips, and with them the theory built on them in Supernatural Religion. 

Eusebius, then, tells us that ‘ Tatian having put together a certain 
[or, a sort of] connexion and combination [or, condensation], I 
know not how, of the Gospels, named this the “ Dia tessaron ” : and 
it is current among some up to the present day.’* The writer of 
Supernatural Religion says ‘It is clear that this information is not 
to be relied on, for not only is it based upon mere hearsay, but it is 
altogether indefinite as to the character of the contents, and the 
writer admits his own ignorance (ov« old’ drwe) regarding them’ 
(ii. 154). 

Now, (i.) there is not a particle of evidence that Eusebius’s 
statement is based upon mere hearsay, and that he had never seen 
the Diatessaron. Indeed, probability runs very strongly in the 
other direction. Eusebius was bishop of Caesarea, and, even if the 
library of Pamphilus at that place contained no copy of the 
Diatessaron f, he can hardly have failed to see elsewhere a book so 
popular in parts at least of Syria that (as we shall presently learn) 
more than a hundred years later Theodoret found upwards of 200 
copies current among the churches of his own diocese. (ii1.) Husebius 
tells us quite clearly that Tatian dovetailed the narratives of the 
Gospels into each other, forming out of them one combined history ; 
and not even the author of Supernatural Religion will deny that by 
‘the Gospels’ Eusebius means Matthew (possibly including the 
Gospel according to the Hebrews), Mark, Luke, and John. His 
information is therefor anything but ‘altogether indefinite as to the 
character of its contents.’ (iii.) As to the assertion that Eusebius 
admits his ‘own ignorance (ovx old’ étwe) regarding them,’ it should 
be observed that he does not say ‘I do not know of what kind ’— 


*‘O Tarlavos cvvdpedy twa nal cuvaywyhv obk old’ 8rws tov EvayyeAlwoy 
auvOels Td 51d reccdpwy TotTo mpocwydpacev’ $ Kal napd riot eicérs viv péperas 
( Hist. Eccl. iv. 29). 

t+ Which from the fact mentioned by Theodoret seems very unlikely. 
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referring to the character of the contents—but ‘I do not know 
how,’ referring to the way in which Tatian ‘put together’ his 
materials. We do not know how perplexing Tatian’s method 
of compilation may have been. He may have adopted as the base 
of his narrative sometimes the account of one evangelist, sometimes 
that of another, where the character of the accounts afforded no 
explanation of such varying preference: his work may have been 
deficient in chronological system: and finally he may have omitted 
salient portions of the Gospels which he professed to combine—a 
charge which, with whatever justice, was (as we shall presently 
see) actually brought against him. 

Theodoret + is, after Epiphanius, the next writer who mentions 
the Diatessaron. ‘ He also,’ says Theodoret, ‘put together the so-called 
‘‘ Gospel through Four,” after having cut away the genealogies and 
everything else that shows the Lord to have been born of the seed of 
David according to the flesh. And this was used, not only by those 
of his company, but also by those who followed the doctrines of the 
Apostles, not perceiving the knavery of the compilation, but in their 
simplicity having taken the book into use because it was concise. 
And I myself also found more than 200 such books held in honour 
in the churches among us, and having gathered them all together 
I put them away and introduced in their stead the Gospels of the 
four Evangelists.’ § | 

Upon this the writer of Supernatural Religion remarks ‘Theo- 
duret . . . . not only does not say that it is based upon our four 
Gospels, but, on the contrary, points out that Tatian’s Gospel did 
not contain the genealogies and passages tracing the descent of 
Jesus through the race of David, which our Synoptics possess, 
and he so much condemned the mischievous design of the work 
that he confiscated the copies in circulation in his diocese as here- 
tical. Canon Westcott’s assertion that Theodoret regarded it as a 
compilation of our four Gospels is most unfounded and arbitrary. 
Omissions, as he himself points out, are natural to a Harmony, and 
conciseness certainly would be the last quality for which it could 


t+ Bishop of Kyrus or Kyrrhus, in Syria. The passage quoted was written 
between 451 and 458 a.p. 

{ Obdros nal rd 8:d reardpwy xadrobmevoy ovyrdébeey EvayyéAiov, Tas yeveadoylas 
wepiucdwas kal ra AAG Soa ex orépuaros AaBld xara odpxa yeyevnucvoy toy Kdipiov 
Selxvvow. "Exphoavro 8t tobTy od udvoy of ris éxelvou cuppoplas &AAG Kal of Trois 
"AwooroAkots érduevot Sd-ypact, Thy rhs guvOhKns Kaxoupylay ob eyvwKdres, GAN’ 
amdovarepoy ds cuvréup te BiBAlp xpnoduevot, Evpoy 8 n&yh waelous } dtaxoclas 
BiBarous roabras év rais wap’ juiv éxxAnolas reriunudvas’ nal wdoas cuvayayov 
awebdunv nal ra tTav TeTTdpwy EbayyeNtoray dvrachyayov EvayyéAia (Haer. Fab. 
i. 20). 
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have been so highly prized, if every part of the four Gospels had 
been retained. The omission of the parts referred to, which are 
equally omitted from the canonical fourth Gospel, could not have 
been sufficient to merit the condemnation of the work as heretical, 
and had Tatian’s Gospel not been different in various respects from 
our four Gospels, such treatment would have been totally unwar- 
rantable. The statement, moreover, that in place of Tatian’s 
Gospel Theodoret “ introduced the Gospels of the four Evangelists,”’ 
seems to indicate clearly that the displaced Gospel was not a 
compilation from them, but different’ (ii. 157). 

The above argument is one mere tissue of fallacies. Theodoret 
says that Tatian ‘cut away’ the genealogies, and other passages. 
From what does Theodoret mean, if not from our Gospels? Why, 
our author himself, two pages further on, tells us that ‘although 
Theodoret, writing in the fifth century, says in the usual arbitrary 
manner of early Christian writers, that Tatian “ excised ” from his 
Gospel the genealogies and certain passages found in the Synoptics, 
he offers no proof of his assertion, and the utmost that can be 
received is that Tatian’s Gospel did not contain them.’ Here the 
author clearly admits by inadvertence what he had previously 
denied. For, if Theodoret charges Tatian with excising passages 
from our Gospels, it is evident that he means his readers to under- 
stand that they formed the base of Tatian’s work ; otherwise there 
would be no ground for the charge. | 

Secondly, as Theodoret only brings this one accusation against 
Tatian’s work, it is natural to suppose that this was the sole, or at 
any rate the chief, reason why he condemned it. 

Thirdly, Canon Westcott does not point out that ‘omissions are 
natural to a Harmony’ in the abstract way implied. He does say | 
that Theodoret ‘speaks of omissions which were at least in part 
natural in a Harmony,’ meaning, I suppose, that Tatian might 
leave out the genealogies if he found himself unable to harmonize 
the versions of Matthew and Luke satisfactorily. 

_ oar) no one, I imagine, has ever supposed that in Tatian’ 8 
work ‘every part of the four Gospels’ was retained, if by this 
phrase is meant the entire text of each of the four Gospels. Where 
an incident was described by several evangelists, the ‘ Gospel 
‘through Four’ would give a text compounded from each, but not 
the full text of each separately. Such a combined narrative, 
though it would be longer than any two of our Gospels, would be 
much more concise than all four together. 

Fifthly, there is not the slightest analogy between omissions in 
the fourth Gospel and Tatian’s ‘Gospel through Four.’ The 
writer of the former had a perfect right to limit the range of his 
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narrative as he chose; the writer of the Jatter, if he professed to 
connect and combine the Gospels, as Eusebius says he did, had no 
such liberty. If he left out material texts respecting the person of 
Jesus, he suppressed them, and, if he suppressed, denied or ques- 
tioned them. . 

Sixthly, ‘the statement that in place of Tatian’s Gospel Theo- 
doret “introduced the Gospels of the four Evangelists” ’ does not 
indicate in the least that Tatian’s Gospel was not a compilation 
from them. Theodoret simply tells us that he substituted the 
Gospels of the four Evangelists for the Gospel of Tatian, i.e. the 
original Gospels of the Four for their mutilated summary, the 
Gospel through Four. © 

We have not, however, yet done with our author, who goes on 
to declare that ‘the name Diatessaron was not only not given by 
Tatian himself to the work, but was merely the usual foregone 
conclusion of the Christians of the third and fourth centuries, that 
everything in the shape of evangelical literature must be dependent 
on the Gospels adopted by the Church. Those, however, who 
called the Gospel used by Tatian the Gospel according to the 
Hebrews, must have read the work .... The work was in point 
of fact found in wide circulation precisely in the places in which, 
earlier, the Gospel according to the Hebrews was more particularly 
current’ (ii. 158). 

Of course the assertion that the name of the work was not 
conferred on it by Tatian himself is in flat contradiction to the 
words of Eusebius. Our author claims, indeed, the support of 
Epiphanius. ‘It must be observed,’ he writes, ‘that it is not said 
that Tatian himself gave this Gospel the name of Diatessaron, but, 
on the contrary, the expression of Epiphanius implies that he did 
not do so’ (ii. 155). Our author’s nose for implications, so dull 
when the implications are inconvenient to his theories, is here 
exquisitely fine. The words of Epiphanius are: ‘And the “ Gospel 
through Four” is said to have been made by him, which some call 
“according to the Hebrews.” ’ * 

I am ata loss to know to what our author’s sneer about ‘the 
usual foregone conclusion of the Christians of the third and fourth 
centuries ’ refers, unless it be to their belief, shared by most recent 
critics, that Marcion’s Gospel was a mutilated Luke. But the 
only writers of those centuries who mention what we know to have 
been the Gospel according to the Hebrews never call it ‘ the Gospel 


* Adyera: 8¢ 7d 3d reacdpwv EbayyéAiov in’ abrov yeyevijoOa, Inep xard 
‘EBpatous rivés xadovar (Hae. xlvi. 1). 
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through Four’ or ascribe it to Tatian, but call it *‘the Gospel 
according to the Hebrews,’ + ‘the Gospel existing among the Jews 
in the Hebrew language,’ ¢ ‘the Gospel which has come to us in 
Hebrew characters,’ § ‘the Gospel according to Matthew,’ || ‘the 
Hebrew Gospel,’ +‘ the Gospel which is written in Hebrew let~ 
ters,’ { ‘the Gospel according to the Hebrews . . . . according to the 
Apostles, or, as very many [or, most] deem, according to Matthew,’ ** 
‘the Gospel which is written in Hebrew and read by the Nazarenes,’++ 
‘the Gospel which the Nazarenes and Ebionites use,’tt ‘the Gospel 
which the Nazarenes use.’ Strange that if the Gospel according 
to the Hebrews were by some ascribed to Tatian and called the 
Gospel through Four, Eusebius, Epiphanius, and Jerome, who so 
often refer to it, should either not know this fact or omit to men- 
tion it. Strange that Christians of the third and the fourth cen- 
turies should give the Gospel according to the Hebrews a title and 
ascribe to it an origin totally different from the title given and the 
origin ascribed by their own literary leaders. Strange that they 
should cast about for a canonical relationship for it, when it was 
already ascribed to Matthew §§ in the previous century, and in doing 
so should invest a noted heretic with its authorship, while they 
gave to a work which was apparently only a variant Matthew, 
with here and there an affinity to Luke, and|||| which was not 
as long as either of them, a title implying that it was an amal- 
gamation of Matthew, Mark, Luke, and John! 

The assertion that ‘those . .. . who called the Gospel used by 
Tatian the Gospel according to the Hebrews must have read the 
work’ is, of course, purely arbitrary. The statement, too, that it 
was ‘found in wide circulation precisely in the places in which, 
earlier, the Gospel according to the Hebrews was more particularly 
current,’ seems to have no more ground than is afforded by the 
fact that 4 Jerome was allowed to copy the Gospel according to the 
Hebrews by the Nazarenes in Beroea, who were in the habit of 
using it. Now Beroea (Aleppo) was forty miles south of Theodoret’s 


* Clement of Alexandria, Origen, Eusebius (4 times), Epiphanius, Jerome 
(5 times). 

t+ Eusebius. } Eusebius. 

§ Epiphanius (twice). Jerome says, ‘ which is called by very many [or, most] 
people the original of Matthew.’ 

| Epiphanius, Jerome. - q Jerome. ** Jerome. 

tt Jerome. tt Jerome. 8§ By Irenaeus. 

|| In the Stichometry of Nikephorus (see p. 116) Luke contained 2,600 
orlxot, Matthew 2,500, and the Gospel according to the Hebrews, 2,200. 

{{ Catal. Script. Eccles. under ‘Matthaeus.’ I have quoted and translated 
the text on p. 18. 
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cathedral town, and was not included in his diocese, having a 
bishop of its own. I do not mean to say that the Nazarene Gospel 
might not also have been used by some people twenty miles or so 
further north, within the limits of Theodoret’s diocese; but I do 
very strongly object to the statement that the work mentioned by 
Theodoret was found ‘precisely in the places’ where the Gospel 
according to the Hebrews had been ‘more particularly current.’ 
The fact of Jerome’s having copied that Gospel at Beroea does not 
even prove that it was ‘more particularly current’ there; Beroea 
may have been only the first town where he had the opportunity 
of copying it. For immediately after arriving in the East he 
retired for four years to the desert of Chalcis, on the north side of 
which Beroea was situated, at a distance of only twelve miles from 
Chalcis itself. 

The explanation of the fact that some people called Tatian’s 
Gospel through Four the Gospel according to the Hebrews is 
obviously that given by Professor Westcott (Canon, 319, note) :— 
‘Both books were current in the same countries, and differed from 
the Canonical Gospels *** by the omission of the genealogies. Few 
writers out of Palestine could compare the books so as to determine 
their real differences.’ To this let me add that Tatian +++ may even 
have preferred to use the Aramaic ‘ Matthew,’ the Gospel accord- 
ing to the Hebrews, rather than the Greek one, for his compilation, 
or ttt he may have used MSS. nearer to it than those on which we 
now base our text. Upon either view the confusion of his work with 
the Gospel according to the Hebrews becomes still more easy to 
understand and excuse. 

Before closing this examination it is necessary just to notice a 
statement by §§$§ Victor of Capua that Tatian called his Gospel 
‘through Five’ (Diapente). The passage runs as follows :—|||\||‘ From 
his [Eusebius’s] history, too, I have found that Tatian, a most 
learned man and orator of that time, compiled one Gospel out of 


*## T only admit this of the Ebionite edition. 

ttt Especially if he compiled his work after his migration from Rome to Syria. 

ttt Even some of our extant MSS., as will be seen in the notes to the Fragments, 
present one or two striking resemblances to the text of the Gospel according to 
the Hebrews. Tatian, moreover, was the pupil of Justin, whose coincidences with 

that Gospel will also be noticed, and who certainly used our Gospels, although he 
may have used the Gospel according 2 the Bebrewe as well. See Appendix E, 
‘ Justin’s “‘ memoirs of the Apostles.” ’ 

888 Writing about 550 a.p. 

{|l|| Ex historia quoque eius comperi quod Tatianus, vir eruditissimus et orator 
illius temporis, unum ex quatuor compaginaverit Evangelium, cui titulum Diapente 
imposuit (Praef. ad Anon. Harm. Evang.). 

K 2 
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four, to which he put the title Diapente.’ Never has so puzzling 
an assertion been more recklessly commented on. 

First, Professor Westcott (Canon, 321, note) says ‘If there 
be no error in his statement that Tatian’s Harmony was called 
Diapente, the fifth Gospel alluded to in the name was probably that 
according to the Hebrews, and the title was given in consequence 
of the confusion already noticed.’ Westcott seems to have seen the 
original passage of Victor of Capua in Credner’s Beitrage, but he 
does not quote it, and argues as if he had not seen it. For Victor 
does not say that Tatian's work ‘was called’ Diapente, ‘through 
Five,’ but that Tatian himself gave it this title, which quite dis- 
poses of the suggestion that ‘the title was given’ by others ‘in 
consequence of the confusion already noticed’ between his work 
and the Gospel according to the Hebrews. 

Secondly, the writer of Supernatural Religion (ii. 153) says 
‘Tatian’s Gospel, however, was not only called Diatessaron, but, 
according to Victor of Capua, it was also called Diapente (dca wévre) 
‘“‘by five,’ a complication which shows the incorrectness of the 
ecclesiastical theory of its composition’; and again (ii. 161) ‘We 
have seen that in the sixth century it was described by Victor of 
Capua as Diapente, “by five,” instead of “ by four.’’ He also does 
not quote the Latin, makes Victor say merely that it ‘ was called ’ 
Diapente, and in the second reference insinudtes that it is ‘de- 
scribed’ as a compilation of five Gospels, by Victor—who on the 
contrary says that it was a compilation of four. 

Thirdly, Dr. Sanday has taken on trust the statement in Super- 
natural Religion (which he gives as his authority), and boldly tells 
us (Gospels, 240) that ‘ Victor of Capua in the sixth century speaks 
of Tatian’s work as a “ Diapente” rather than a “ Diatessaron ’’ 

. (p. 242) The fifth work, alluded to by Victor of Capua, 
may possibly have been the Gospel according to the Hebrews.’ 
This is the consequence of not looking out references; it would be 
difficult to mislead the reader more completely as to what NaGtor 
does say. 

I am surprised that no one has perceived thet Victor’ 8 title 
‘Diapente’ ‘through Five’ must be a mere slip of the pen. From 
his own express words we know that he was acquainted with the 
existence and character of Tatian’s work from Eusebius, and seem- 
ingly (as he gives no other authority) him alone, and from Eu- 
sebius’s account he distinctly describes it as a combination of four 
Gospels. Eusebius says that Tatian called his work ‘ Dia-tessaron’ 
‘through Four,’ and Victor, copying him, must have intended to 
say the same. No doubt * when he took down the words of Eu- 

* Or, which comes to the same thing, his MS. of Eusebius may have had the 
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sebius he wrote da 6’ for dia recodpwy, and when working from his 
own notes translated 6 into zévre, as if it were the letter for 5 
instead of 4. Every one must be aware of making slips of this 
kind now and then: I can give from my own experience a curiously 
similar example. In rendering into English verse Odyss. v. 70— 


Kpivat 3° efelns wlovpes péov ddari Acung 


Fountains four 
‘In order ated with sparkling water flowed— 


I inadvertently translated ‘Fountains five,’ and the mistake not 
only slipped me in MS. but through the printer’s proofs. Had 
Victor of Capua made this particular blunder, no doubt unsuspect- 
ing critics would point out that his MS. of Homer must have read 
not miovpec péov but wévr’ Eppeov . 


BE. JUSTIN’s ‘MEMOIRS OF THE APOSTLES.’ 


The passage of Jerome quoted on p. 21 has been urged in favour 
of a theory that the Gospel according to the Hebrews was the same 
with Justin’s ‘memoirs of the Apostles,’ 

I reject this theory, in the first place because I am convinced 
that Justin used our existing Gospels, whether (as has been sug- 
gested) in the form of a harmony or not, and whether (as I am 
inclined to think) he used any further record or not. I would 
willingly discuss this subject, but, as it occupies nearly 150 pp. of 
Supernatural Religion, more than 80 in Prof. Westcott’s Canon of 
the New Testament, and 50 in Dr. Sanday’s Gospels im the Second 
Century, the discussion would seriously delay the present work, 
besides taking up a most disproportionate amount of its space. I 
recommend any one who wishes to master the question to read first 
S upernatural Religion, then Prof. Westcott, then Supernatural Re- 
ligion again, and lastly Dr. Sanday. 

But, whether or not Justin used our Gospels, I should hold that 
the Gospel according to the Hebrews was not the same with (though 
it might be included in) Justin’s ‘memoirs of the Apostles.’ 

The crucial proof of this is a passage t in which Justin, after ° 
mentioning the ‘memoirs of the Apostles,’ adds, ‘which are called 
Gospels,’ showing that he grouped several evangelic works under 
this designation. ‘ This clause,’ as Dr. Sanday happily expresses it, 
‘has met with the usual fate of pereathete statements which do 


short form 8:2 8’. And for that matter the slip of the pen may have been in the 
MS. itself, which may have given 3: e’ for dia 8. 
t Of yap *Awdcrodo: ey trois reroute: iw’ abtray eee em & Karcira 


ge cae 1. 66. 
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not quite fall in with preconceived opinions, and is dismissed * as a 
‘manifest interpolation, a gloss having crept into the text from the 
margin.’ When a MS. is found that does not contain the words 
‘which are called Gospels,’ the gloss-theory will deserve respect : 
till then it has not a rag of reason to hide its nakedness. 

The writer of Supernatural Religion does indeed argue as follows 
(i. 294):—‘ If Justin really stated that the Memoirs were called 
Gospels, it seems incomprehensible that he should never call them 
so himself. In no other place in his writings does he apply the 
plural to them, but, on the contrary, we find Trypho referring to 
the ‘‘so-called Gospel,”’ which he states that he has carefully read, 
and which, of course, can only be Justin’s ‘“‘ Memoirs ;” and again, in 
another part of the same dialogue Justin quotes passages which 
are written ‘in the Gospel” (év rp ebayyediy yéyparrac). The term 
** Gospel’’ is nowhere else used by Justin in reference to a written 
record.’ 

The explanation is not, however, far to find for any one who will 
seck it. The entire body of facts known and recorded concerning 
Jesus was spoken of as ‘the Gospel’; the particular writings which 
contained portions of it had only lately come to be called ‘the Gos- 
pel according to’ such and such a writer. Papias, for instance, in 
speaking of works which he says Mark and Matthew wrote, does 
not employ the word; to Mark’s book he gives no particular name, 
but he calls Matthew’s book ‘oracles.’ He himself wrote a book 
called ‘Exposition of Dominical Oracles’ (Aoyiwy Kupracay 
. *Eénynocc), which, with Bishop Lightfoot (Cont. Rev. for Aug. 

1875), I believe to mean ‘Exposition of sacred books about the 
Lord.’ When people spoke of the body of facts narrated in the 
sacred records, they called it ‘the Gospel,’ when of the records 
themselves they used the word ‘Oracles’ as Papias, or ‘Memoirs’ 
as Justin, or some other. But in course of time they got to call 
them by the name of ‘ Gospels,’ and Justin alludes to this growing 
custom: but for all that he himself preferred to use his own old- 
fashioned term. 

There is, I may add, no reasow”to. suppose that the authorship 
of the Gospel according to the Hebrews was attributed to the 
Apostles generally in the 2nd or even 3rd cent. Irenaeus calls it 
simply ‘that Gospel which is according to Matthew,’ and he wrote 


* By the writer of Supernatural Religion :—‘The last expression & xaArcira 
evayyéA:a, as many scholars have declared, is a manifest interpolation. It is, in 
all probability, a gloss on the margin of some old MS. which some copyist after- 
wards inserted in the text.’ Scholar is an unfortunate substitute for critic, as it 


conveys the idea that the words are faulty from the point of view of pure ‘ scholar- 
ship.’ 
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less than 50 years, perhaps only 40,.after Justin. Are we to believe 
that he would have so described a work which in his boyhood + was 
read on Sundays in Christian assemblies as ‘the Memoirs of the 
Apostles’ ? | 

There are no proofs that Justin used the Gospel according to 
the Hebrews at all: in two cases he accords with it in certain 
peculiarities, but these same peculiarities are also found in MSS. of 
Matthew and Luke which we know to represent a 2nd cent. type 
of text. In neither of these cases is his agreement with the Gospel 
according to the Hebrews exact, while in one he does agree verbatim 
with the MSS. in question. I am not disputing that he may have 
employed this Gospel among others, but I do say that, with no 
evidence that he used it at all, ib i is childish to hold that he used it | 
to their exclusion. 


F. ANALYSIS OF THE EXTERNAL AND INTERNAL EVIDENCE FOR AND 
AGAINST THE GENUINENESS OF JOHN vii. 53—viii. 11. 


(i.) ExternaL Evipence. (a) Text of Extant MSS. 

John vii. 53-viii. 11 is contained ‘without trace of suspicion’ 
(Scrivener) in 7 uncials, DEGHKUI, and 318 cursives, to which 
may be added the first hands of 3 and the second hands of 9 cur- 
sives. 

It is omitted by 8 uncials, NBACTLX{A, and 57 cursives, 
while 4 other cursives (including Cod. oot: mentioned again below) 
omit vii. 3-11. 

It is ‘ obelized,’ i.e. marked as doubtful, in 3 uncials, MSA, and 
42 cursives (including Cod. 33 and ev—y), and by the second hands 
of 3 other cursives; while parts of it are so marked in 2 uncials, E 
(viii. 2-11) and I (viii. 3-11), and 2 cursives (viii. 4-1]). In one 
cursive which contais the passage vill. 12 is also written after 
vii. 52. 

It is written at the end of the Gospel in Cod. 1 and 11 other 
cursives (including Cod. 237, mentioned above), and part of it 
(viii. 3-11) is so appended in 4 cursives (including one which had 
previously omitted the entire passage). 

: It is inserted after vii. 86 in one cursive, and at the end of Luke 
xxi. by 4 cursives (including Cod. 13 and Cod. 69). 


Thus of 459 later authorities (cursive) no less than 129 omit, 


t Ta dwrouynuoveduara Trav ’ArocréAwy } Ta ovyypdupara tay Mpopnray dva- 
yiwoonretat péxpis eyxwpei,—Apol. i. 67. 

{ X, however, is said by Dr. Burgon to be a mere commentary (with accom- 
panying text) on the Gospels as publicly read. 
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transfer, or obelize the passage, and among these are the 5 exceed- 
ingly important cursives 1, 13, 33, 69 and ev-y. 

Of the 20 earlier MSS. (uncial) no less than 13 omit or obelize 
it. Among these are the 5 most ancient ones, NB of the 4th cent., 
and ACT of the 5th cent. ; D, the oldest MS. which contains it (5th 
or 6th cent.), is celebrated for curious additions. The next oldest 
MS,, E (7th or 8th cent.), obelizes part of the passage, and the next, 
L (8th cent.), omits all of it. The rest are all of the 9th or 10th 
cent. 


(b) Text of Versions. 

The passage is contained in the Vulgate, the Jerusalem Syriac, 
the Aethiopic, and later MSS. of the Armenian. The MSS. of the 
Old Latin are divided, but the evidence for the passage overweighs. 

It is omitted by the Italian Recension (i.e. f and gq), Cureton’s 
Syriac,* the Péshitta, the Philoxenian Syriac, the Thebaic, the 
Gothic, and earlier MSS. of the Armenian. The earlier (against 
the later) Memphitic MSS. are said to want it, and Mr. McClellan 
(New Test., 720) allows this, but I do not know where the state- 
ment is established and prefer to regard the evidence of the Mem- 
phitic as uncertain. 

The Latin versions, therefor, taken apart from the rest, tell for 
the passage, the Syriac against it, the Egyptian against it, and the 
residue against it. The balance of the combined evidence is against. 


(c) Evidence of Early Writers. 

Among the Latin Fathers Ambrose, Augustine, and Jerome 
support it. Ambrose quotes or refers to it 4 times, clearly without 
any doubt. Augustine does so 6 times, once mentioning it as a 
peculiarity of John’s Gospel, once expounding it verse by verse in 
his Commentary on John, and once stating that ‘some of little 


* This version, as published by Cureton, was wanting between John vii. 37 
and xiv. 10. But in the autumn of 1870 three more fragments were found, one 
of which most happily comprises John vii. 37-viii. 19: it leaves out the entire 
passage before us. The discovery happened after the publication of Tischendorf’s 
last edition (1869), and, strangely enough, Dr. Scrivener was unaware of it when 
in 1874 he published the 2nd ed. of his Introduction to the Criticism of the 
New Testament. Mr. Hammond also, in 1876, distinctly states that the Cure- 
tonian is defective here. Let me, therefor, say that the two other fragments 
found are Luke xv. 22—xvi. 12, xvii. 1-23; that in 1872 Prof. W. Wright of Cam- 
bridge printed, privately, 100 copies of the Syriac text, one of which is in the 
British Museum; and that a translation into N. T. Greek will be found in Pt. ii, 
of Mr. Crowfoot’s Fragmenta Evangelica. The fact that the Curetonian is not 
defective here, but nevertheless leaves out the passage, is the more important be- 
cause it is opposed to its allies D and the Old Latin: we should have supposed 
a priort that the Curetonian would contain the story. 
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faith, or rather enemies to true faith—I imagine out of fear that 
impunity of sin was granted to their wiyes—removed from their 
MSS. that which the Lord did respecting the forgiveness of the 
adulteress.’ And Jerome, besides inserting it in the Vulgate, says 
that it was found ‘in many both Greek and Latin manuscripts.’ 
Of these, however, Augustine, who was a poor Greek scholar, is 
probably only a witness to the reading of the Latin copies: in which 
case his words confirm my belief that the Old Latin had the passage 
but that the Italian Recension had not. And the words of Jerome 
imply that the passage was wanting i in most MSS. 

On the other hand, Juvencus in his metrical paraphrase of the 
Gospel history omits it. Tertullian does not mention it in his 
treatise De Pudicitia, where it is said he must have referred to it 
had he known it as a genuine portion of the text. Tischendorf 
_ adds that Cyprian and Hilary had good occasion to allude to it, 
had they chosen. 

As for the Greek fathers, not one of them balare Euthymius 
(12th century) mentions these verses, and he says that ‘in the 
accurate copies they are either not found or are marked doubtful, 
wherefor they seem to be an interpolation and addition.’ Origen, 
Chrysostom, Cyril, and Theophylact pass over them in their com- 
mentaries, the first three closely connecting viii. 12 with vii. 53. 
Nonnius omits the story in his poem, and Cosmas does not mention 
it in the list of incidents peculiar to John. The Apostolic Consti- 
tuttons do refer to it, but without stating its source. Tischendorf 
calls attention to the fact that Basil, who might well have quoted 
it, has not done so. 


The evidence of the Latin fathers is therefor doubtfully favour. 
able, that of the Greek fathers overwhelmingly oprosee to the 
genuineness of the passage. 


(d) Evidence of the Lectionaries. 

Ambrose speaks of it as a ‘Gospel-lesson.’ There is evidence 
of its use in the Greek servicebook as early as the beginning of the 
9th century; in no Greek lectionary, however, does it stand as 
part of the lesson for Pentecost, being always read on the festival 
of some female saint of doubtful antecedents. The great majority 
of the Greek lectionaries contain it.+ 


The evidence from lectionaries is therefor decidedly in favour 


t The Jerusalem Syriac lectionary has already been reckoned among the ver- 
sions. It continues the Pentacostal lesson to viii. 2, but assigns viii. 3-11 to St. 
Euphemia’s day. 
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of the genuineness of the passage. But this evidence is much later 
than that to be derived from MSS. versions and fathers; and the 
singular appropriateness of the story to the history of certain female 
saints easily accounts for its introduction into the services of the 
Churcb. 


(e) Evidence of Scholia. 

A note in the margin of A (9th or perhaps 8th cent.), and 
@ great many cursives, runs thus:—‘ The verses marked doubt- 
ful are not contained in some copies nor in Apollinarius, but are 
contained entire in the ancient ones.’ Two other scholiasts say the 
verses ‘are found in ancient copies’ and that they ‘are not con- 
tained in the majority of copies, but are found in the more ancient.’ 

One scribe (of the 9th cent.) says the passage is ‘not con- 
tained in the copies of the present day,’ another that it ‘is found 
in some copies.’ 

Two scholiasts pronounce against it, one because it ‘is not 
found in the more accurate of the copies,’ the other because it is 
“not contained in the majority of copies, nor mentioned by the 
divine fathers that have written commentaries—I mean John Chry- 
sostom and Cyril of Alexandria—nor yet by Theodore of Mopsuestia 
and the rest.’ 


The evidence to be derived from scholia is therefor diyided, but 
may be thought to tell rather in favour of the passage. 


(i1.) Interna, Evipence. I feel bound to admit that the force 
of the internal evidence has been greatly overrated. The following 
are Alford’s specifications :— 

(a) That John nowhere else mentions the Mt. of Olwes. 
McClellan (New Testament, 724) answers that each of the Synop- 
tists mentions Gennesaret only once. There is no proof, however, 
that they had due occasion for naming it more frequently, whereas 
we should certainly have expected to find the Mt. of Olives 
named in Jobn xii. or xvili., as Matthew and Mark each mention 
it 3 times and Luke 4 times. Still it may be thought less 
unlikely that John should name it here only than that he should 
never name it at all. 

(6) That, when John introduces a new place, it is his habit to give 
explanations. McClellan answers that in xviii. 1 the brook Kedron 
is introduced without explanation, and that in any case the Mt. 
Gilneas was too well known to need it. McClellan’s instance is 
gt conclusive, since ‘the winter-torrent Kedron ’ is itself merely 
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withdrew : and ‘the sea of Galilee’ ought not to have needed the 
addition (vi. 1) of the words ‘ which is the sea of Tiberias.’ 

(c) That ‘ropevopa with cic ts not fownd elsewhere in John.’ 
This is not the fact: it is so found in vii. 35, only 18 verses 
before. 

(d) That opOpov is not found elsewhere in John. But itis only 
found once in Luke’s Gospel, once in Acts, and nowhere else in the 
N. T., and is a word which one would not expect to find more than 
once in so short a book. 

(e) That rapaylvopat with sig 1s not found elsewhere in John. 
Imagine one giving as evidence against the genuineness of an 
English paragraph the fact that it contained the construction ‘came 
into,’ whereas in the rest of the author’s book no example occurred 
of ‘came into,’ but only of ‘came’ and ‘came to’! Cf. Matt., who 
~ has this construction only once, and Luke, who has it not once in 
his Gospel and yet 3 times in Acts. 

(f) That John uses Xadg elsewhere in a different sense, and would 
have used odydoc here. But, as John only uses Aadc in two other 
places, it is not just to attribute to him alone among the evangelists 
an exclusively narrow sense of the word. And in the second place 
dxAo¢ in John never means more than ‘ crowd,’ whereas here he 
may be describing the united impulse of all the people gathered 
together at the feast of tabernacles. Lastly, 3 uncials and 20 
cursives actually read oxAoc and not Agdc, while 7 cursives omit 
the entire sentence. 

(g) That such an expression as xaBioag édidackcey abrove is not 
found elsewhere in John. True. But it is found (without avrovc) 
only once in Luke, and McClellan reasonably asks, supposing that 
Jesus did on occasions sit down and teach, whether it is ‘any more © 
inconsistent with S. John’s style than with S. Luke’s or with 
any other writer’s once to say so.’ Let me add that D and 7 
cursives omit the clause. 

(h) That ‘itis not in John’s manner to relate that Jesus taught 
them, without relating what He taught.’ But there is a marked 
instance of his doing so in the previous chapter, vii. 14, ‘Jesus 
went up into the Temple, and taught.’ 

(7) That ‘ John does not usually connect with dé.’ But McClellan 
has shown from other parts of John the complete fallacy of this 
argument, and has observed that dé occurs 204 times in the Gospel 
as against ovy 206 times. 

(j) That John never mentions oi ypappareic elsewhere, but usually 
calls the opponents of Jesus vi lovato: or vi &pxorvrec. It certainly is 
remarkable that the name Scribes occurs nowhere else in this 
Gospel. McClellan, who paraphrases it by ‘Doctors of the Law,’ 
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says ‘ But the question was one of the Law.’ This answer seems at 
first fairly satisfactory, but becomes less so when we observe 
(i.) that there was no dispute about the Law at all: the question 
was not what the Law, but what Jesus prescribed; (ii.) that in 
cases where the legality of the acts of Jesus is questioned (v. 10-16, 
ix. 13-16) the Scribes are not mentioned by John, who speaks of 
‘the Jews’ and ‘the Pharisees.’ It is true that three cursives, 
with Coptic and Armenian MSS., read ‘the cHIEF-PRIESTS and the 
Pharisees,’ and we cannot prove that this, which admirably suits 
John’s usage, was not the original reading. But the authority for 
it is slender, and the fact of its being thoroughly Johannine will 
explain its introduction: that ‘chief-priests’ was, on the other 
hand, corrupted into ‘scribes’ is the less likely because in passages 
of John where the ‘ chief-priests ’ are mentioned ‘scribes ’ is never 
found as @ various reading. 

(k) That ‘réyovary avrg éxreipalovrec avrév savours much more 
of the synoptic Gospels than of John.’ Clearly, because they con- 
tain more incidents which admit of such an expression. The 
use of the word zeipaZw is not alien to John, who describes Jesus 
as wepalwy, trying, Philip with a question (vi. 6). 

(1) That ‘the very fact of their questioning thus, “ Moses 
commanded, .... but what sayest Thou?’ belongs to the last 
days of the Lord’s nvinistry, and cannot well be introduced chrono- 
logically where it here stands.’ John, however, clothes the figure 
of Jesus at Jerusalem at this stage of his career with as much 
public importance as the Synoptists do in the week previous to his 
death. And would not the same objection apply equally to i ni. 13-17, 
the account of the cleansing of the Temple ? 

(m) That John nowhere introduces ‘these questions Wehineais 
the law of Moses and Jesus; but the synoptic Gospels often do.’ 
The same might be said of the miracle at Cana (c. ii.) and that of 
the nobleman’s son (c. iv.): miracles which do not serve as the 
occasion for discourses are quite foreign to the general scope of the 
Gospel. 

(n) That ‘xdhv is only found here in John, Gosp. and Epp.’ 
True, but it is also found once, and once only, in Mark. And it is 
only found once in the Apocalypse—which, if the Apocalypse was 
written by the writer of the Gospel, is likewise a proof of its being 
one of his words. 

(0) That ‘xaraxpivw also is not found elsewhere in John, who 
uses kplrw in its strict sense for tt.’ Equally true, but here again 
we have a parallel in Luke, who also uses xaraxpivw in two conse- 
cutive verses (xi. 31, 32) but nowhere else. 


Fesus Bar-A boa. IAI 


Reviewing these 15 items of the indictment, we find that 3 
of them (c h 1) must be given up as against fact; that 5 (de g n 0) 
are exactly applicable to other Gospels (e and g are otherwise 
weak); and that 4 (fklm) are untenable for various reasons. 
Only 3 are left (a 67). I think that these (particularly the last) 
do afford a presumption against Johannine authorship, thongh to 
each of them there is some sort of answer not altogether beneath 
notice. 


To sum up—the external evidence must be held fatal to the 
genuineness of the passage: the internal evidence, while insufficient 
of itself to establish the same conclusion, must be taken to con- 
firm it. 


G. Jrsus Bar-Apsa, 


In Matt. xxvii. 16, 17 five cursive MSS. and the Jerusalem 
Syriac and Armenian versions exhibit the reading ‘ Jesus Barabbas’ 
instead of ‘Barabbas.’ And 21 MSS. contain the following mar. 
ginal note, variously ascribed to Chrysostom (who, however, is 
silent on the subject in his Commentary) and Anastasius of Sinai 
(who flourished toward the end of the 6th cent.) :—‘ In some very 
ancient MSS. which I came across I found Barabbas himself also 
called Jesus, so that in these the question of Pilate ran thus— 
‘‘Whether of the twain will ye that I release unto you? Jesus 
Barabbas, or Jesus which is called Christ?’’ For, as it seems, 
Barabbas, which is interpreted ‘‘teacher’s son,’ was the robber’s 
sire-name—(IIaXawoic wavy avreypapoe évrvyw@y evpov Kal abrov roy 
BapaBBav "Inooty Deyopevov. Oitrwo youv elyev  rov TeXdrov 
mevorg éxei—'Tiva Oédere ard rev dio arodvow ipiv, "Inosiv 
tov BapaBBav i ‘Incotv rov Aeyopevov Xprordv’; ‘Qe yap Eomev’ 
Tarpwrupia tov Anorov hv 6 BapaBPac, drep Eppnveverar Si®acxddov 
vtec }. 

But the heaviest external evidence in favour of this reading is 
furnished by the fact that Origen, according to the Latin of a pas- 
sage now lost in the Greek, states that ‘In many MSS. it is not 
contained that Barabbas was also called Jesus, and perhaps rightly, 
so that the name Jesus would not belong to any sinner’ (In 
multis exemplaribus non continetur quod Barabbas etiam Iesus 
dicebatur, et forsitan recte, ut ne nomen Ilesu conveniat alicui 
iniquorum)—Comm. in Mati. This of course implies that ‘Jesus 
Barabbas’ was at that time the reading of most MSS. 

_ The internal evidence in Matthew is to my mind very decidedly 
in favour of ‘Jesus Barabbas.’ If ‘Barabbas’ alone were the 
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original reading, why was ‘Jesus’ inserted—a name that would 
naturally be avoided above all others? Tregelles thinks that in 
Matt. xxvii. 17 YMIN was accidentally written YMININ and that 
another copyist mistook the second IN for IN, i.e. Incodv, ‘Jesus.’ 
Now (1) the argument might be retorted on him that the 
original reading was YMININ, then YMININ, and that finally the 
second IN was treated as an accidental repetition and left out; 
(2) the reading ‘ Jesus Barabbas’ first occurs in v. 16, where no 
such mistake as T'regelles supposes was possible; (3) surely a 
copyist who had read v. 16 without the word ‘Jesus’ would not 
have changed IN to IN in v. 17 and then altered v. 16, to suit it, 
but would have seen at once that the two superfluous letters were 
an accidental repetition and would have struck them out altogether. 

There is every reason, on the other hand, why, if ‘ Jesus Barab- 
bas’ be the true reading, ‘Jesus’ should have been omitted. The 
piety of early Christians—ignorant for the most part how common 
that name formerly was among the Jews—supposed it impossible 
for ‘a murderer, a revolter, and a robber’ to have had the same 
circumcision-name as the Saviour: compare the above-quoted words 
of Origen. In the second place, ‘ Barabbas’ might itself be mistaken 
for a circumcision-name by any one ignorant of Aramaic, and then 
‘Jesus’ would be struck out as a supposed accidental insertion. 
In the third place, ‘Jesus’ might be omitted because absent from 
other evangelists. : 

It is true that for a moment Matt. xxvii. 20 (‘ But the chief- 
priests and the elders persuaded the crowds that they should ask 
Barabbas but destroy Jesus’) seems to militate against the theory 
that Barabbas also bore the name ‘Jesus.’ That verse, however, 
is not a quotation of words used, but merely the evangelist’s account 
to his readers. 

Note too, from vv. 17, 22, that Pilate says ‘Jesus which is 
called Christ,’ almost as if there were another Jesus from whom it 
was needful to distinguish him. 

Lastly, if Bar-Abba was not named ‘ Jesus,’ why do Mark, Luke, 
and John exhibit so singular an unanimity in withholding his real 
circumcision-name ? But, if that name was identical with that of 
their Master, we can well understand why they withheld it. 

Of course the name ‘Jesus’ may have been brought in from 
the Gospel according to the Hebrews, supposing it to have been 
found there: but two out of the three allies of that Gospel, namely 
Codex Bezae and the Old Latin, have no trace of it—the third, 
Cureton’s Syriac, is deficient in this part. Anyhow, if the same 
man wrote Fr. 27 and Matt. xxvii. 16, 17, he would provably write 
‘Jesus Barabbas’ in both places if at all. 
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H. . PRopaBLE OR PossipLE FRAGMENTS OF THE GOSPEL ACCORDING 
TO THE HEBREWS. : 


I have here included all such evangelic quotations in early 
writers as seem to me referable with more or less probability to our 
lost Gospel. The number of possible quotations might have been 
enlarged almost indefinitely (see p. 112), but I have excluded all 
those for which no better presumption can be urged than a slight 
divergence from the canonical text. I must, however, explain why 
I have inserted all the evangelic quotations but one in the so- 
called Second Epistle of Clement of Rome—a work dating about 
180-60 a.p. 

The one quotation which I have not admitted is a very peculiar 
one, with no canonical affinities whatever, and Clement of Alex- 
andria, who quotes it four times, says that it is found in the Gospel 
according to the Egyptians. On the strength of this Hilgenfeld has 
pitchforked into his edition of the supposed fragments of that 
Gospel all the remaining evangelic quotations in the Second Epistle 
of Clement of Rome, entirely regardless of these two facts: (1) that 
each one of those quotations has a canonical parallel, (2) that this 
is not the case with any fragment of the Gospel according to the 
Hgyptians. 

But, if all the rest of the evangelic quotations in the Second 
Clementine Epistle correspond to passages in the canonical Gospels, 
why have I given them here? I have been led to do so by the 
phaenomena which the quotation numbered Fr. 43 presents. It is 
most certainly not taken from any of our Gospels; at the same time 
it partly answers to passages in Matthew and Luke, and has certain 
likenesses to each ; and lastly the correspondence is very far nearer 
to Matthew than to Luke, because the two passages which both 
evangelists have in common with it are combined by Matthew into 
the same discourse of Jesus while Luke separates them into different 
discourses. In other words, we find in this quotation the three 
striking features of the Gospel according to the Hebrews, (1) close 
affinity with Matthew, (2) less close but still marked affinity with 
Luke, (3) decided independence of both. 

Two other of these quotations exhibit unquestionable inde- 
pendence of our canonical Gospels—Fr. 41 and Fr. 57, the latter of 
which is also found in Irenaeus, who regarded the Gospel according 
to the Hebrews as Matthew’s, but did not accept, and consequently 
would not quote, any other Gospel outside of our four—though he 
may have quoted from tradition. I have therefor felt fully justified 
in placing the rest of the quotations of this author among the pos- 
sible Fragments, but they may equally well be more or less loose 
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quotations from memory of our present Gospels. It is curious that 
every one has a parallel in Matthew (although sometimes the like- 
ness to Luke is greater) and that at the same time he speaks of the 
nations as * ‘hearing from your mouth the Oracles (ra Adyra) of 
God,’ which name ‘the Oracles’ (ra Ady:a) is that given by Papias 
to the Aramaic Gospel of Matthew, and that he gives an evangelic 
quotation as a sample of them. Ido not press this, but think it 
worth mentioning. 

I must remind the reader that the author of the Epistle quotes 
words answering to part of Fr. 16 in a form nearer to them than is 
presented by any other authority. 

I have read some part of Mr. Cotterill’s Peregrinus Proteus, in 
which he tries to show that a considerable number of Greek writ- 
ings, secular and sacred, the latter including the two Epistles 
bearing the name of Clement, were the work of a mediaeval forger, 
or two or more forgers in concert, who went on the plan of using 
words and phrases picked out of genuine writings but using them 
in quite different surroundings—a plan which, because Henri 
Estienne professedly engaged in it as an amusement, is supposed to 
have been employed (probably by him) to forge the writings in 
question ‘simply for his own amusement, and for the sake of feeling 
his own literary power, and from his love of that kind of often in- 
nocent deceit which &. &c.’ That a man should not only forge 
(from whatever object), but, for the sake of indulging a whim 
which he might as easily indulge without forging, should wilfully 
give on every page and in almost every paragraph clues which 
would lead to his own exposure and to his everlasting infamy, is 
hard to believe. That, having forged three MSS. of a lost writer 


* Ta E0vn ydp, dxovovra éx Tov orduaros Hudy Ta Adyia Tov @eod, &s Kara nad 
peydra Caupd(er: trerra, karapaddyra Td Epya judy Bri ob Yorw Kkia rev pnud- 
twv dv Adyouev, EvOev eis BAaopyulay rpéwovrat, A€yovres elvar pvOdy Tiva Kad 
wAdvyny. “Oray yap axovowoww wap’ jay bri A€yer 6 Beds ‘Od ydpis july ei dyaware 
Tous &yanGyras buas, AAG xdpis buiy el Ayaware Tovs éxOpovs Ka rods uicodyras 
buas’—ravra 8ray dxotowot, Oavud(ovow thy bwepBodArhy rijs &yabérnros: Sray 5e 
BWwow ri ob udvov rovs picovytas obk ayana@pev GAN’ Sri Ode TOUs &yanGvras, KaTa- 
yedaow jnuav nal Braopnueira rd “Ovona—‘ For the nations, hearing from our 
mouth the Oracles of God, wonder at them for their beauty and grandeur; then, 
having learnt our works, that they are not worthy of the words which we say, 
they turn themselves from this to reviling, saying that it is some myth and 
will of the wisp. For when they hear from us that God saith “It is no thank 
to you if ye love them that love you, but it is thank to you if ye love enemies and 
them that hate you”—when they hear these things they wonder at the over- 
abounding goodness: but when they see that not only do we not love them that 
hate us, but not even them that love us, they laugh us down and the Name ig 
reviled.’—xiii. 
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of the highest interest to all the Christian world (as in the case of 
the two Clementine Epistles), and having the means of giving im- 
mediate publicity to them (as Estienne had) he should yet dispose 
of them so that he would never enjoy the fruits, mental or pe- 
cuniary, of his toilsome deceit—so that indeed not one of these 
MSS. was printed till centuries after his death—is also hard to 
believe. That some of the supposed ‘parodies’ are so babyish that 
one wonders how any man with a man’s brain would find pleasure 
in making them Mr. Cotterill himself will hardly deny; nor does 
it seem, as far as I have read, that he has tested the amount of 
undesigned coincidences of expression in a number of provably 
genuine writings. To qualify myself to speak decidedly on Mr. 
Cotterill’s most laborious and ingenious book would claim an 
amount of time which I cannot spare; but I wish to show that I 
have not ignored it, and that I have prima facie reasons for holding 
the received belief till those who shall gain the qualification to judge 
give their judgement to Mr. Cotterill. 

As to the passages taken from the Clementine Homilies—an 
Ebionite work of the 2nd or early 3rd cent. quite unconnected with 
the Clementine Epistles—I have inserted them on the ground that, 
if they are not mere oral traditions, the Gospel according to the 
Hebrews was the likeliest non-canonical source for the Ebionite 
author of the Homilies to borrow from. The common theory that 
he habitually used a form of the Ebionite Gospel has to face the 
fact that wherever we can compare his quotations with the Gospel 
according to the Hebrews, as in the case of Fr. 20 and Fr. 24, he 
offers no approximation to it but follows the canonical narrative, 
which in these instances happens to be widely different. 


+34, ? ‘The son and the daughter shall inherit alike. 


+ Hilgenfeld inseits these quotations in his edition, and seems to have no 
doubt whatever that they belong to the Gospel according to the Hebrews. As he 
gives no reason beyond saying that the latter of the two is too unlike the Greek 
Matthew to have been translated from it, I did not, in face of my own objec- 
tions, intend to take any notice of them. But, since the Rev. W. H. Lowe in his 
Fragment of Talmud Babli P*sachim and Prof. Rawson Lumby in the Expositor 
for April maintain that they are taken from an Aramaic Gospel, I have recon- 
sidered the question; and feel that they should at least be included among the 
possible Fragments. 

The following translation of a story in the Babylonian Talmud (Shabbath) I 
take from Mr. Lowe (p. 68):—Imma Shalom (= Salome) was the wife of Rabbi 
Eliezer [ben Hyrcanus], and the sister of Rabban Gamli’el [the younger]. There 
was in his neighbourhood a certain Pilos¢fa, who had the name that he would 
not take a bribe. They wished to have a latgh at him. So she brought hima 
golden lamp [as a present], they went before him, and she said to him: ‘I wish 


L 
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35. Matt. v. 17. I am not come to take away from the law of 
Moses, nor to add to the law of Moses am I come. 


that they should apportion unto me of the property of our family.’ He [the 
Pilostfa] said to them: ‘Apportion it (to her).’ He [Rabban Gamli’el, her 
brother] said to him: ‘ We have it written (var. lect. in the Law), Where there is 
a son a daughter does not inherit. Heanswered him: ‘ From the day that ye were 
removed from your land the Law of Moses was taken away and another Law 
given, and in it it is written, The son and the daughter shall inherit alike. Next 
day he [Rabban Gamli’el], in his turn, brought him a Lybian ass, He [the 
Pilostfa] said to them: ‘I have looked further on in the book and it is written in 
it, Tam not come to take away from the Law of Moses, nor to add to the Law of 
Moses am I come ; and in it [the Law of Moses] it is written, where there is a son, 
a daughter shall not inherit. She [Imma Shalom] said to him [pointedly]: ‘ Let 
thy light shine likethe lamp!’ Rabban Gamli’el said to her: ‘The ass has come 
and trodden out the lamp!’ [i.e. the second bribe counteracted the effect of the first]. 

For Pilos¢fa ‘ philosopher’ Mr. Lowe would however read a form of ‘ episcopos,’ 
‘bishop,’ which the reading of the Munich MS. suggests to him, and for ‘ another 
Law’ he reads, with the Oxford MS. ‘the law of the Evangelium.’ 

The Rabban Gamli’el of the above story was the grandson of the Gamli’el at 
whose feet Paul sat, and became President of the Sanhedrin. His sister's hus- 
band Rabbi Eliezer was one of the most famous Rabbis of the day, but in the 
Talmud he is said to have been charged before the Roman governor with Christian 
leanings, and is also said to have quoted with approval a Christian interpretation 
of Deut. xxiii. 18. And so Mr. Lowe plausibly suggests that his wife’s object in 
bribing the Christian of the story was to counteract her husband’s friendliness to 
Christians, He also points out that Paul, in 1 Cor. vi., directs Corinthian Chris- 
tians to settle legal disputes before judges chosen from their own body. Internal 
evidence, therefor, is in favour of the truth of the story. And ‘it is impossible,’ 
says Mr. Lowe, ‘that the whole should be pure invention—and the citations given 
from such an imperfect knowledge of the Gospels and Epistles, as may be sup- 
posed to have been possessed by the compilers of the Talmud Babli in the ivth and 
vth centuries—for Rab, who (as we hope to prove on some other occasion) was the 
vehicle of such traditions, must have brought the story back with him from Pales- 
tine to Babylonia. And there it must have been embodied in the Babli (@ propos 
of the use of the word 195 y, and the treatment of books which in the estimation 
of some Jews were semi-sacred) with the same good faith with which hundreds of 
other stories, brought by him, were inserted. Thus it is but reasonable to con- 
sider this as a tradition concerning Rabban Gamli’el, partially corrupted perhaps 
through process of transmission, but still authentic in its main points.’ 

It seems to me quite possible that the first of the two quotations may be only 
a distorted application of Gal. iii. 28, ‘There is not male or female: for all ye are 
one [man] in Christ Jesus.’ For Gamli’el’s own quotation from the Old Testa- 
ment is no true quotation, but only an inference from Num. xxvii. 8, ‘If a man 
die, and have no son, then shall ye pass over his inheritance to his daughter.’ Or 
we may call to mind that passage in the Second Clementine Epistle (xii. 2) ‘ For the 
Lord himself, having been asked by some one when his kingdom should come, 
said “ When the two shall be one, and the outside as the inside, and the male 
with the female neither male nor female” ’—a passage which Clement of Alex- 
andria (Strom. iii. 9, 93) asserts to have been in the Gospel according to the 
Egyptians. But the reference to Galatians is more natural, and we have no 
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evidence of the existence of the Gospel according to the Egyptians before the time 
when the Second Clementine Epistle was written—perhaps 60, perhaps 90 years 
later than what we shall presently see is the likeliest date for this incident. 

If, however, we might take as literally true the statement that our first quota- 
tion was found in ‘the law of the Evangelium’ or even ‘another law’ it would 
be impossible to look for its source in Gal. iii. 28. No Christian, assuredly no 
Jewish Christian, would be likely to speak of an epistle of Paul as superseding 
the law of Moses. And the statement that the second quotation was ‘further on 
in the book ’ is also against the correspondence of the former with Gal. iii. 28. 

As to the second quotation, it is quite close enough to Matt. v. 17, ‘Think not 
that I am come to destroy the law or the prophets: I am not come to destroy 
but to fulfil.” We know how variously the Gospels report sayings of Jesus: why 
should we think that the oral tradition of non-Christian Jews would preserve a 
Christian saying more exactly than the oral tradition of Christian Jews preserved 
the sayings of Jesus?—-more especially when in the former case the interval 
before commission to writing was, as far as we know, much longer. 

Let us now consider the time and place to which the incident should be re- 
ferred. It must have happened efter the destruction of Jerusalem in a.p. 70, or 
at least after Vespasian’s edict of a.p. 72, whereby all the lands of the Jews were 
put up for sale. And it must have happened before a.p. 123, when Rabban 
Gamli’el died. But from a.p. 82 to his death Gamli’el was President of the San- 
hedrin, and it seems very unlikely that he would compromise the dignity of that 
post by acting as the story represents. We must therefor look for a date between 
A.p. 70 and 82. Now the father of Imma and Gamli’el died in a.p. 70, and it is 
reasonable to suppose that the particular pretext with which they went to the 
Christian was-‘suggested by their father’s death. So that we can hardly be wrong 
in dating the incident about a.p. 71-3. The scene was almost. undoubtedly 
Jamnia, whither the Sanhedrin had gone before the siege of Jerusalem, and 
whither Gamli’el also is known to have gone just after his father’s death. 

And now let us consider whether the Christian is likely to have been a Jew 
or a Gentile. There was indeed a Gentile settlement at Jamnia, but Imma and 
Gamli’el are far more likely to have chosen a Jewish than a Gentile Christian for 
an experiment of this kind. And it is to be noted that the Christian seems to 
have held that the Jews were bound by their law so long as it was physically 
possible for them to carry out its precepts in full—which was exactly the Judaeo- 
Christian attitude. Lastly, if he was indeed a ‘ bishop,’ it is far more likely that 
a Jew would be chosen as bishop among a population which was after all mainly 
Jewish. . 

If so, Gamli’el would naturally quote to him the Rabbinical inference from Num. 
xxvii. 8, in Aramaic, and he would as naturally quote in answer an Aramaic 
Gospel if there was one to his purpose. Of course we do not know that the Gospel 
according to the Hebrews was then written, but ¢f in the main the work of an 
Apostle it probably was; and, if Luke, albeit writing perhaps as many as ten 
years later, knew ‘ many’ Gospels, there is no reason why some of those Gospels 
and among them the Gospel according to the Hebrews should not have been in 
circulation at Jamnia before 4.b. 70. | 

If a place in the Matthaean text before Matt. v. 17 had to be found for the 
first quotation, we might connect it with Matt. v. 3 or 10, ‘theirs is the kingdom 
of the heavens’ or better with Matt. v. 5, ‘they shall inherit the earth.’ 

The originals of the two quotations are }) A>) SIND ‘N7S) NAD my and 
‘rons men ans Sy pod adh chen nwOT RM ID ANB Xd 
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*36. ? Matt.v. near It is blessed rather to give than to receive. 
the end. 


+37. Matt. v. 46. [There is] not thank to you if ye love them 
Luke v. 32, 35. that love you; but [there is] thank to you if ye 
love enemies and them that hate you. 


$38. Matt. vi. 24. No servant can serve two masters... . serve 
Luke xvi. 138. Hoth God and mamon. 


§ 39. Matt. vi. 33. Ask great things and little things shall be 
added to you, and ask heavenly things and earthly 
things shall be added to you. 


* Acts, xx. 85—pynpoveve Te Trav Adywy Tov Kuplov 'Inood, Sri abrds elrey 
'Maxdpidy ori padrov biddvar 4 AauBdyew,’ ‘and to remember the words of the 
Lord Jesus, that he said “It is blessed rather to give than to receive.”’ The 
grounds for thinking that this may well have been found in our Gospel are (1) that 
it occurs in a work written by Luke (2) that Paul was almost certainly familiar 
with a tradition (see Fr. 29) found in this Gospel. 

Compare also Clement of Rome, ii. 1, ‘more gladly giving than receiving ’ 
(f5:0v d:Sdvres } AauBdvovres). The date of Clement's epistle is probably 93-7 a.p. 

+ ‘Second Epistle of Clement, xiii. 4—Aéye: 6 @eds ‘Od xdpis duiy el dyarare 
Tous ayaravras juas’ &AAd xdpis duly ef Ayanare rods exOpods Kal robs picodvras 
Suas,’ ‘God saith &c.’ 

Bishop Lightfoot takes the first part as a loose quotation from Luke vi. 32, 
‘If ye love them that love you, what manner of thank is there to you?’ (Ei dya- 
ware rovs &yanavras buas, wola buivy xdpis éorly;) and the latter part as a loose 
quotation from Luke vi. 35, ‘But love your enemies ... and your reward 
shall be much’ (IAhy dyanare ros exOpots Sudv ... nad Fora & picbds Suey 
modts). He might also have suggested s reminiscence of Luke vi. 28, ‘ Love your 
enemies, do good to them that hate you’ (vols uicovow yas), 

But compare also Matt. v. 46, ‘For, if ye should love them that love you, what 
reward have ye’ ("Edy yap dyarhonre robs ayaravras suas, rlva picddy Exere ;) 
and 44... ‘love your enemies’ (ayarare robs éxOpods iuav), to which some 2nd 
cent. authorities, though doubtless from Luke, add ‘do good to them that hate 
you’ (Tots picovow das). 

t ‘Second Epistle of Clement,’ vi. 1—Aéye: 5¢ 6 Kupios ‘ Od8els olkérns Sévarar 
Suol xuplois BovAevery.’ "Edy iets OéAwpev kal Oeg Sovredew kal paywrg, dodupopoy 
jut éorly, ‘ And the Lord saith “ No servant can serve two masters.” If we wish 
to serve both God and mamon, it is unprofitable to us.’ 

Except for the word ‘both’ the quotations agree verbatim with Luke xvi. 13. 
In Matt. vi. 24 ‘No man’ is undoubtedly the right reading. 

§ Origen, De Orat., § 2—Elwe yap 4 "Incots rots padnrais abrod ‘Alreire ra 
peydrAa Kal rd pixpda buiv xpoorePhoera, nad aireire rd eroupdvia nal rd éexl-yera 
xporre@hoerat dSuiv,’ ‘ For Jesus said to his disciples &c.’ 

Elsewhere (Against Celsus, vii.) he thus alludes to the former part of the say- 
ing :—‘ He [i.e. the Christian] sends up his prayer to God not about common 
things ; for he has learnt from Jesus to seek for nothing little (that is, sensuous), 
but only reat things and truly divine’ (’Avaréure: ob wep) ray tuxdyrmy Thy 
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40. Matt. vii. 21. Not every one that saith unto me ‘ Lord, lord’ 
shall be saved, but he that {| doeth righteousness. 


**41, Matt. vii. 23. If ye have been gathered with me in my tt! 
Luke xiii. 26-7. bosom and do not my commandments, I will cast 
you away and will say unto you ‘Depart from 
me; I know you not whence ye are, workers of 

famine 


ebxhy TE @eg: Enable yap awd Tov “Incov pndev ppv, rovrécrw aloOnr dy, (nreiy, 
GAAR pdva Ta peydAa Kal dAnOas Oeia), 

This part was quoted before Origen by Clement of Alexandria, Strom. i. 24, 
158—‘ For he [i.e. Jesus] saith “‘ Ask great things and little things shall be added 
to you.”’ 

He also alludes to it elsewhere (Strom. iv. 6, 34). After quoting the latter 
half of Matt. vi. 32 and the former half of Matt. vi. 33 he says ‘for these things 
are great; but the little things, and appertaining to sustenance, these things shall 
be added to you’ (Tatra yap weydvAa* 7a 5¢ uixpd, xal rep) roy Biov, Taira xpooreOh- 
verat dpiv). 

Compare Matt. vi. 33, ‘ But seek first the kingdom [of God ?] and his righteous- 
ness, and all these things shall be added to you’ (xpoore@hoeta Suiv). 

The fact of this traditional saying being found in Origen (who used the Gospel 
according to the Hebrews often) and Clement (who quoted it as Scripture), coupled 
with the fact of our having a close parallel to the saying in Matthew, give it the 
highest claim to be considered a fragment of our lost Gospel. 

|| ‘Second Epistle of Clement,’ iv. 2—Aéye: yap ‘Od wis 6 Aéywy por Kipse, 
kbpie’ cwOhoetat, GAAG 5 olay Thy Bixaocdyny, ‘For he saith &c.’ 

q ‘Righteousness’ is found 7 times in Matthew, never in Mark, twice in John, 
once in Luke, 4 times in Acts. ‘To do righteousness’ is found in Matt. vi. 1 
according to the true and now accepted reading, ‘to work Be picousiees: is also 
found in Luke x. 35. 

** ‘Second Epistle of Clement,’ iv. 5—Elfwey 6 Kupios ‘’Edy fre per’ nov 
ournypévor ev TG KdAw@ pov Kal wh worjTe Tas évToAds pov, &roBaAG spas nal épa 
“‘Yxdyere dx’ euov’ ox olda tuas wébev ore, epyarat dvoulas,” > ¢The Lord 
said &e.’ 

Matt. vii. 23 has ‘And then will I avow to them that “I never knew you: 
go away from me, ye that work iniquity ”’ (Kal rére duodoyhow abrois 81 ‘ OvdE- 
wore tyvwy tuas’ dwoxwpetre aw’ Cuod, of épyalduevo: Thy dvoulay’), 

Luke xiii. 26-7 has ‘ Then shall ye begin to say “ We have eaten in front of 
thee and drunk, and thou hast taught in our streets.” And he shall say “I say | 
to you, I know you not whence ye are; stand away from me all that work 
iniquity’ (Tére &pterde A€éyew ‘’Eddyouey evdmidy cov Kal éxlouev, nal év rais 
mwArarelats jpav edldatas. Kal épet ‘ Adyw tpiy, odx olda iuas wébey eoré: dxsornre 
dm’ euod adres epyaCduevor dvoplay’). 

Now the words ‘If ye have been gathered with me in my bosom’ seem to me 
to be conceivably derived from a source akin to that of Luke's words ‘we have 
eaten in front of thee and drunk.’ At an Oriental meal the company lay on 


couches, several on a couch, the head of one in front of the breast of another, 


? For note see next page. 
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*42. Matt. ix. 13. I came not (or, am not come] to call just but 
Mark. ii. 17. sinners. 
Luke v. 32. 


+43. Matt. x. 16,28. (1) +‘ Ye shall be as § lambkins in midst of 
Luke x. 3, xii. 4. wolves.’ 


(2) And Peter answered him and saith ‘If 
then the wolves rend the lambkins asunder ? ’ 

(3) Jesus said to Peter ‘ Let not the lambkins 
after they are dead fear the wolves.’ || And do ye 


and this is what is meant by John xiii. 23, the proper rendering of which is 
‘There was lying in the bosom of Jesus one of his disciples, whom Jesus loved.’ 
Viewed in the light of Luke’s version one would conjecture that the words ‘If 
ye have been gathered with me in my bosom’ may mean ‘If ye have eaten and 
drunk in front of me.’ It is just worth remarking that the word which I have 
rendered ‘ gathered’ is one also applied to drawing close at a dinner-table, for an 
instance of which the reader may turn to Fr. 52. 

+t Found 3 times in Luke, twice in John, never in Mark or Matthew. See 
particularly Luke xvi. 22-3, where Lazarus is in Abraham’s bosom. 

* ‘Second Epistle of Clement,’ ii. 4—Kal érépa 3¢ ypaph Aéye: Sri ‘Odn FAGov 
Karéoa dixafovs, AAG Guaptwdots,’ ‘And another Scripture also saith that &c.’ 
The agreement is verbatim with Mark, but in Matthew ‘For’ is added, and Luke 
(who presents not 7A@ov but éAfAv@a) adds ‘ to repentance,’ 

¢ ‘Second Epistle of Clement,’ v. 2—Aéyet yap 5 Kupios (1) ‘“Eceode ds dpvla 
dy péow AvKwy,.’ (2) ’AwoxpiOels 5¢ 5 Térpos abtg Adye: ‘Edy ody d:aomapdEwow oi 
Atnot Ta dpvia;’ (3) Elev 6 Inoots r@ Térpy ‘Mh poBeloOwoay ra dpvla rods 
Avnous pera Td GroPavely abrd. Kal duets ph poBetobe robs dmroxrévvoryras buas Kad 
pndty suiv duvauévous moreiy. (4) "AAAQ hoPerobe Thy peta 7d adwobavety Spas 
¢xovra éfovolay yuxijs nal odpatos tov Barely eis Téevvay wupds,’ ‘For the Lord 
paith &c.’ 


t Found in John xxi. 15 and 29 times in the Apocalypse (always rendered 
‘lamb’), but nowhere else in the N.T. 

§ Matt. x. 16, ‘Behold I send you forth as sheep in midst of wolves’ (130d 
amooréAAw tuas as mpédBara ev uéow Avnwv). Luke x. 3 the same except that for 
‘sheep’ we have ‘lambs’ (&pvas). ; 

|| Matt. x. 28, (3) ‘And fear not at them that kill the body but cannot kill the 
soul. (4) But fear rather him who can destroy both soul and body in Gehenna’ 
((3) Kal uh poBeiobe awd trav dwoxtevydvtwy Td cama, Thy 5é Puxhy wh Suvandevous 
dwoxretvat, (4) PoBeiabe 5 waArAov Toy Suvduevoy Kal Wuxhv Kal cdua &wordoa 
év Teévyn). 

Luke xii. 4, (3) ‘And I say to you my friends, fear not at them that kill the 
body and after that have not anything left to do. (4) But I will show you whom ye 
may fear—fear him who after having killed hath authority to cast in into the Ge- 
henna’ ((3) Aéyw d€ dpiv rots pirots pov, wh poBnOire amd rev dronrevvdvTwv 7d copa 
kal peTa Tabra py éexdvrwv weptoodrepdy tt moja. (4) ‘Trodeltw 5¢ Suiy rive 
poBnOjre— poBhonre Tov peta Td aroxtretvar Exovra etovolay éuBarety eis Thy 
Teevvay). 


‘And can do nought unto you,’ ‘after ye are dead,’ ‘hath authority,’ and 
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not fear them that kill you and can do nought 
unto you. 

(4) But fear him who after ye are dead hath 
authority over soul and body to cast into {| Gehenna 
of fire. 


**44, Matt. x. 32. Him that confesseth me in face of men, I will 
confess him in face of my Father. 


{t45. Matt. xi. 29. Ye shall find rest. 

§§ 46. Matt. xii. The same day having beholden a man working 
on the Sabbath he said to him ‘|||| Man, if thou 
knowest what thou dost, blessed art thou: but, 
if thou knowest not, thou art 4 accursed and 
*** 9 transgressor of the law.’ 


ttt47.? Matt.xiii.11, Keep the mysteries for me and for the sons of 
my house. 


‘cast into’ are nearer to Luke: ‘But fear him who,’ ‘over soul and body,’ to 
Matthew. 

4 Matthew uses ‘the Gehenna of the fire’ twice, and Mark once. He uses ‘ the 
Gehenna’ once, Mark twice, Luke once. He also uses ‘Gehenna’ without the 
article 3 times—the others not at all. 

** ‘Second Epistle of Clement,’ iii. 2—Aéye: 58 ral Adrds ‘Toy duodoyhoavrd pe 
évamioy Tov avOpdrewv, Suodoyhow abroy évdmiov rod Flarpés mov, ‘And Himself 
too saith &c.’ Matthew has ‘Every one therefor who shall confess in me before 
men, I also will confess him before my Father which is in [the] heavens’ (Mas ov 
Saris Suoroyhoe ev enol tuxpoobey Trav avOpdrwy, dporoyhow Kiya abtby tuxpoober 
tov Marpds pov Tov év odpavois), 

tt ‘Second Epistle of Clement,’ vi. 7—‘ For doing the will of Christ we shall 
find rest’ (Ilo.otyres yap rd O€Anua Tov Xpiorov edphoouey dvdwavorr). 

8§ D has this after Luke vi. 4. The Greek is Tj abrff quépg Ocacduevds ria 
épyaCéuevoy TG caBBdry elrev arg ‘”AvOpwre, ef wey oldas rf woteis, waxdpios ef: ef 
St uh oldas, éxixardparos xal wapaBdrns tod vduov.’ It may easily be, or may cor- 
respond with, a fragment of the Gospel according to the Hebrews. Its source, 
the Codex Bezae, and its occurrence in a text of Luke favour the supposition, arid 
we know from Fr. 15 that our Gospel did actually contain a narrative answering 
to (and in some respects fuller than) Matt. xii, 10-13, the parallel passage to 
Luke vi. 6-10. 

l||| This form of address is found in Fr. 20 and thrice in Luke. 

4 The particular Greek word is found only twice in the N. T.—in two quo- 
tations by Paul, in one of which it is borrowed from the Septuagint: but the very 
similar émdparos is found once in John. 

*** © A transgressor of law’ is found in Rom. ii. 25, 27 and James ii. 11. 

ttt Clementine Homilies, xix. 20, Meurvfueba rod Kuplou joy Kal d:dacKdAav ds 
evredAAduevos elrev hyiv ‘TA pvorhpia enol wad rots viais rod ofeov pov pvadtare,’ 
‘We remember our Lord and teacher that he said to us as a command “ Keep &c.”' 
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*48, Matt. xv. 8. This people honoureth me with the lips, but 
Mark vii. 6. its heart is far off from me. 


$49. Matt. xvi. 26. For what [is] the profit if one gain the entire 


Mark viii. 36. world and lose his soul ? 
Luke ix. 25. 


{50. Matt. xviii. 7. The good must come, but blessed [is] he 
Luke xvii. 1. through whom it cometh: in like wise need [is] 
that the evil come, but woe [to him] through 

whom it cometh. 


So also Clement of Alexandria, Strom., v. 10, ‘He [i.e. the author of the 
Epistle of Barnabas| means “ For it was not from grudgingness that the Lord com- 
manded in some [or, a certain] Gospel My mystery [ts] for me and for the sons of 
my house”’ (Od yap pbovarv, pnol, raphyyeirey 5 Kipws & rim Ebayyealy ‘ Mv- 
orhpiov eudy enol Kad rots viots rod ofkev pov’). 

The Ebionite Theodotion rendered in Is. xxiv. 16 ‘My mystery [is] for me, 
my mystery [is] for me and mine’ (Td puorfpidy pov euod nad rots éuois). His 
version was made in the 2nd cent. and it is of course possible that the interpreta- 
tion may have been much older. 

I have compared this fragment with the verse in Matthew which says ‘Be- 
eause it is given unto you to know the mysteries of the kingdom of heaven, but to 
them it is not given.’ 

* ‘Second Epistle of Clement,’ iii. 4—Ev rl 8 abrdv duodoyotpev; "Ev rE 
woty & A€yer Kal wh mapaxovew abrod Tay évroAdy Kal ph pdvoy xelreow adbrdy 
Tysay, GAA’ ef Ans Kapdlas nal ef BAns Siavolas. Aéyes 5e nad ey rE ‘Hoalg ‘‘O Aads 
obros rots xelAeal pe Tima, 7 St Kapdla abrot wéppw treorw an’ euov,’ ‘And wherein 
do we confess him? In doing what he saith and not turning our ears from his 
commandments, and in honouring him not with our lips only but out of entire 
heart and out of entire mind. And he saith also in Isaiah “ This people honoureth 
me with the lips, but its heart is far off from me,”’ The word ‘also’ seems to 
show that our author found an injunction against mere lip-honour somewhere else, 
and I can only assume that he alluded to the use by Jesus (Matt. xv. 8, Mark 
vii. 6) of the prophecy in Isaiah. 

It is moreover quite certain that he quoted that prophecy from a Gospel- 
version and not from the Septuagint. From the latter it differs widely, but from 
Matt. xv. 8 only in gdrod for abray and &weorw for dréxe:, the literal rendering 
of that verse being ‘This people honoureth me with the lips, but their heart is far 
off from me.’ Mark vii. 6 agrees with Matthew except that it has obros 6 Aads for 
the more unusual 6 Aabds otros. 

¢ ‘Second Epistle of Clement,’ vi. 2—Tf yap rd Speros edy Tis Tov BAov Kdopov’ 
Kepdhon, Thy 5¢ puxhy (nuiwOf ; Matthew has ‘ For what shall a man be profited 
if he gain the world entire and lose his own soul’ (Ti yap dpeAnOhoerar kvOpwxos 
day tov Kdopov bAov Kepdhon, Thy 5e puxhy (nuswOf). Mark is not quite so like, 
and Luke much less so. I must not for a moment be understood as suggesting 
that such slight variations indicate another source than our canonical Matthew. 

} Clementine Homilies, xii. 29—‘O rijs dAnbelas mpophrns %pn ‘TA &yadd erGezy 
Set: paxdpios 5, pnoly, 5: ob Epxerar’ Suolws nal rd Kad dvdynn €rGetv, odad 8d 8, 
ov épxerat,’ ‘The prophet of truth said &e.’ 

Matthew has ‘ For need is that the stumblirg-blocks come, only woe to the man 
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§ 51. Matt. xviii.11. To save that which was perishing. 
Luke xix. 10. 


| 52. Matt. xx. after (1) But do ye seek from little to wax great, 
v. 28. 


Luke xiv. 8-1]. 


through whom the stumbling-block cometh’ (’Avayxh ydp éoriw eAGeiv 1a ondy- 
Sada, wAhy oval TE dvOpdaw Br ob 1d oxdydadrov %pxera:), Luke has ‘ For it is im- 
possible that the stumbling-blocks should not come, but woe [to him] through whom 
they come’ (Avévdexrdy eorw rot ra oxdydara ph erdeiv, obal 5& 31’ ob Epxerat). 

§ ‘Second Epistle of Clement,’ ii. 7, after the quotation given above as Fr. 42 
—Tovro Adyer Bri Sef rods &woAAUpEvous od (ew. "Exeivo ydp éort péya xa) Oavpa- 
ordyv—ov ra Ecrara ornpl(ew, dARA TA wleTovTa’ ofrw Kal 6 Xpiords HOEANTE TH 
Td dwroAAtpeva, ‘He means this, that he ought to save those who are being lost. 
For it is that which is great and wonderful—not to establish that which stands 
but that which is falling ; so also Christ willed to save that which was perishing.’ 
I do not regard this as a necessary allusion to the words of Jesus in Matt. xvili. 
11 and Luke xix. 10, but it may be derived from them. 

Luke xix. 10 has ‘ For the son of man came to seek and save that which waa 
perished’ (c@oa: 7rd GroAwAds), Matt. xviii. 11 has ‘For the son of man came to 
save that which was perished’ (c@oat rd &roAwAds). 

Tischendorf, Tregelles, and Westcott-and-Hort omit Matt. xviii. 11 as an in- 
terpolation from Luke. It is omitted by NB, the Sahidic and Coptic versions, 
Origen (seemingly), Eusebius, Juvencus, Hilary, and Jerome, It is found in D 
and all MSS. (seemingly) but six, the Old Latin, Italic Recension, Vulgate, Cure- 
tonian and Péshitté Syriac, and Chrysostom, Alford retains it in brackets. 

If it were genuine I do not see how its disappearance is to be accounted for 
(certainly not by ‘ homoioteleuton’), and am inclined to set it down as an early 
marginal note from Luke, or possibly even from the Gospel according to the He- 
brews since D, the Old Latin, and the Curetonian support it. It certainly goes with 
the parable of the lost sheep better to my mind than with the story of Zacchaeus. 

|| This passage is added after Matt. xx. 28 by the Curetonian Syriac, D, and 
the Old Latin. The Curetonian Syriac as rendered by Cureton is as follows :— 
(1) But you, seek ye that from little things ye may become great, and not from 
great things may become little. (2) Whenever ye are invited to the house of a 
supper, be not sitting down in the honoured place, Jest should come he that is 
more honoured than thou, and to thee the Lord of the supper should say, Come 
near below, and thou be ashamed in the eyes of the guests. (3) But if thou sit 
down in the little place, and he that is less than thou should come, and to thee the 
Lord of the supper shall say, Come near, and come up and sit down, thou also 
shalt have more glory in the eyes of the guests. 

D has (1) ‘Ypets 5¢ (nretre ex pempod adtijoa nal én pelCavos Zrarroy elyvai. 
(2) Eivepxdpevor 5¢ al rapaxrnbévres Séimvijcas uh dvandclverba eis robs étéxovtas 
témous, unwore évdoiérepds cov éweAOH Kal xpocerAOay 6 SerrvoxAtrwp eiri cot “Ere 
Kdrw xépe,” Kal karacxuvOfon. (3) "Edy 8t dvareofis eis roy Hrrova réxov, Kab 
éred07 cov irrwy, épet cor 5 derrvoxAnrwp ‘Sivaye Eri byw,’ nal ~orat vot TovTo 
xphotov. The English of which is:—(1) = Ba a from little to wax 
great and (sic) from greater to bealess. (2) And entering in and having been bidden 
to sup, [seek] not to lie upon the chief places, lest ever a more honourable than 
thou come afterward and having come up the supperbidder say to thee ‘Make 
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and * not from greater to become less. 

(2) And, when ye are bidden to the house of a 
supper,t not to lie upon the chief places, lest there 
come afterward a more honourable than thou and 
the lord of the supper having come tp say to thee 


room still below,’ and thot be ashamed. (3) But, if thou lie upon the lesser place 
and there come afterwards a lesser than thou, the supperbidder will say to thee 
‘ Draw in higher,’ and this shall be of service to thee. 

The Old Latin MSS. give substantially the same version as D, with a host of 
minor variations of Latinity among themselves which seem to show that the pas- 
sage was in many cases translated independently by the copyists and was not 
found in the Latin MSS. before them. But there is no known MS. of the true 
Old Latin (as distinguished from the Italian recension) which does not contain the 
passage. There is only one variation of the slightest importance: the Codex 
Palatinus (e, 5th cent.) ends almost exactly as the Curetonian Syriac, ‘and then 
shall there be to thee glory before the guests ’—et¢ tunc erit tibi gloriam coram dis- 
cumbentibus (seemingly altered from a former et tunc kabelbts—‘and then shalt 
thou have’—etc.), All the MSS. render (nreire by quaeritis ‘ye seek’ not guaerite 
‘ seek ye.’ 

The passage is paraphrased by Juvencus (4th cent.) in his metrical version of 
the Gospels, he also rendering ‘ye seek.’ And from marginal notes in MSS. it 
seems to have been known to Hilary in the same century. 

The margin of two Syriac MSS., one of the Péshitt&é version and one of the 
Philoxenian, contains the passage in Syriac answering as closely as may be to the 
text of D, with the note that ‘it is found in Greek MSS. in this place, and has 
therefor been added by us here also.’ 

The passage is very like Luke xiv. 8-11: but the difference between (1) and 
‘Luke xiv. 11 is far too great to admit of our supposing that the one is a corrupt 
memorial version of the other. The grounds for supposing that it may be a frag- 
ment, or may answer to a fragment, of the Gospel according to the Hebrews are 
(1) that it is found in some texts of Matthew (2) that it is found in the precise 
group of texts—the Curetonian Syriac, D, and the Old Latin—whieh elsewhere 
show an affinity with the Gospel according to the Hebrews (3) that it has a Lucan 
counterpart. 

The text from which I translate is a mixed one of my own compilation. It 
does not pretend to anything like certainty; indeed, unless I were a Syriac 
scholar and well acquainted with the peculiarities of the Curetonian, it would be 
impossible for me to give an authoritative opinion as to the comparative merit 
of some of its readings and those of D. 

* All authorities except the Curetonian omit ‘not.’ The Greek (nréire will 
then mean either ‘do ye seek’ cr ‘ye seek,’ and all the Latin translators take it 
in the latter sense. But I cannot doubt that the Curetonian is right, the sense 
being incomparably better. 

¢ The Greek words here and in (3) are those which are paraphrased into 
‘sit down’ by the translators of the Authorized Version wherever they occur. The 
company lay on long couches, and the paraphrase ‘sit down,’ besides obliterating 
from the New Testament the trace of a Jewish custom and substituting an English 
one in its place, entirely conceals the meaning of John xiii. 28 and introduces 5 
physical impossibility into Luke vii. 38. 
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‘Make room lower’ and thou be ashamed in the 
eyes of the guests. 

(3) But, if thou lie upon the lesser ee and 
there come afterward a lesser than thou, the lord 
of the supper will say to thee ‘ Draw in higher’ 
and thou shalt have more glory in the eyes of the 


guests. 
{53. Matt. xxii. 37. Out of entire heart and out of entire mind. 
Mark xii. 30. 
Luke x. 27. 


$54. Matt.xxiv.6,11. False Christs, false prophets, false apostles, 
[schisms ? ], heresies, lovings of rule. 


t ‘Second Epistle of Clement,’ iii. 4, quoted under Fr. 48. These words must 
not be taken as a direct allusion to the Septuagint of Deut. vi. 5, which has not 
the words ‘out of entire heart,’ but as a reference to the quotation of that verse 
as recorded in Matt. xxii. 37, Mark xii. 30, Luke x. 27, in connexion with which, 
it may be added, the word ‘ commandment’ used by our author is also found. 

Matthew has ‘in thy entire heart and in thy entire soul and in thy entire 
mind’ (éy 8An TH Kapdla cov Kal év 8An TH Wuxp cov Kal év 8A TH Siavola cov). 
Mark has ‘ out of thy entire heart and out of thy entire soul and out of thy entire 
mind and out of thy entire strength’ (€f Sans tis Kapdlas cov nad ef 8Ans rijs 
Wuxijs cov kal ef 8Ans ris diavolas cav wal ef Ans tis ioxdos cov). Luke has ‘ out 
of thy entire heart and in thy entire soul and in thy entire strength and in thy 
entire understanding’ (é& 8Ans tijs xapdlas cou nad ev 8An TH Wuxf cov Kad ev 8An 
Thi loxu cov Kal év 8An TH Siavola cov). 

The preposition ‘out of’ would seem to point to Mark or Luke rather than 
Matthew; but ‘out of the heart’ is a favourite expression with our author, and 
the short form of his reference is nearest to Matthew. 

§ Clementine Homilies, xvi. 21, "Evovra: yap, ws 6 Kupios elrev, pevdardorodat, 
evdeis mpopjrai, alpéoets, piAapxfat, ‘For there shall be, as the Lord said, false 
apostles, false prophets, heresies, lovings of rule.’ 

Cf. Justin, Dial., 35, elwe yap... . ‘"Ecovra: oxlopara nal aipéoes, ‘For he 
said ‘“‘ There shall be schisms and heresies.”’ Cf. Dial., 51, ‘And in the between 
time of his coming, as I said before, he declared beforehand that there should be 
heresies and false prophets in his name’ (Kal évy rq@ petatd tis wapovolas abrod 
Xporg, ws mpoépny, yevhoerOa aipéces Kal yevdoxpophras emt re dvduart abot 
mwpoeuhvuce), 

The writer of Supernatural Religion, after Credner (seemingly), suggests that 
this prophecy is referred to by Paul in 1 Cor. xi. 18-19, ‘I hear that schisms 
(cxlopara) exist among you, and in some part I believe it--for there must be 
heresies also (kal alpéoe:s) among you, that the proved ones may become manifest 
among you. This is ingenious, 

Hegesippus, whom we know to have used the Gospel according to the He- 
brews, speaks of ‘ false Christs, false prophets, false apostles’ (evdéypioro1, pevdo- 
mpopyrat, yevdardoroAot) but not in such a way as to imply that he was quoting. 

The Apostolic Constitutions, vi. 13, say ‘For these are false Christs and false 
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*55. Matt. xxiv. near For in such as I find you in such will I also 
the end. judge you. 


prophets and false apostles, deceivers and corrupters’ (Obra: ydp eiot Pevddx pirat 
wal Wevdorpopyra: xa YevdardoroAa, wAdvo: Kal popes). 

For the ‘lovings of rule’ cf. Clement of Rome, xliv. 1,‘ And our Apostles 
knew through our Lord Jesus Christ that there would be strife over the name of 
the bishopric’ (Kal of "ArdcroAo judy Eyvwoay 31a Tov Kuplov jay "Incot Xpiorod 
871 Epis Eras em rov dvduaros rijs éxtonomwis). 

I am not in the least satisfied that any such single passage as the above oc- 
curred in any evangelic writing: the phraseology of the Clementine Homilies is 
quite consistent with the theory that only the sense of various prophecies of Jesus 
is being given, but that the word ‘heresies’ was in some Gospel or other put into 
the mouth of Jesus is probable from the double coincidence of Justin. 

* Justin, Dial., 47—‘O jpérepos Kipios "Incots Xpiords elev ‘Ey ols dy suas 
xaraddBw, évy rovrots xa kpive,’ ‘Our Lord Jesus Christ said &c.’ 

Clement of Alexandria (Quis dives § 40) has slightly different Greek words— 
’EQ’ ols yap by efpw suas, pnolv, éwl rovrots Ka «pw, ‘For in such as I find you, 
he saith, in such will [ also judge you.’ But he attributes them to God the 
Father. 

In the earlier half of the 5th cent. Nilus writes ‘“ For such as I find thee such 
will I judge thee” saith the Lord’ (‘ Olov yap edpw oe, rowovrdy ve xpwe’ pnady 6 
Kvpios)—Anastasius, Quaest. 3, p. 34. 

Johannes Climakos, in the latter half of the 6th cent., attributes to Ezekiel 
the words ‘ ‘In what I find thee, in it will I also judge thee” said God’ (‘’Ev § 
eSpw oe, dv ad’T@ kal xpwa@ ae’ elwev 6 @eds)—Scala Paradisi, Grad. vii. p. 159. 

At the end of the 8th cent. Elias, metropolitan of Crete, writes ‘For it hath 
been said by God through some one of the prophets “ In what I find thee, in such 
soothly will I also judge thee” ’ (Etpnra: yap iwd rot @eot bid trios TaV xpopnray 
“Ev @ eipw oe, év rodtp 5) Kal xpd oe’)—Leunclavius, Jus Greco-Romanum, 
337. 

Mr. Dodd refers to the fragment on Hades once falsely attributed to J. osephus 
and translated by Whiston among Josephus’s works. Whiston also published in 
1737 a little treatise on the fragment, and from this treatise I find that the text 
he translated is taken from p. 306 of David Humphreys’s translation of Athena- 
goras, 1714; and that Humphreys says his text is copied from a MS. left by 
Grabe. I mention these things because I lost hours in trying to find the Greek 
—which is ‘ é¢’ ofs ay eipw iuas ex) rovTos Kpiw@ wap’ Exacta’ Bog Td TérXOs &wdy- 
twy (‘In such as I find you, in such will I judge you in everything” saith the End 
of all’)—for I found no modern editions containing the tract on Hades at all, 
and no old ones which did not stop short of the section containing this quota- 
tion. 

Grabe speaks of ‘ others’ as quoting these words without naming their source 
—of whom he mentions only Auctor Testamenti XL Martyrum Sebastenorum in 
Lambecius's Comment. de Bibi. Vindob. lib. iv. p. 99, who says ‘’Ev @ yap eSpw ge, 
gnoly, ‘ev rovTp Kal xpw@ (Lambecius «plyw) oe,’ ‘For in what I find thee,’ he 
saith, ‘in such will I [Lambecius ‘do I’] also judge thee.’ 

Johannes Climakos evidently looked on these words as a quotation from Ezek. 
xxiv. 14 (Septuagint version), ‘“ According to thy ways and according to thy 
thoughts will I judge thee ” saith the Lord.’ 
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$56. Matt. xxv. ? Do ye become proved {! bankers. 
before v. 14 or 
after v. 30. 


As given by Justin they might be rendered ‘For among such as I find you, 
among such will I also judge you’ i.e. ye shall be judged by your companions. 

The grounds for conjecturally assigning them to our lost Gospel are that they 
are found in one Father who has certain affinities with it and in another who 
quotes it as Scripture. I annex it to the parable of the servant who ‘shall begin 
to smite his fellowservants and to eat and drink with the drunken,’ and whose lord 
shall come unexpectedly and punish him. 

T ViveoOe Séniuot rpaweCtra:, In 1 Thess, v. 21 we have ‘And prove (Soxmd- 
(ere) all things, hold fast the good,’ and Cyril of Alexandria (who died 444 a.p.) 
prefixes these words to that text, ascribing them to Paul (4 waxdpios Maiads pnot, 
the blessed Paul saith—Comm. on Is. iii. 3). Pamphilus (who died in 309), Basil 
(who died in 380), and Cyril of Jerusalem (who died in 388) similarly prefix 
them to it, though without any ascription of authorship: see Pamphilus, pref. to 
Apology for Origen (extant ina Latin translation only); Basil on Is, i. 22, iii. 2, 
v. 20; and Cyril, Catech. vi. 36. Dionysius of Alexandria (writing about 256) 
calls them an utterance of an ‘ Apostolic voice’ (’AwooroAikg pwr): see Eusebius, 
Hist. Eccl. vii. 7,§ 3. Clement of Alexandria, who refers to them four times (Strom. 
i. 28, ii. 4, vi. 10, vii. 15), s1ys once ‘ the Scripture .... counseleth (7 ypaph .... 
mwapavet) ‘‘but become proved bankers, proving out some things, but holding fast 
the good”’ (i. 28), and elsewhere (vii. 15) he alludes to them immediately after a 
reference to Paul, and follows the allusion by words which appear to be a free 
paraphrase of the passage in Thessalonians— discerning the genuine coin of the 
Lord from the forgery.’ 

The work known as Ioris ola (middle of 3rd cent.?) represents Jesus as saying 
‘I have said to you of old “ Be ye as wise bankers,” that is take the good, cast out 
the evil.’ This work is in Coptic: the original will be found on p. 220 of Schwartze 


and Petermann’s edition, Berlin, 1851 (Isee the word TPAMNeze!IT HC), 
and their Latin translation (p. 853) is ‘Respondens ¢wrnp dixit Mariae: dixi vobis 
olim: Estote sicut sapientes tpawe(irat, scilicet bonum suscipite, malum eiicite.’ 
Chrysostom (who died in 407) also quotes the words in fonnexion with the 
passage in Thessalonians, in his sermon On Reading Acts in Pentecost § 2: but I 
think the reader will agree that he implies that they were separate texts by 
different writers—he says ‘ For on this also a) saith “Do ye become proved 


bankers,” not that ye may stand on the marketplacea and count silver coins, but 
that ye may try words with all exactness. For this cause the Apostle Paul also 
saith “ Prove all things, but hold fast the good only.”’ Itis a little doubtful 
whether or not ‘God’ (6 @eds), the last person named, is the subject to the first 
‘saith,’ or whether as in Another place in the same sermon ‘Scripture’ is meant: 
but that does not affect the apparent separation of authorship. 

No MS. or version of Thessalonians has the slightest trace of our fragment. 
And it is easy to see how the connexion arose: the word Sdéxmo:, ‘ proved,’ called 
to mind the verb doximud ey,‘ to prove, the technical term for testing the purity 
of metals, used in the verse of Thessalonians. 

The first writers to quote our fragment are the Ebionite author of the Clemen- 
tine Homilies somewhere about the middle of the 2nd cent., who quotes it three 


» For note see p. 159. 
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times (ii. 51, 111. 50, xviii. 20), each time attributing it to Jesus (e.g. ‘ our teacher 
said’—é d:ddoxadros nuay Ereyey, ii. 51); and the Gnostic Apelles (3rd quarter of 
2nd cent. ?), who, according to Epiphanius (Haer. xliv. 2), attributed it to Jesus 
and ‘ the Gospel ’—‘ he said in the Gospel’ (&p7 év rq EvdayyeAlg). 

Origen refers to our fragment no fewer than 11 times (Hom. ti in Lev., xii 
(soon after middle) and xix (near end) in Jer., tt in Ezech., Comm. in Matt. xvi. 1, 
xvii. 31, xxiii. 37, xxiv. 5 (the last two extant in a Latin translation only), Hom. i 
tn Luc., Hom. zx in Iohann. (viii. 46) and xrrrti (xiii. 20)). In the last but one 
he calls it ‘the command of Jesus’ (rhy évroAhy "Inood). 

Jerome (Ad Minervium et Alerandrum, Martianay’s edition iv. 220) calls these 
words ‘the words of the Saviour’ (Salvatoris verba); he quotes 1 Thess. v. 21 
immediately before as ‘that saying of the Apostle’ (illud Apostoli). He also 
refers to them twice in his Comm. tn Ephes. iii. (on Eph. iv. end, and v. 10), once 
in his Comm. in Philemon., 5, and once in his Apologia adv. Rufinum, i. 4. 

Johannes Cassianus (writing about 420 a.p.) calls them once ‘the precept of 
the Lord’ (praeceptum Domini, Collat. i. 20) and once ‘that comparison [or, 
parable] in the Gospel’ (illam evangelicam parabolam, Collat. ii. 9). 

Socrates (Ist half of 5th cent.) writes ‘both Christ and his Apostle give us 
word to become proved bankers, so as to prove all things, holding fast the good ’ 
(xapeyyvactw huiv 8 re Xpiords Kal d rovrov ’Awdorodos ylverOat rpawe(irai[s ?] 
Soxiuo:[s?] Sore 7a wdyra donde, 7d Kadrddy xaréxovras, Hist. Eccl. iii. 16). 

The Caesarius of unknown date (but almost certainly not Caesarius of Na- 
zianzus) who wrote the Quaestiones quotes the saying us ‘in Gospels’ (év Evay- 
vyeAlois—sic): see Resp. ad Quaest. 140. 

The Apostolic Constitutions (3rd cent.), Athanasius (writing about 358), 
Gregory of Nazianzus (who died about 390), Ambrose (who died in 397), Palladius 
(who died before 431 ?), Paulinus of Nola (who died in 481), Procopius of Gaza 
(who flourished about 520), Gregory the Great (writing 584-7), Johannes Damas- 
scenus (who died after 755), Epiphanius Diaconus (writing in 787), Nikephorus 
(who died in 828), and Petrus Siculus (whoever he may be) refer to the saying 
without implying anything with regard to its souree—except that Palladius calls 
it ‘Scripture ’—¢onoly 7 paps, ‘the Scripture saith’; Procopius (the words are 
extant in a Latin translation only), after quoting as Paul’s 1 Thess. v. 21, adds 
‘ For the saints are proved bankers,’ and Nikephorus (whose words are also extant 
only in a Latin translation) speaks of it as a ‘divine oracle’ (divinum oraculum). 
See Apost. Const. ii. 86; Athanasius, Hp. ad Solitarios ; Nazianzenus, ‘ Carmine 
lambico 18, p. 218’ (Cotélier’s reference, which I have not yet succeeded in 
tracing); Ambrose, Explan. in Lue., praef.; Palladius, De Vita Chrysostomi, 4; 
Paulinus, Epist. 4; Procopius, in Lev. p. 381; Gregory, Moralia, xxxiii. 35 
(Migne) ; Damascenus, Expos. Fid. Orthod, iv. 18; Epiphanius Diaconus, Panegyr. 
ad Synod.; Nikephorus, Hist. x. 36; Petrus Siculus, His¢. at beginning. 

That licentious translator Rufinus in his version of Eusebius coolly substituted 
for these words 1 Thess. v. 21 in the quotation from Dionysius Alexandrinus. 
Did he think them a mere faulty reminiscence of Paul’s words? but so devoted a 
student of Origen, and one for so many years the friend and neighbour of Jerome, 
must surely have come across them more than once before. And if so he must 
have made the substitution not because he knew no such words, but because he 
knew they were not an ‘ Apostolic utterance.’ 

That the lost work in which they occurred was the Gospel according to the 
Hebrews is probable (1) from our first meeting with them in an Ebionite writing, 
and (2) from their quotation by Origen. I do not adduce Jerome, because he may 
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*57. 2? Matt. xxv. If ye have not ¢ kept the little, who shall give 
between vv. 30 you the great? For I say unto you that he who 


aneok is faithful in least is faithful also in much. 
§ 58. Matt. xxvii. wagging their heads and saying 
39-48. '""" wagged their heads and said —* 


Mark xv. 29-32. , 


Luke xxiii. 36. Let him that raised up dead men deliver himself 


have taken them from Origen, whom he had studied so much. Clement of Alex- 
andria, who quotes the Gospel according to the Hebrews as Scripture, yet joins 
our fragment to the verse in Thessalonians, may be thought to afford a presump- 
tion that it was not in the Gospel according to the Hebrews; but the untrust- 
worthiness of his memory is evidenced by the very fact of his attributing it to 
Paul, and, this granted, we might even consider that his knowledge of the saying 
strengthens the probability of its having been contained in our lost Gospel. 

+ Rendered wrongly ‘ exchangers,’ as if xkoAAvBioras, by Prof. Westcott and 
‘money-changers’ by Mr. Dodd: ‘ exchangers’ is also the rendering of our version 
in Matt. xxv. 27, where the Greek word is the same. 

* “Second Epistle of Clement,’ viii. 5—Aéye: yap 6 Kupios év r@ EvayyeAly ‘ Ei 
Td uixpoy ove ernphoare, To méeya tis buly Sdoe; Adyw yap suiv bri 6 mords ey 
ddaxlorp kal év woAAG mords érriv, ‘For the Lord saith in the Gospel &c.’ 

So Irenaeus, Adv. Haer. ii. 48 § 3 (the 2nd century Latin translation, the 
Greek being lost), ‘ And therefor did the Lord say to those that were unthankful 
toward him “If ye have not been faithful ina [or, the] little, who will give you the 
great?” ’ (et ideo Dominus dicebat ingratis in eum existentibus ‘Si in modico 
fideles non fuistis, quod magnum est quis dabit vobis ?’). 

Cf. Luke xvi. 10-12, ‘He who is faithful in least is faithful in much, and he 
who is unjust in least is unjust also in much. If therefor ye have not been faith- 
ful in the unjust riches, who shall entrust to you the true? And if ye have not 
been faithful in another man’s, who shall give you your own?’ (‘O mords év 
drdaxlorp nal év woddA@G mords dotw.... Ei oby ev tq ddiky panwryg moro obK 
eyéverbe, Td GAnOiwdy Tis buiv moredoe; Kal, ei év Tg dAAOTPly moro) odK eyéverde, 
vd tuérepov tls SHcet Kyiv ;) 

The passage in Luke is the application of the parable of the Unjust Steward. 
It is the opinion of many New Testament critics that Luke wrote another copy of 
his work with occasional variations. It is possible that the author of the ‘ Second 
Epistle of Clement’ took his quotation from a copy of Luke, and that Irenaeus 
either did the same or borrowed it from our author. 

At the same time the quotation also reminds us a little of Matt. xxv. 21, 23, 
‘Thou wert faithful over few things, I will set thee over many’ (’Em oAlya fs 
wiords, éx) roAAGY oe KatacThow). That passage is in the parable of the Talents, 
which we know was found in a variant form in the Gospel according to the He- 
brews—see Fr. 24. The passage in the ‘Second Epistle of Clement’ would serve 
well enough as a moral from this other version of the parable. 

ft The Greek verb is found 17 times in John, 3 times (i.e. in this sense) in 
Matthew, once in Mark, never in Luke, but 10 times in Acts (7 times of keeping in 
prison). 

§ The passage in Matthew (to whom this is nearer than to Mark or Luke) is 
as follows :—And they that passed by reviled him, wagging their heads and saying 
‘Thou that pullest duwn the Temple and in three days buildest it, save thyself, if 
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..e. He called himself Son of God: let him 
come down and walk about, let God save him.’ 


*59. Matt. xxvii. Saying ‘Woe untous! What hath been done 
after v. 54. 


thou art Son of God, and come down from the cross,’ In like wise also the chief 
priests mocking, with the scribes and elders, said ‘Others he saved, himself he 
cannot save. He is [so edttors now read] King of Israel! Let him come down 
now from the cross, and we will believe on him. He hath trusted on God: let 
Him deliver him now if He desireth him—for he said that ‘‘I am Son of God.”’ 

My supposed fragment is taken from two passages in which Justin refers to the 
fulfilment of Ps. xxii. 7, 8, in the events at the Crucifixion. The first passage 
is :—‘ And again when He saith “ They spake with lips, they wagged head, say- 
ing ‘ Let him deliver himself’” That all of which things were done by the Jews 
to Christ ye can learn. For when he had been crucified they turned out their 
lips and wagged their heads, saying “‘ Let him that raised up dead men deliver him- 
self” (€téorpepov ra xelAn Kal éxlvouy Tas xepadds, Aéyorres “ ‘O vexpods aveyelpas 
puodcOw éavrdv”)’—Apol. i. 388. The second passage is:—‘And as to what 
follows—All they who beheld me they thrust out nostrils at me and spake with lips, 
they wagged head : “ He hoped on the Lord: let Him deliver him, since He desireth 
him ”—he foretold the happening of the same things in like manner to him. For 
those who beheld him crucified both wagged heads each of them and turned apart 
their lips and with their nostrils sneering [d:epivodvres, sic: I would read d:a- 
pivouvres]| among themselves said in irony these things, which are also written 
in the memoirs of his Apostles, “ He called himself Son of God : let him come down 
and walk about, let God save him” (&eyor cipwvevduevo: tavra & nal év rots 
drrouynpovevpact Tav ’ArocréAwy abtod yéyparrai, “ ‘Tidy @eod éautdy treye xata- 
Bas repinarelrw, cwodro abrov 5 @eds’’).’—Dial. 101. 

Justin’s looseness of quotation from the Old Testament is very conspicuous, 
and here we have an example of it. The Septuagint version of the Psalms, which 
he was quoting, has All they that beheld me put out nostril at me, spake with lips, 
wagged head: ‘ He hoped on the Lord, let Him deliver him, let Him save him, since 
He desireth him,’ In neither passage does Justin cite this correctly, in the former 
passage the misquotation is very bad indeed. And it is to my mind just as pro- 
bable as not that the words which I have strung together as a ‘ fragment ’ are a 
like misquotation from the canonical Gospels. 

Supposing them to be taken from some lost Gospel, I should not regard the 
additional words expressing the contemptuous facepulling of the bystanders as 
any part of the quotation. Justin has a way of supplementing the canonical 
narrative with details illustrating the fulfilment of prophecy. He never appeals 
to any authority for ¢hese details, and I look on them as only plausible guesses of 
his own, which it would not be difficult to parallel out of Renan or Furrar, and 
which he did not intend to palm off on the reader as statements of Scripture any 
more than they do. 

_ * After a verse corresponding to Matt. xxvii. 54, Luke xxiii. 48 proceeds 
—‘ And all the people that came together to that sight, when they had beheld 
what had been done, smote their breasts and returned.’ 

The Curetonian Syriac reads ‘were smiting upon their breast and saying 
“Woe unto us! What is this! Woe unto us from our sins!” 
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to-day! Woe unto us for our sins, for the deso- 
lation of Jerusalem hath drawn nigh.’ 


$60. Luke xxiv. 25. Wherefor do ye not perceive the reasonableness 
of the Scriptures ? 


{61. John v. 46. Iam he concerning whom Moses prophesied, 
saying ‘A prophet will the Lord our God raise 
unto you from your brethren, even as me; him 
hear ye in all things, and whosoever heareth not 
that prophet shall die.’ | 


8 62. He that is near me is near the fire, and he 
that is far from me is far from the kingdom. 


The MS. g' of the Old Latin reads ‘saying “‘ Woe unto us! What hath been 
done to-day for our sins, for the desolation of Jerusalem hath drawn nigh.”’ 

In the Syriac ‘Doctrine of Addaeus the Apostle, p. 10 of Wright’s translation 
in the Ante-Nicene Library, we read ‘For, behold, unless they who crucified him 
had known that he was the Son of God, they would not have proclaimed the 
desolation of their city, nor would they have divulged the affliction of their soul in 
erying, ‘‘Woe!”’ This work can hardly be later than the 8rd cent. 

It is clear that ‘the Doctrine of Addaeus,’ the MS. g', and the Curetonian 
Syriac are all indebted to some evangelic record not later than the 2nd cent. 
Seeing that the Curetonian and Old Latin have such affinities with our lost 
Gospel, and that the writer of ‘the Doctrine of Addaeus’ was far more likely to 
have drawn this tradition from native than from foreign sources, it is justifiable 
to guess that the passage formed part of the Gospel according to the Hebrews. 
Whether the Curetonian had any such addition in Matthew we cannot tell, as it is 
deficient after xxiii, 25. 

ft Clementine Homilies, iii, 50—A:d rf od voeire rd ebrAoyov Tav ypapér ; 

It would seem to fit in very well in Luke xxiv. between vv. 25 and 26: ‘O 
fools and slow of heart to believe all that the prophets have spoken, Wherefor do 
ye not perceive the reasonableness of the Scriptures? Ought not Christ to have 
suffered these things and to enter into his glory ?’ 

The parallel cannot be with Mark xii. 24, for that had been quoted only a few 
lines before. 

t Clementine Homilies, iii. §838—Er: why Breyey ‘’Eyeé elu: rep) ob Mwiotjs 
mpoephrevoey elxay “Tpophrny eyepet duiv Kupios 6 @eds tyudy ex Trav adeApay 
dudv, bowep wal eué: abrod dxovere xara wdyra, bs by 5é wh axovon Tov epophrou 
éxelvov dmroOaveirat,”’ ‘Nay further he said &c.’ The quotation is from Deut. 
xviii. 15 and 19. These verses are also quoted in Acts iii. 22-8, but, although 
in each Deut. xviii. 19 is quoted freely, the difference from Acts is very marked. 

§ Origen, Hom. in JIerem. iii. p. 778 (Latin translation, the Greek being 
lost)—'I have read somewhere as if from the mouth of the Saviour—and I 
should like to know whether some one has represented the person [or, drawn a 
portrait] of the Saviour or whether he has brought to mind what is said and it be 
true—however the Saviour himself says ‘“‘ He that is near me is near the fire ; 
he that is far from me ia far from the kingdom” (Legi alicubi quasi Salvatore 

M 
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* 63. The evil one is the tempter. 
64. Give not a pretext to the evil one. 


dicente—et quaero sive quis personam figurarit Salvatoris, sive in memoriam ad- 
duxerit ac verum sit hoc quod dictum est—ait autem ipse Salvator “Qui iuxta 
me est iuxta ignem est; qui longe a me longe est a regno”).’ 

Didymus (died 396 a.p.) in Ps. 88, 8—‘ Wherefor saith the Saviour “He that 
is near me is near the fire, and he that is far from me is far from the kingdom” 
(3 pnoly 5 Swrhp ‘‘O eyyds pou eyyis Tov rupds, 5 Se paxpay dn’ €uod paxpay awd 
THs BactAelas’).’ 

The fact of this saying being found in Origen is in favour of its connexion with 
the Gospel according to the Hebrews, but the terms in which he refers to it are 
against this supposition unless he had forgotten where he read it. Didymus may 
have borrowed it from Origen. 

-* Clementine Homilies, iii. 55—Tots 3& olouévors Bri: 6 @eds weipd (er, ds al 

ypapal Aéyouow Epn '‘O wovnpds eorw 5 weipd(wv’—6é nal abroy weipdoas, ‘ And, 
to those who think that God tempts, as the Scriptures say he said “ The evil one 
is the tempter ”— who tempted even him.’ 

The author of Supernatural Religion renders from the same Greek ‘ The evil 
one is the tempter, who also tempted himself’ as the saying of Jesus. This is 
one more instance of his notoriously bad scholarship: abrdy not abrdy would be 
required to make his rendering possible. .athe Clementine Homilies were un- 
doubtedly written without breathings, he is welcome to make the necessary change, 
but I doubt whether the devil can reasonably be said to have tempted himself: 
the phrase ‘ to tempt oneself’ does not occur in the N.T. 

t+ Clementine Homilies, xix. 2—%pn .... ‘My dé6re xpdpacw TE rovnp™,’ ‘he 
said &c.’ Paul (Eph. iv. 27) has an exact parallel, ‘And do not give a ground to 
the devil.’ It is scarcely to be believed that the author of the Homilies, which are 
written against Paul, should have inadvertently quoted his words as those of 
Jesus. 
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Period to the Present Time. New Edition, revised. 2 volumes. With Maps 
and Plans. Demy 8vo. price 215. each, 


A. K. H. B—A Scotch Communion Sunpay, to which are added 
Certain Discourses from a University City. By the Author of ‘The 
Recreations of a Country Parson.’ Second Edition. Crown 8vo. price 55. 


FRoM A QuiET PLace. A New Volume of Sermons. Crown 8vo. cloth. 
ALBERT (Mary).—HOLLaAND AND HER HEROES TO THE YEAR 1585. 


An Adaptation from ‘Motley’s Rise of the Dutch Republic.’ Small crown 
8vo. price 45. 6d, 


ALLEN (Rev. FR.) M.A.~—ABRAHAM ; HIS LIFE, TIMES, AND ee 
3,800 years ago. With Map. Second Edition. Post 8vo. price 6s. 


ALLEN (Grant) B.A.—PHYSIOLOGICAL AESTHETICS. Large post 8vo. 9s. 


ANDERSON (Rev. C.) M.A.—NEw Reapincs or OLD PARABLES, 
Demy 8vo. price 45. 6d. 


CHURCH THOUGHT AND CHURCH Work. Edited by. Second Edition. 
Demy 8vo. price 7s. 6d, 


THE CURATE OF SHYR#. Second Edition. 8vo. price 79. 6d. 
ANDERSON (R. C.) C.4.—TaBLes FOR FACILITATING THE CALCULA- 


TION OF EVERY DETAIL IN CONNECTION WITH EARTHEN AND MASONRY 
DAMS. Royal 8vo. price £2. 2s. 


ARCHER (Thomas)—AxsouT MY FaTHER’s Businrss. Work amidst 
the Sick, the Sad, and the Sorrowing. Crown 8vo, price 55. 


ARNOLD (Arthur)—Sociau Potttics. Demy 8vo. cloth. 
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BAGEHOT (Walter)—Tur ENGLISH ConsTITUTION. A New Edition, 
Revised and Corrected, with an Introductory Dissertation on Recent Changes 
and Events. Crown Svo. price 7s. 6d. 

LOMBARD STREET. A Description of the Money Market. Seventh 
Edition. Crown 8vo. price 7s. 6d, . 

SoME ARTICLES ON THE DEPRECIATION OF SILVER, AND TOPICS 
CONNECTED WITH IT. Demy 8vo. price 5s. 


BAGOT (Alan)—AccIDENTS IN Mines: Their Causes and Prevention. 
Crown 8vo. price 6s. 


BAKER (Sir Sherston, Bart.}\—Hatweck’s INTERNATIONAL Law; or, 
Rules Regulating the Intercourse of States in Peace and War. A New Edition, 
revised, with Notes and Cases. 2 vols. Demy 8vo. price 38s. 


BALDWIN (Capt. J. H.) F-Z.S. Bengal Staff Corps.—TuHeE LarcE AND 
SMALL GAME OF BENGAL AND THE NORTH-WESTERN PROVINCES OF 
INDIA. 4to. With numerous Illustrations. Second Edition. Price 21s. 
BARNES (William)—AN OUTLINEOF ENGLISH SPEECHCRAFT. Crown 
8vo. price 45. 
BARTLEY (G._C. Z.)—Domestic Economy : Thrift in Every-Day Life. 
Taught in Dialogues suitable for children of all ages. Small Cr. 8vo. price 2s. 


BAUR (Ferdinand) Dr. Ph., Professor in Maulbronn —A PuHILOLoGIcaAL 
INTRODUCTION TO GREEK AND LATIN FOR STUDENTS. Translated and 
adapted from the German. By (©. KEGAN PAUL, M.A. Oxon., and the 
Rev. E. D. STONE, M.A., late Fellow of King’s College, Cambridge, and 
Assistant Master at Eton. Crown 8vo. price 6s. 


BAYNES S (Rev. Canon R. H.\—AtT THE CoMMUNION Time. A Manual 
for Holy Communion. With a preface by the Right Rev. the Lord Bishop of 
Derry and Raphoe. Cloth, price 1s. 6d. 


BECKER (Bernard H.)—TuHe Scientiric Societies oF LONDON. 


Crown 8vo. price 5s. 


BELLINGHAM ey) Barrister-at-Law—SociaL ASPEcTS OF CaTHO- 
LICISM AND PROTESTANTISM IN THEIR CIVIL BEARING UPON NATIONS. 
Translated and adapted from the French of M. le Baron de Haulleville. With 
a preface by His Eminence Cardinal Manning. Crown 8vo price 6s. ; 


BENNIE (kev. J. NV.) M.A.—THE ETERNAL Lire. Sermons preached 


during the last twelve years. Crown 8vo. price 6s. 


BERNARD (Bayle)—SamMuEt Lover, His LirE AND UNPUBLISHED 
Works. In2 vols. With a Steel Portrait. Post 8vo. price 21s. 


BISCOE (A. C.)—Tue Earts oF MippLeron, Lords of Clermont and 


of Fettercairn, and the Middleton Family. Crown 8vo. price 10s. 6d. 


BISSET (A.)—Hisrory OF THE SrRUGGLE FOR PARLIAMENTARY 
GOVERNMENT IN ENGLAND. 2 vols. Demy 8vo. price 245. 


BLANC (#H.) M.D.—CuHoLEeRA: How To Avomp AND TREAT IT. 
- Popular and Practical Notes. Crown 8vo. price 4s. 6d. 


BONWICK (/.) #.R.G.S.—PYRAMID FAcTs AND Fancigs. Crown 8vo. 
' price 5s. 
EcypTiaAn BELIEF AND MopERN THoucHT. Large Post 8vo. cloth, 
price 10s, 6a, 
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BOWEN (£1. C.) M.A., Head Master of the Grocers’ Company's Middle 
Class School at Hackney. 


STUDIES IN ENGLISH, for the use of Modern Schools. Small crown 
8vo. price Is. 6d. 


BOWRING (L.) C.S.[-—EAasTERN EXPERIENCES. Illustrated with Maps | 
and Diagrams. Demy 8vo. price 16s. 


BOWRING (Sir John).—AvUTOBIOGRAPHICAL RECOLLECTIONS OF SIR 
JOHN BowrInG. With Memoir by LEWIN B. Bowrinc. Demy 8vo. price 145. 


‘BRADLEY (F. H.)—Etuicat Stupies. Critical Essays in Moral 
Philosophy. Large post 8vo. price 9s. 
MR. Sivewick’s HEDONISM : an Examination of the Main Argument 
of ‘The Methods of Ethics.’ Demy 8vo. sewed, price 25. 6d. 
BROOKE (Rev. S. A.) MA., Chaplain in Ordinary to Her Mayesty the 
Queen, and Minister of Bedford Chapel, Bloomsbury. 
LIFE AND LETTERS OF THE LATE REv, F. W. ROBERTSON, M.A., 
Edited by. 
I. Uniform with the Sermons. 2 vols. With Steel Portrait. Price 7s. 6d. 
II. Library Edition. 8vo. With Two Steel Portraits, Price 12s. 
III. A Popular Edition. In 1 vol. 8vo. price 6s. 


THE FIGHT OF FAITH. Sermons eens on various occasions. 
Third Edition. Crown 8vo. price 7s. 6d. 


THEOLOGY IN THE ENGLISH Porre= Cowie Coleridge, Wordsworth, 
and Burns. Third Edition. Post 8vo. price 9s. 

CHRISTIN MopERN Lire. Eleventh Edition. Crown 8vo. price 7s. 64. 

Sermons, First Series. Ninth Edition. Crown 8vo. price 6s. 

SERMONS. Second Series. Third Edition. Crown 8vo. price 7s. 


FREDERICK DENISON Maurice: The Life and Work of. A 
Memorial Sermon. Crown 8vo. sewed, price Is. 


BROOKE (W. G.) M.A.—THE PuBLic WorsHIP REGULATION ACT. 
With a Classified Statement of its Provisions, Notes, and Index. Third 
Edition, revised and corrected. Crown 8vo. price 35. 6¢. 


Six Privy CouncIL JUDGMENTS—1850—72. Annotated by. Third 
Edition. Crown 8vo. price 9s. 


BROUN (/. A.}—MacneETic OBSERVATIONS AT TREVANDRUM AND 
AUGUSTIA MALLEY. Vol. 1. 4to. price 635. 
The Report from above, separately sewed, price 21s. 
BROWN (Rev. J. Baldwin) B.A.—TuHE HIGHER Lire. Its Reality 
Experience, and Destiny. Fourth Edition. Crown 8vo. price 7s. 6d. 
DOCTRINE OF ANNIHILATION IN THE LIGHT OF THE GOSPEL OF 
Love. Five Discourses, Second Edition. Crown 8vo. price 2s. 6d. 


BROWN (J. Croumbie) LL.D.—REBOISEMENT IN FRANCE; or, Records 
of the Replanting of the Alps, the Cevennes, and the Pyrenees with Trees, 
Herbage, and Bush. Demy 8vo. price 12s. 6d, 


THE HyDROLOGY OF SOUTHERN AFRICA.. Demy 8vo. price ros. 67. 
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BROWNE (Rev. M. £.)\—UntTit THE Day Dawn. Four Adven 


Lectures. Crown 8vo. price 2s. 6d. 


BURCKHARDT (Jacob)—THE CIVILIZATION OF THE PERIOD OF THE 
RENAISSANCE IN ITALY. Authorised translation, by S. G. C. Middlemore. 
2 vols. Demy 8vo. price 245. 


BORTON (Mrs. Richard)—Tue INNER LIFE OF SyRiA, PALESTINE, AND 
THE Hoty LAND. With Maps, Photographs, and Coloured Plates. 2 vols. 
Second Edition. Demy 8vo. price 24s. 


BURTON (Capt. Richard F.)—Tue Gotp MINEs or MIDIAN AND THE 
RUINED MIDIANITE CiTiEs. A Fortnight’s Tour in North Western Arabia. 
With numerous illustrations. Second Edition. Demy 8vo. price 18s. 


CARLISLE (A. D.) B.A.—ROUND THE WORLD IN 1870. A Volume of 
Travels, with Maps. New and Cheaper Edition. Demy 8vo. price 6s. 


CARNE (Miss £. T.)\—TuHE Ream or TRutTH. Crown 8vo. price 5s. 6a. 
CARPENTER (W. B.) LL.D., M.D., F.R.S., &¢.—TuHE PRINCIPLES 


OF MENTAL PHysIOLoGY. With their Applications to the Training and 
Discipline of the Mind, and the Study of its Morbid Conditions. Illustrated. 
Fourth Edition. 8vo. price 12s. 


CHILDREN’s Toys, and some Elementary Lessons in General Knowledge 
which they Teach. With Illustrations. Crown 8vo. price 5s. 


CHRISTOPHERSON (The Late Rev. Henry) M.A. 
SERMONS. With an Introduction by John Rae, LL.D., F.S.A. 


Second Series. Crown 8vo. price 6s. 


CLODD (£dward) F.R.A.S.—THE CHILDHOOD OF THE WORLD: a 
Simple Account of Man in Early Times. Third Edition. Crown 8vo. 
price 35. 
A Special Edition for Schools, Price 1s. 

THE CHILDHOOD OF RELIGIONS. Including a Simple Account of the 
Birth and Growth of Myths and Legends. Third Thousand. Crown 8vo. 
price 5s. 

A Special Edition for Schools. Price 15. 6d. 
COLERIDGE (Sara)—PuantasMion. A Fairy Tale. With an Intro- 


ductory Preface by the Right Hon. Lord Coleridge, of Ottery St. Mary. A 
New Edition. Illustrated. Crown 8vo. price 7s. 6d. 


MEMOIR AND LETTERS OF SARA COLERIDGE. Edited by her Daughter. 
With Index. 2 vols. With Two Portraits. Third Edition, Revised and 
Corrected. Crown 8vo. price 245. 

Cheap Edition. With one Portrait. Price 7s. 6d. 


COLLINS (Rev. FR.) M.A.—MISSIONARY ENTERPRISE IN THE East. 
With special reference to the Syrian Christians of Malabar, and the Results 
of Modern Missions. With Four Illustrations. Crown 8vo. price 6s. 


COOKE (Prof. J. P.) of the Harvard Untversity —SciENTIFIC CULTURE. 


Crown 8vo. price Is. 


COOPER (T. 7.) #.R.G.S.—THE MISHMEE HILts: an Account of a 
Journey made in an Attempt to Penetrate Thibet from Assam, to open New 
Routes for Commerce. Second Edition. With Four Illustrations and Map. 
Post 8vo. price 105. 6d. 
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F CORY: (Zieut.-Col. Arthur)—Tue EasTERN MENACE ; OR, ‘SHADOWS OF 


COMING EVENTS. Crown 8vo. price 55. 


COX (Rev. SiriGeoxge,W.)-M.A., Bart—A History of GREECE FROM THE 
EARLIEST PERIOD TO THE END OF THE PERSIAN WAR. 2 vols, Demy 8vo. 
hae . price 365. 14 . ‘ 
““PHE MYTHOLOGY oF THE ARYA: N ATIONS. 2 > vols. , Demy 8vo. 
price 28s. 4 re 


‘ A GENERAL: HJSToRY oF- ‘Gaais ‘FROM THE, ies PERIOD TO THE 
DratH OF ALEXANDER THE GREAT, ‘with . sketch of the subsequent History 
_ to the present | time. Crown 8vo. Price 75. 6 


TALES OF ANCIENT Greice. “Third Edition. Small crown 8vo. 
* price 6s. Ce igh as c ye TE ee 
SCHOOL History ¢ OF Grech, - “With: ene Fep. By0. price 4 6d. 


Tue. GREAT -PERSIAN | Writ. ‘FROM t#E HUsTorRy: OF erovorvs. 
New Edition. Fcp. 8vo. price 35. 6d. 


A Manuva or MyTHotocy Nn THE FORSOF: Qufesmion AND: "ANSWER 
Third Edition. Fep. 8vo. price 35. 


. COX {Rev.. Samuel)—SatvatTor Munnt; or, Is Christ the: Saviout of all 
Men? Fifth Edition. Crown 8vo. price 5S. | 


CROMPTON (Henry) — INDUSTRIAL, GONCILIATION.. .Fcap. | “86: 


price 2s. 6d. eas d 


CURWEN (Henry)—Sorrow AND Sonc-; Sttidies of Literary Struggle. 
Henry Miirger—Novalis— Alexander Petifi_—Honoré dé Balzag—Edgar Allan 
Poe—André Chénier. 2 vols. crown 8vo. price I5s. 


DANCE (Rev. C. D.)--RECOLLECTIONS OF FouR YEARS IN VENEZUELA. 
With Three Illustrations and a Map. Crown 8vo. price 75; 6@. . 


DAVIDSON, (Rev, Samuel): DD., LLM). ++ THE. NEw’ TESTAMENT, 
TRANSLATED FROM THE LATEST GREEK TEXT OF TISCHENDORF. A New 
and thoroughly revised Edition. Post 8vo. price 10s. 6d. 


_CaNoN oF THE BrBLe: Its Fofmation, meal oe Fluctuations. 
-~ Second’Edition. Small crown ‘8vo. price 55. 


DA VIES (G: Christopher}—Mountain, Mzapow; AND -MERE: a Series 
of Outdoor Sketches of Sport, Scenery, Adventures, and Natural History 
With Sixteen Illustrations by Bosworth W. Harcourt. Crown 8vo, price Qs. 


DAVIES (Rev. J. L.) M. A.='THEOLOGY "AND. MORALITY. Essays on 


Questions of Belief and Practice. Crown 8vo. price 7s. 6d. 


DAWSON (Geo.), M.A—PRAYERS, “WITH ‘A' DISCOURSE ON PRAYER. 
‘ Edited by his Wife. Fifth Edition. Crown 8vd: 6s, 


SERMONS ON DispuTED POINTS AND-SPECIAL Occasions. Edited by 
his Wife. Second Edition... Crown 8vo. price 6s. 
- SERMONS ON DalLy LIFE AND Dury. ° ‘Edited by his Wife. Second 
Edition. Crown 8vo. price 6s. * 
DE LESSEPS (Ferdindnd )}—THE Suez CANAL : Letters Descriptive of 
' ifs Rise and Progress in 1854-1856. ° Translated ‘by 'N.. R. D’Anvers. Demy 
8vo. price ros, 6d. 
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DE REDCLIFFE (Viscount Stratford) P.C., K.G., G.C.B.—Wuy am I 


A CHRISTIAN? Fifth Edition. Crown 8vo. price 3s. 
DESPREZ (Philip S.) B..D.—DANIEL AND JouN. Demy 8vo. cloth. 


DE TOCQUEVILLE (A.)—CoRRESPONDENCE AND CONVERSATIONS 
OF, WITH Nassau WILLIAM SENIOR, from 1834 to 1859. Edited by 
M. C. M. SIMPSON. 2 vols. post 8vo. price 21s. 


DOWDEN (Edward) LL.D.—SHAKSPERE: a Critical Study of his Mind 
and Art. Third Edition. Post 8vo. price 12s. 
STUDIES IN LITERATURE, 1789-1877. Large Post 8vo. price 12s. 
DREW (Rev. G. S.) M.A.—Scrireture LANDS IN CONNECTION WITH 


THEIR History. Second Edition. 8vo. price ros. 6d. 

NAZARETH : Its LirE anp Lessons. Third Edition. Crown 8vo. 
price 5s. 

THE DivinE KINGDOM ON BARTH AS IT iS IN HEAVEN. 8vo. 
price 10s. 6d. 


THE Son oF Man: His Life and Ministry. Crown 8vo. price 7s. 6d. 


DREWRY (G. O.) M.D.—THE COMMON-SENSE MANAGEMENT OF THE 
STOMACH. Fourth Edition. Fep. 8vo. price 2s. 6d. 


| DREWRY (G. 0.) M.D., and BARTLETT (H. C.) Ph.D. F.CS. 


CuP AND PLATTER: or, Notes on Food and its Effects. Small 8vo. 
price 2s. 6d. 


EDEN (Frederickh)—Tue NILE wiTHout A Dracoman. Second Edition. 


Crown 8vo. price 7s. 6d. 


ELSDALE (Henry)—Stuvies in Tennyson’s Ipyitis. Crown 8vo. 


price’ 5s. 
EssAYS ON THE ENDOWMENT OF RESEARCH. By Various Writers. 


List of Contributors. —Mark Pattison, B.D.—James S. Cotton, B. A.—Charles 
E. a D.C.L.—Archibald H. Sayce, M.A.—Henry Clifton Sorby, 
F.R.S.—Thomas K. Cheyne, M.A.—W. T. Thiselton Dyer, M.A.—Henry 
Nettleship, M.A. Square crown 8vo. price Ios. 6d. 


EVANS (Mark)—Tue Story or our FATHER’S LOvE, told to Children. 
stig 2 a New and Cheaper Edition. With Four Illustrations, Fep. 8vo. price 
Is. 6a. 


A Book OF COMMON PRAYER AND WORSHIP FOR HOUSEHOLD UsE, 
compiled exclusively from the Holy Scriptures. Fcp. 8vo. price 2s. 6d. 


THE GOSPEL OF HoME Lire. Crown 8vo. cloth, price 4s. 6a. 


EX-CIVILIAN.—LIFE IN THE MorussiL: or Civilian Life in Lower 
Bengal. 2 vols. Large post 8vo. price 145. 


FAVRE (Mons. J.)}—THE GOVERNMENT OF THE NATIONAL DEFENCE. 


From the 30th June to the 31st October, 1870. Translated by H. Ciark. 
Demy 8vo. price 10s. 6d. 
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FINN (The late Fames) M.R.A.S.—StTiRRING TIMES ; or, Records from 
_ Jerusalem Consular Chronicles of 1853 to 1856.. Edited and Compiled by 
his Widow ; with a Preface by the Viscountess STRANGFORD, 2 vols, Demy 

8vo. price 30s. 


FLEMING ( James) D..D.—EAR LY CHRISTIAN WITNESSES; or, Testimonies 
of the First Centuries to the Truth of Christianity. Small Crown 8vo. cloth. 


FoLKEsTone Rituat Case : the Arguments, Proceedings, Judgment, and 
Report. Demy 8vo. price 25s. 


FOOTMAN (Rev. H.) M.A.—¥ Rom HoME AND Back ; or, Some Aspects 
of Sin as seen in the Light of the Parable of the Prodigal. Crown 8vo. price 5s. 


FOWLE (kev. Edmund)—LatTIN PRIMER RULES MADE Easy. Crown 
8vo. price 35. 


FOWLE (fev. T: W.) M.A.—THE RECONCILIATION OF RELIGION AND 


_ ScreNCE, Being Essays on Immortality, Inspiration, Miracles, and the Being 
of Christ. Demy 8vo. price 10s. 6d. 


FOX-BOURNE Sas R.) — THE LIFE OF JOHN LOCKE, 1632-1704. 


2 vols. demy 8vo. price 28s. 





FRASER (Donaid)—EXcHANGE TABLES OF STERLING AND INDIAN 
RUPEE CURRENCY, upon a new and extended system, embracing Values from 
One Farthing to One Hundred Thousand Pounds, and at rates progressing, in 
ars a of a Penny, from Is. 9d. to 2s. 3¢. per Rupee. Royal 8vo. price 
tos. 6d. 


FRISWELL (/. Hain)—Tue Betrer SELF. Essays for Home Life. 


Crown 8vo. price 6s. 


FYTCHE (Lieut.-Gen. Albert) C.SI. late Chief Commissioner of British 
Burma. TBBURMA PAST AND PRESENT, with Personal Reminiscences of the 
Country. With Steel Portraits, Chromolithographs, Engravings on Wood, 
and Map. 2vols. Demy 8vo. cloth, price 30s. 


GAMBIER (Capt. J. W.) R.N—SeErvia. Crown 8vo. price 55. 


GARDNER (/.) M.D.—UonceEvity: THE MEANS OF PROLONGING 
LIFE AFTER MIDDLE AGE, Fourth Edition, revised and enlarged. Small 
crown 8vo. price 45 


GILBERT (Mrs.)—AvUTOBIOGRAPHY AND OTHER MEMORIALS. Edited 
by Josiah Gilbert. Third and Cheaper Edition. With Steel Portrait and 
several Wood Engravings, Crown 8vo. price 7s. 6d. 


GILL (Rev. W. W.) B.A —MYTHS AND SONGS FROM THE SOUTH PACIFIC. 
With a Preface by F. Max Miiller, M.A., Professor of Comparative Philology 
at Oxford. Post 8vo. price 9s. 


GODKIN (James)—TueE Reticious History OF IRELAND: Primitive, 
Papal, and Protestant. Including the Evangelical Missions, Catholic Agitations, 
and Church Progress of the last half Century. 8vo. price 12s. 


GODWIN (William)—Wi..i1aM Gopwin: His FRIENDS AND CONTEM- 
PORARIES. With Portraits and Facsimiles of the Handwriting of Godwin and 
his Wife. By C. KeGAN PAuL. 2 vols. Large post 8vo. price 28s. 


THE GENIUS OF CHRISTIANITY UNVEILED. Being Essays never 
before published. Edited, with a Preface, by C. Kegan Paul. Crown 8vo. 
price 7s. 6d. 
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GOODENOUGH (Commodore J..G.) R.N., C.B., C.M.G.—MEMOIR OF; 
( with Extracts from his Letters and Journals. Edited by his Widow. With 
Steel Engraved Portrait. Square 8vo. cloth, §s. 


*#,* Also a Library Edition with Maps, Woodcuts, and Steel Engraved Portrait, _ 
rs post 8vo. price 145. . 


GOODMAN ( W. ) Cupa, THE PEARL OF THE “ANTILLES. Crown 8yo. 
price 7s. 6d, 


GOULD (Rev. S. Baring) M.A. —THE VicAR oF Morwenstow: a Memoir 
of the Rev. R. S. Hawker. With.Portrait. Third Edition, revised. Square 
post 8vo. ros. 6d. , 


GRAM TILLE (A. B.) M.D., FR.S., & 6. stories eae OF A. B. 
GRANVILLE, F.R.S., &c. Edited, with a Brief Account of the Concluding 
Years of his Life, by his youngest ‘Daughter, Paulina B. Granville. 2 vols. 
With a Portrait. Second Edition. Demy 8vo. price 32s. 


GREY (John) of Dilston.— Mremorrs. By JOSEPHINE E. BUTLER. 
. New and Revised Edition. Crown 8vo. price 3s. 6d. 


GRIFFITH (Rev. T.) A.M.—StTvuvIES OF THE DIVINE MasTer.- Demy 


8vo. price 125. 


‘GRIFFITHS (Capt. Arthur)—MEMORIALS OF MILLBANK, AND CHAPTERS 
IN Prison HisTory. With Illustrations by R. Goff and the Author. 2 vols. 
_ post 8vo, price 215. 


GRIMLEY (Rev. H. N.) M.A., Professor of Mathematics tn the University 
College of Wales, and sometime Chaplain of Tremadoc Church. 


TREMADOC SERMONS, CHIEFLY ON THE SPIRITUAL BopDy, THE UNSEEN 
WORLD, AND THE DIVINE HUMANITY. Second Edition. Crown 8vo. price 6s. 


GRUNER (M. L.)—Stvupies or BLast FURNACE PHENOMENA, - Trans- 
lated by L. D. B. GorRDON, F.R.S.E., F.G.S. Demy 8vo. price 7s. 6d. 


GURNEY (Rev. A rcher)—Worvs OF FAITH AND CHEER. A Mission 


of Instruction and Suggestion. Crown 8vo. price 6s. 


HAECKEL (Prof. Ernst)—Tue History oF Creation. _ Translation 
revised by Professor E, Ray LANKESTER, M.A., F.R.S. With Coloured Plates 
and Genealogical Trees of the various groups of both _ and animals. 
2 vols. Second Edition. Post 8vo. cloth, price 32s. 


THE HISTORY OF THE EVOLUTION OF Man.. With numerous ‘Tilustra- 
tions. 2 vols. Post 8vo. 


HAKE (A. LEgmont)—Paris OrIcINnAts, with Twenty Etchings, by 


LEON RICHETON. Large post 8vo.: price 145. 


HALLECK’S INTERNATIONAL Law; or, Rules Regulating the Inter- 
course of States in Peace and War. A New Edition, revised, with Notes and 
Cases, by Sir SHERSTON BAKER, Bart. 2 vols. Demy 8vo. price 38s. 


YARCOURT (Capt. A. F. P.)—THE SHAKESPEARE ARGOSY. Containing 
much of the wealth of Shakespeare’s Wisdom and Wit, alphabetically arranged 
and classified. Crown 8vo. price 6s. 
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HAWETS (Rev. H. R.) M.A.—CwurRENT Coin. Materialism—The 
Devil — Crime — Drunkenness — Pauperism — Emotion — Recreation — The 
Sabbath. Third Edition. Crown 8vo. price 6s. 
SPEECH IN SEASON. Fourth Edition. Crown 8vo. price 9s. 
THOUGHTS FOR THE TIMES. Eleventh Edition. Crown 8vo. price 7s. 6d. 


UNSECTARIAN FAMILY PRAYERS for Morming and Evening for a 
Week, with short selected passages from the Bible. Second Edition. 
Square crown 8vo. price 35. 6d. 


ARROWS IN THE AIR. Conferences and Pleas. Crown 8vo. cloth. 


HAYMAN (f—7.) D.D., late Head Master of Rugby School—Rucsy 
| ScHOOL SERMONS, With an Introductory Essay on the Indwelling of the 
Holy Spirit. Crown 8vo. price 7s. 6d. - 


HELLWALD (Baron F. Von)—Tue Russians IN CENTRAL ASIA. 
A Critical Examination, down to the Present Time, of the Geography and 
History of Central Asia. Translated by Lieut.-Col. Theodore Wirgman, 
LL.B. With Map. Large post 8vo. price 12s. 


HINTON (/.)—THE PLACE OF THE PuysiciAN. To which is added 
EssAYS ON THE LAW OF HuMAN LIFE, AND ON THE RELATIONS BETWEEN 
ORGANIC AND INORGANIC WorRLDs. Second Edition. Crown §8vo. 
price 3s. 6d. 

PHYSIOLOGY FOR PRacTIcAL UsE. By Various Writers. With 
50 Illustrations. 2 vols. Second Edition. Crown 8vo. price 12s. 6d. 


AN ATLAS OF DISEASES OF THE MEMBRANA TYMPANI. With Descrip- 
tive Text. Post 8vo. price £6. 6s. 


THE QUESTIONS OF AURAL SURGERY. With Illustrations. 2 vols. 
Post 8vo. price £6. 6s. 


LiFE AND LETTERS. Edited by ELtice Hopkins, with an Intro- 
duction by Sir W. W. GULL, Bart., and Portrait engraved on Steel by C. H. 
JEENS. Crown 8vo. price 8s. 6d. 

CHAPTERS ON THE ART OF THINKING, and other Essays. Crown 8vo. 


Hf. 7. C—TuHE ArT oF FurnisHinc. A Popular Treatise on the 
Principles of Furnishing, based on the Laws of Common Sense, Requirement, 
and Picturesque Effect. Small crown 8vo. price 3s. 6d. 

HOLROYD (Major W. R. M.)\—Tas-HIL UL Kaa ; or, Hindustani 
made Easy. Crown 8vo. price 5s. 

HOOPER (Mary)—Littte Dinners: How To SERVE THEM WITH 

" ‘ELEGANCE AND Economy. Thirteenth Edition. Crown 8vo. price 5s. 
COOKERY FOR INVALIDS, PERSONS OF DELICATE DIGESTION, AND 
CHILDREN. Crown 8vo. price 35. 6d. 


Every-Day MEAs. Being Economical and Wholesome Recipes for 
Breakfast, Luncheon, and Supper. Second Edition. Crown 8vo. cloth, price 5s. 


HOPKINS (Ellice)—Lirz anpD LETTERS OF JAMES HiInTon, with an 
Introduction by Sir W. W. GULL, Bart., and Portrait engraved on Steel by 
C. H. JEENs. Crown 8vo. price 8s. 6d. 


HOPKINS (M.)—THuHE Port OF REFUGE ; or, Counsel and Aid to Ship- 
masters in Difficulty, Doubt, or Distress. Second and Revised Edition. 
Crown 8vo. price 6s. 
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HORNE (William) M.A.—REaSON AND REVELATION : an Examination 
into the Nature and Contents of Scripture Revelation, as compared with other 
Forms of Truth. Demy 8vo. price 12s. 

HIORNER (The Misses)—WALKS IN FLORENCE. A New and thoroughly 
Revised Edition, 2 vols. Crown 8vo. Cloth limp. With Illustrations. 


VoL. I.—Churches, Streets, and Palaces. Price los. 6d. 
VoL. II.—Public Galleries and Museums. Price 5s. 


‘HULL (Edmund C. P.}—Tue European 1N Inpia. With a Medical 
Guide for Anglo-Indians. By R. S. Mair, M.D., F.R.C.S.E. Third 
Edition, Revised and Corrected. Post 8vo. price 6s. 


HUTTON ( James)—MIssionary LIFE IN THE SOUTHERN SEAS. With 


Illustrations. Crown 8vo. price 7s. 6d. 
JACKSON (T. G.)—Mopern GOTHIC ARCHITECTURE. Crown 8vo. 
price 5s. 


JACOB (Maj.-Gen. Sir G. Le Grand) K.C.S.I., C.B.—WESTERN INDIA 
BEFORE AND DURING THE MUTINIES, Pictures drawn from Life. Second 
Edition. Crown 8vo. price 7s. 6d. 


JENKINS (£.) and RAYMOND ( J.) Esqs.—A LEGAL HANDBOOK FOR 


ARCHITECTS, BUILDERS, AND BUILDING OWNERS. Second Edition, Revised. 
Crown 8vo. price 6s. 


JENKINS (Rev. R. C.) M.A.—THE PRIVILEGE OF PETER and the Claims 
of the Roman Church confronted with the Scriptures, the Councils, and the 
Testimony of the Popes themselves. Fcap. 8vo. price 3s. 6d. 


JENNINGS (Mrs. Vaughan)—RanvEL: HER LIFE AND LETTERS. With 
a Portrait from the Painting by Daffinger. Square post 8vo. price 7s. 6d. 


JONES (Lucy)— PuDDINGS AND SWEETS; being Three Hundred and 
Sixty-five Receipts approved by experience. Crown 8vo. price 2s. 6d. 


KAUFMANN (Rev. M.) B.A.—Sociatism: Its Nature, its Dangers, and 


its Remedies considered. Crown 8vo. price 7s. 6d. 


KERNER (Dr. A.) Professor of Botany in the University of Innsbruck.— 
FLOWERS AND THEIR UNBIDDEN GUESTS. Translation edited by W. OGLE, 
M.A., M.B. With Illustrations. Square 8vo. cloth. 


KIDD (Joseph) M.D.—TuHE Laws oF THERAPEUTICS ; or, the Science 
and Art of Medicine. Crown 8vo. price 6s. 

KINAHAN (G. Henry) M.RIA., of H.M.'s Geological Susrvey.—THe 
GEOLOGY OF IRELAND, with numerous Illustrations and a Geological Map of 
Ireland. Square 8vo. cloth. 


KING (Alice)—A CuustTER oF Lives. Crown 8vo. price 75. 6a. 


‘KINGSLEY (Charles) M.A.—LETTERS AND MEMORIES OF His LIFE 
Edited by his WIFE. With Two Steel Engraved Portraits, and I)lustrations 
on Wood, and a Facsimile of his Handwriting. Thirteenth Edition, 2 vols. 
Demy 8vo. price 36s. 


AtL Saints’ Day, and other Sermons. Edited by the Rey. W. 
HARRISON. Second Edition. Crown 8vo. price 7s. 6d. 


TRUE WorDsS FOR BRAVE MEN. A Book for Soldiers’ and Sailors’ 


Libraries. Crown 8vo. price 2s. 6d. 
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LACORDAIRE he Pere)—Lire : Conferences delivered at Toulouse. 
A New and Cheaper Edition. Crown 8vo. price 3s. 6d. . 


LAMBERT (Cowley) F.R.G.S—A Trip TO CASHMERE AND LaADAK. 
With Illustrations. Crown 8vo. price 7s. 6d. 


LAURIE (/. S.\—EpucaTionat Course or SECULAR SCHOOL Books 
FOR INDIA :— 


THE First HINDUSTANI READER. Stiff linen wrapper, price 6d. 
THE SECOND HinpDusTANI READER. Stiff linen wrapper, price 6d. 


THE ORIENTAL (ENGLISH) ReaDER. Book I., price 6¢.; II., price 
74d. ; III., price 9d. ; IV., price Is. 

GEOGRAPHY OF INDIA; with Maps and Historical Appendix, tracing 
the Growth of the British Empire in Hindustan. Feap. 8vo. price Is. 6d. 


L. D. S.—L&TTERS FROM CHINA AND JAPAN. With Illustrated Title-page. 
Crown 8vo. price 7s. 6d. 


LEE (Rev. F. G.) D.C.L.—THE OTHER WoRLD; or, Glimpses of the 


Supernatural. 2 vols. A New Edition. Crown 8vo. price 15,5. 


LENOIR ( J.)—Fayovo ; or, Artists in Egypt. A Tour with M. Gérome 
and others. With 13 Illustrations. A New and Cheaper Edition. Crown 
8vo. price 35. 6d. 

LIFE IN THE MOFUusSSIL ; or, Civilian Life in Lower Bengal. By an Ex- 
Civilian, Large post 8vo. price 145. 


LINDSAY (W. Lauder) M.D., F-R.S.E., &¢.—MIND IN THE LOWER 
ANIMALS IN HEALTH AND DISEASE. 2 vols. Demy 8vo. cloth. 
Vol. I.—Mind in Health. Vol. II.—Mind in Disease. 


LORIMER (Peter) D.D.—JoHN KNOX AND THE CHURCH OF ENGLAND. 


His Work in her Pulpit, and his Influence upon her Liturgy, Articles, and 
Parties. Demy 8vo. price 12s. 


JOHN WICLIF AND HIs ENGLISH PRECURSORS. By GERHARD VICTOR 


LECHLER. Translated from the German, with additional Notes. 2 vols. 
Demy 8vo. price 215. 


LOTHIAN (Roxburghe)—DANTE AND BEATRICE FROM 1282 TO 1290. 


A Romance. 2 vols. Post 8vo. price 24s. 


LOVER (Samuel) R.H.A.—Tue Lire or SaMuet Lover, R.H.A.; 
Artistic, Literary, and Musical. With Selections from his Unpublished Papers 
and Correspondence. By BAYLE BERNARD. 2 vols. With a _ Portrait. 
Post 8vo. price 21s. 


LYONS (R. 7.) Surg.-Maj. Bengal Army.—A TREATISE ON RELAPSING 


FEVER. Post 8vo. price 7s. 6d. 


MACAULAY (J) M.D. Edin.—Tue TrutH apout IRELAND: 
Tours of Observation in 1872 and 1875. With Remarks on Irish Public 
Questions. Being a Second Edition of ‘Ireland in 1872,’ with a New and 
Supplementary Preface. Crown 8vo. price 3s. 6d. 


MACLACHLAN (A. N. C.) M.A.—Witam Avucustus, DUKE OF 
CUMBERLAND : being a Sketch of his Military Life and Character, chiefly as 
exhibited in the General Orders of His Royal Highness, 1745-1747. With 
Illustrations. Post 8vo. price 155. 
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MACNAUGHT (Rev. John)—Cana Domini: An Essay on the Lord’s 
Supper, its Primitive Institution, Apostolic Uses, and Subsequent History. 
Demy 8vo. price 145. 

MAIR (R. S.) M.D., F-R.C.S.E.—THE MEpIcaL GUIDE FOR ANGLO- 
INDIANS. Being a Compendium of Advice to Europeans in India, relating 
to the Preservation and Regulation of Health. With a Supplement on the 
Management of Children in India. Second Edition. Crown 8vo. limp cloth, 
price 35. 6d. 

MANNING (His Eminence Cardinal) — Essays ON RELIGION AND 
LITERATURE, By various Writers. Third Series. Demy 8vo. price 10s. 6d. 


THE INDEPENDENCE OF THE HoLy SEE. With an Appendix contain- 
ing the Papal Allocution and a translation. Crown 8vo. price 5s. 


THE TRUE STORY OF THE VATICAN CouNCIL. Crown 8vo. price 59. 
MARRIOTT (Maj.-Gen. W. F.) C.S—A GRAMMAR OF POLITICAL 


ECONOMY. Crown 8vo. price 6s. 


MAUGHAN (W.C.)—THE ALPs OF ARABIA ; OF, Travels through Egypt, 
Sinai, Arabia, and the Holy Land. With Map. Second Edition. Demy 
8vo. price 5s. 

MAURICE (C. £.)—Lives oF ENGLISH POPULAR LEADERS. No. 1.— 


STEPHEN LANGTON. Crown 8vo. price 7s. 6d. No, 2.—TYLER, BALL, and 
OLDCASTLE. Crown 8vo. price 7s. 6d. 


MAZZINI (Joseph) — A Memoir. By E. A. V. Two Photographic 


Portraits. Second Edition. Crown 8vo. price 5s. 


MEDLE Y (Lieut.-Col. J. G.) R.E.—AN AuTuMN Tour IN THE UNITED 


STATES AND CANADA. Crown 8vo. price 5s. 


MICKLETHWAITE (j. T.) F.S.A.—MOvDERN PaRISH CHURCHES: 
Their Plan, Design, and Furniture, Crown 8vo. price 75. 6d. 


MILLER (£dward)—Tue History anp Doctrines OF IRVINGISM ; 


or, the so-called Catholic and Apostolic Church. 2 vols, Large post 8vo. 
price 25s. 


MILNE ( James)}—Tases OF EXCHANGE for the Conversion of Sterling 
Money into Indian and Ceylon Currency, at Rates from Is. 8d. to 2s. 3d. per 
Rupee. Second Edition. Demy 8vo. Cloth, price £2. 2s. 


MIVART (St. George) F.R.S.—CONTEMPORARY EvoLution: An Essay on 


some recent Social Changes. Post 8vo. price 7s. 6d. 


MOCKLER (£.)—A GRAMMAR OF THE BALOOCHEE LANGUAGE, as it is 


spoken in Makran (Ancient Gedrosia), in the Persia-Arabic and Roman 
characters. Fcap. 8vo. price 5s. 


MOFFAT (R. S.)—Economy or ConsuMpTION: a Study in Political 


Economy. Demy 8vo. price 18s, 


THE PRINCIPLES OF A TIME Poticy: being an Exposition of a 
Method of Settling Disputes between Employers and Employed in regard to 
Time and Wages, by a simple Process of Mercantile Barter, without recourse 
to Strikes or Locks-out. eprinted from ‘The Economy of Consumption,’ 
with a Preface and Appendix containing Observations on some Reviews of that 
book, and a Re-criticism of the Theories of Ricardo and J. S. Mill on Rent, 
Value, and Cost of Production. Demy 8vo. price 3s. 6¢..  . -  : 
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M OLTKE (Field-Marshal Von) —Levrers FROM Russia. Translated! i by 


RoBINA NAPIER. Crown 8vo. price 6s. 


MOORE (Rev. D.) M.A.—Curist anp His Cuurcn. By the Author 
of ‘The Age and the Gospel,’ &c. Crown 8vo. price 35. 6d. 


aaa (R. Jasper) —UNDER THE BALKANS. Notes ‘of a Visit to the 


- District of Philippopolis in 1876. With a Map, and Illustrations from Photo- 
.. graphs, Crown 8vo. price 6s. 


MORELL (7. &.)}—Evuciip SIMPLIFIED IN METHOD AND LANGUAGE. 
ear be a Manual of Geometry. Compiled from the most important French 


*+ .; Works, approved by the University of Paris and the Minister of Public 
Instruction, Fcap. 8vo. price 25. 6d. 


MORSE (5. 8.) £¥:D.—First ‘Book ‘oF ZooLocy. With numerous 
«~~ []lystrations. . Crown 8vo. ‘price’ §s... 


M USGRA VE (4 nthony)—STUDIES IN POLITICAL Economy, Crown yo. 
price’fs, ~ 

NEWMAN (/. #7.) D.D.—-CHARACTERISTICY? FROM THE WRITINGS OF. 
Being Selections from his various Works. Arranged with the. Author’s 
personal Approval. Third Edition. With Portrait. Crowe, Sve, price 6s. 


*,* A Portrait of the Rev. Dr. J. H. Newman, mounted for r framing, can. be had 
price 2s. 6a. - 


NICHOLAS (Z.)—THE PEDIGREE OF THE ENGLISH PEOPLE. “Fifth 
Edition. Demy 8vo. price F6s. 


NOBLE (J. A.}—THE PELICAN PAPERS, ‘Remimesicss and Renains 


of a Dweller in the Wilderness. Crown 8vo. price 6s. 


Norman Prope (THE), and their Existing Descendants in the British 
Dominions and the United States of America. Demy 8vo. price 215. | 


NOTREGE ( John) A.M.—THE SPIRITUAL FUNCTION OF A PRESBYTER 


IN THE CHURCH OF ENGLAND. Crown 8vo. red edges, price 35. 6d. 


OMEARA ( Kathleen.) —FREDERIC OzANAM, Professor of the sorbonne: 
His Life and Work. Second Edition. Crown 8vo. cloth, 


ORIENTAL SporTING MacaZINE (THE). A Reprint of the first 5 Volumes, 
in 2 Volumes. Demy 8vo. price 28s. 

PARKER ( Joseph) D.D.—THE PaRACLETE : An Essay on the Personality 
and Ministry of the Holy Ghost, with some reference to current discussions. 
Second Edition. Demy 8vo. price.12s. 

PARSLOE (Foseph) — Our Rattways. Sketches, Historical and 


Descriptive. With Practical Information as to Fares and Rates, &c., and a 
Chapter on Railway Reform. Crown 8vo. price 6s. 


PARR (Harriet)—EcuHoEs OF A Famous YEAR. Crown 8vo. price 8s. 6d. 
PAUL (C. Kegan)—Witu1am Gopwin: His FRIENDS AND CONTEM- 


PORARIES. With Portraits and Facsimiles of the Handwriting of Godwin 
and his Wife. 2 vols. Square post 8vo. price 28s. 


THE GENIUS OF CHRISTIANITY UNVEILED. Being Essays by William 
Godwin never before ieee nated, with.a Preface, by c. Kegan Paul. 
Crown 8vo. price 7s. 6d, 
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PAYNE (Prof. J. F.)—LEctTuRES ON EDUCATION. Price 6d. each. 
II. Frébel and the Kindergarten System. Second Edition. 


A VISIT TO GERMAN SCHOOLS: ELEMENTARY SCHOOLS IN GERMANY. 
Notes of a Professional Tour to inspect some of the Kindergartens, Primary 
Schools, Public Girls’ Schools, and Schools for Technical Instruction in 
Hamburgh, Berlin, Dresden, Weimar, Gotha, Eisenach, in the autumn of 
1874. With Critical Discussions of the General Principles and Practice of 
Kindergartens and other Schemes of Elementary Education, Crown 8vo. 
price 45. 6d. ; 


PENRICE (Maj. J.) B.A.—A DIcTIONARY AND GLOSSARY OF THE 


Ko-RAN. With Copious Grammatical References and Explanations of the 
Text. 4to. price 21s. 


PERCEVAL (Rev. 2.) — TAMIL PROVERBS, WITH THEIR ENGLISH 
TRANSLATION. Containing upwards of Six Thousand Proverbs. Third 
Edition. Demy 8vo. sewed, price 9s. 


PESCHETL (Dr. Oscar)—THE Races OF MAN AND THEIR GEOGRAPHICAL 
DISTRIBUTION. Large crown 8vo. price 9s. 


PIGGOT ( J) #S.A., F.R.GS.—PERSIA—ANCIENT AND MODERN. 


Post 8vo. price 10s. 6d. 


PLAYVFAIR (Lieut-Col.), Her Britannic Mayestys Consul-General in 
Algiers. 


TRAVELS IN THE FOOTSTEPS OF BRUCE IN ALGERIA AND TUNIS. 
Tilustrated by facsimiles of Bruce’s original Drawings, Photographs, Maps, &c. 
Royal 4to. cloth, bevelled boards, gilt Teaves, price £3. 3s. 


POOR (#. V.)—Money AnD ITs Laws : embracing a History of Monetary 


Theories &c. Demy 8vo. price 21s. 


POUSHKEN (A. S.)}—Russtan Romance. Translated from the Tales 
of eae &c. By Mrs. J. Buchan Telfer (#ée Mouravieff). Crown 8vo. 
price 7s. 6d, 


POWER (#.)—Ovur Invatips: How SHALL WE EMPLOY AND AMUSE 
THEM? Fep. 8vo. price 2s. 6d. 


PRESB YTER—UNFOLDINGS OF CHRISTIAN Hope. An Essay shewing 
that the Doctrine contained in the Damnatory Clauses of the Creed com- 
monly called Athanasian is Unscriptural. Small crown 8vo. price 45. 6d. 


PRICE Ge Bonamy) — CURRENCY AND BankING. Crown 8vo. 
price 6s. 


CHAPTERS ON PRACTICAL POLITICAL Economy. Being the Substance 


of Lectures delivered before the University of Oxford. Large post 8vo. 
price 12s. 7 


PROCTOR (Kichard A.) B.A.—Ovur Puace aMonc INFINITIES. A 
Series of Essays contrasting our little abode in space and time with the 
Infinities around us. To which are added Essays on ‘Astrology,’ and * The 
Jewish Sabbath.’ Third Edition. Crown 8vo. price 6s. 


THE EXPANSE OF HEAVEN. A Series of Essays on the Wonders of 
the Firmament. With a Frontispiece. Third Edition. Crown 8vo, price 6s. 
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PROTEUS AND AMADEUs. A Correspondence. Edited by AUBREY DE VERE. 
Crown 8vo. price 55. 


PunjauB (THE) AND NorTH-WESTERN FRONTIER OF INDIA. By an 
Old Punjaubee. Crown 8vo. price 5°. 


RAM (James)—Tue Puitosopuy or War. Small crown 8vo. price 35 6¢ 


RAVENSHA W (John Henry) B.C.S.—Gaur: Its Ruins anp INScRIP- 
TIONS. Edited by his Widow. With 40 Photographic Illustrations, and 14 
facsimiles of Inscriptions. Royal 4to. 


READ (Carveth)—ON THE THEORY OF Locic: An Essay. Crown 8vo. 
price 6s. | 
RIBOT (Prof. 7Th.)\—ENGLisH Psycuoirccy. Second Edition. <A 
| Revised and Corrected Translation from the latest French Edition. Large post 
8vo. price 9s. 
HeEreDiTy: A Psychological Study on its Phenomena, its Laws, 
its Causes, and its Consequences, Large crown 8vo. price 9s. 


RINK (Chevalier Dr. Henry)—GREENLAND: ITs PEOPLE AND ITS PrRo- 
pucTs. By the Chevalier Dr. HENRY RINK, President of the Greenland 
Board of Trade. With sixteen Illustrations, drawn by the Eskimo, and a Map. 
Edited by Dr. Robert Brown. Crown 8vo., price 10s. 6d. 


RODWELL (G. F) F.R.A.S.,, F.C.S.—Etna: A History oF THE 


MOUNTAIN AND ITS ERUPTIONS. With Maps and Illustrations. Square 8vo. 
cloth. 


ROBERTSON (The late Rev. F. W.) M.A., of Brighton. —Lirt anpD 
LETTERS OF. Edited by the Rev. Stopford Brooke, M. A., Chaplain in Ordinary 
to the Queen. | 

I. Two vols., uniform with the Sermons, With Steel Portrait. Crown 
8vo. price 7s. 6d. 
II. Library Edition, in Demy 8vo. with Two Steel Portraits. Price 12s. _ 
III. A Popular Edition, in 1 vol. Crown 8vo. price 6s. 
SERMONS. Four Series. Small crown 8vo. price 3s. 6@. each. 
Notes ON GENESIS. Third Edition. Crown 8vo. price 55. 
Expository LECTURES ON ST. PAUL’s EPISTLES TO THE CORINTHIANS. 
A New Edition. Small crown 8vo. price §s. 
LECTURES AND ADDRESSES, with other Literary Remains. A New 
Edition. Crown 8vo. price 5s. 
An ANALysis OF Mr. TENNYSON’S ‘IN MEMORIAM.’ (Dedicated by 
Permission to the Poet-Laureate.) Fecp. 8vo. price 2s. 
THE EDUCATION OF THE HuMAN Race. Translated from the German 
of Gotthold Ephraim Lessing. Fcp. 8vo. price 2s. 6d. 
The above Works can also be had, bound in half-morocco. 
*.* A Portrait of the late Rev. F. W. Robertson, mounted for framing, can 
be had, price 2s, 6d. : 
RUTHERFORD ( John)—THE SECRET HISTORY OF THE FENIAN Con- 
SPIRACY: its Origin, Objects, and Ramifications. 2 vols. Post 8vo. price 18s. 
SCOTT (W. T7.)}—ANTIQUITIES OF AN Essex PaRISH ; or, Pages from the 


History of Great Dunmow. Crown 8vo. price 5s. ; sewed, 45. 
SCOTT (Robert H.)\—WEATHER CHARTS AND. STORM WaRNINGS. | IIlus- 
trated. Crown 8vo, price 3s. 6d. 
B 
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SENIOR (NV. W.)—Aexis Dre TocquEvILLE. Correspondence and 
Conversations with Nassau W. Senior, from 1833 to 1859. Edited by M. C. M. 
Simpson. 2 vols. Large post 8vo. price 21s. 


JOURNALS KEPT IN FRANCE AND ITALY. From 1848 to 1852. With 


a Sketch of the Revolution of 1848. Edited by his Daughter, M. C. M. 
Simpson, 2 vols. Post 8vo. price 245. 


SEY D (Ernest) F.S.S.—THE FALL IN THE PRICE OF SILVER. Its Causes, 


its Consequences, and their Possible Avoidance, with Special Reference to 
India. Demy 8vo. sewed, price 2s. 6d. 


SHAKSPEARE (Charles)—Saint Paut at ATHENS. Spiritual 
Christianity in relation to some aspects of Modern Thought. Five Sermons 
preached at St. Stephen’s Church, Westbourne Park. With a Preface by the 
Rev. Canon FARRAR. 

SHELLEY (Lady)—SHELLEY MEMORIALS FROM AUTHENTIC SOURCES. 
With (now first printed) an Essay on Christianity by Percy Bysshe Shelley. 
With Portrait. Third Edition. Crown 8vo. price 5s. ; 

SHILLITO (Rev. Joseph)—WoMANHOOD : its Duties, Temptations, and 
Privileges. A Book for Young Women. Third Edition. Crown 8vo. price 35. 6d. 

SHIPLEY (Rev. Orby) M_A.—CHURCH TRACTS: OR, STUDIES IN MODERN 


PROBLEMS. By various Writers. 2 vols. Crown 8vo. price 5s. each. 


PRINCIPLES OF THE FAITH IN RELATION TO SIN. | Topics for Thought 
in Times of Retreat. Eleven Addresses delivered during a Retreat of Three 
Days to Persons living in the World. Demy 8vo. 


SHUTE (kichard) M.A.—A Discourse on Trutu. Large post 8vo. 


price 9s. 


SMEDLEY (M. B.)\—BoaRDING-OUT AND PAUPER SCHOOLS FOR GIRLS. 


Crown 8vo. price 35. 6d. ; 


SMITH (Edward) M.D., LL.B., F.R.S.—HEALTH AND DISEASE, as 
Influenced by the Daily, Seasonal, and other Cyclical Changes in the Human 
System. A New Edition. Post 8vo. price 7s. 6d. 
PRACTICAL DIETARY FOR FAMILIES, SCHOOLS, AND THE LABOURING 
CLAssES. A New Edition. Post 8vo. price 3s. 6d. 


TUBERCULAR CONSUMPTION IN ITS EARLY AND REMEDIABLE STAGES. 
Second Edition. Crown 8vo. price 6s. 


SMITH (Hubert)—TrEntT LiFE witH ENGLIsH GIPSIES IN Norway. 


With Five full-page Engravings and Thirty-one smaller Illustrations by 
Whymper and others, and Map of the Country showing Routes, Third 
Edition. Revised and Corrected. Post 8vo. price 21s. 


SoME TIME IN IRELAND. A Recollection. Crown 8vo. price 7s. 6y7. 


STEPHENS (Archibald John), IL.D.—TuHE FOouLKEsSTONE RuITUAL 
CasE. The Substance of the Argument delivered before the Judicial Com- 


mittee of the Privy Council on behalf of the Respondents.- Demy 8vo. 
cloth, price 6s. 


STEVENSON (Rev. W. F.)—Hymns FoR THE CHURCH AND Hop. 
Selected and Edited by the Rev. W. Fleming Stevenson. 
The most complete Hymn Book published. 
The Hymn Book consists of Three Parts:—I. For Public Worship,- 
II. For Family and Private Worship.—III. For Children. : 
*,* Published in various forms and prices, the latter ranging from &d@. to 6s. 


Lists and full particulars will be furnished on application to the 
Publishers, a 
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STEVENSON (Robert Louts\—AN INLAND VoyacGE. With Frontis- 
piece by Walter Crane, Crown 8vo. price 7s. 6d. 


SULLY (James) M.A.— SENSATION AND INTUITION. Demy §8vo. 
price 10s. 6d, | 


PESSIMISM : a History and a Criticism. Demy 8vo. price 14s. 


SUPERNATURAL IN NATURE (THE). <A Verification by Free Use of 
Science. Demy 8vo. price 145. 


SYME AF hl RCA a OF AN INDUSTRIAL SCIENCE. Second 
E 


ition. Crown 8vo. price 6s. 


TELFER (J. Buchan) F.R.G.S., Commander R.N.—Tue CRIMEA AND 
TRANS-CaucaAsIA. With numerous Illustrations and Maps. Second Edition. 
2 vols. Royal 8vo. medium 8vo. price 36s. . e 


THOMPSON (Rev. A. S.\—HoME Worps FoR WANDERERS. -A Volume 


of Sermons. Crown 8vo. price 6s. 


THOMSON (J. Turnbujl)—SoctaL PRoBLeMs ; oR, AN INQUIRY INTO 
THE LAws OF INFLUENCE. With Diagrams. Demy 8vo. cloth. 

TRAHERNE (Mrs. A.)—THE Romantic ANNALS OF A NAVAL 
FAMILY, A New and Cheaper Edition. Crown 8vo. price §s5. 

VAMBERY (Prof. A.)\—Boxuara: Its History and Conquest. Second 

.., Edition. Demy 8vo. price 185. | a 

VILLARI (Professor)—NiccoLo MACHIAVELLI AND HIS TIMES. Trans- 
lated by Linda Villari. 2 Vols, Large post 8vo. 

VYNER (Lady Mary)—Evrery Day a Portion. Adapted from the 
Bible and the Prayer Book, for the Private Devotions of those living in Widow- 
hood. Collected and Edited by Lady Mary Vyner. Square crown 8vo. 

_extra, price 5s. . | 

WALDSTEIN (Charies) Ph.D.—THE BALANCE OF EMOTION AND 
ese ; an Introductory Essay to the Study of Philosophy. Crown 8vo. 
cloth. 

WALLER (Rev. C. B.)—THE APOCALYPSE, reviewed under the Light of 
the Doctrine of the Unfolding Ages, and the Relation of All Things. Demy 
8vo. price 12s. 

WELLS (Capt. John C.) R.N.—SpiITzBERGEN—THE GATEWAY TO THE 
POLYNIA}; or, a Voyage to Spitzbergen. With numerous Illustrations by 
‘Whymper and others, and Map. New and Cheaper Edition. Demy 8vo. price6s. 

WETMORE (W. S.)—ComMErciAL TELEGRAPHIG CoDE. Second 
Edition. Post 4to. boards, price 42s. 

WHITE (A. D.) LL.D.—WARFARE OF SCIENCE. With Prefatory Note 
by Professor Tyndall. Crown 8vo. price 3s. 6d. 


WHITNEY (Prof. William Dwight) —EsSENTIALS OF ENGLISH GRAMMAR, 
for the Use of Schools. Crown 8vo. price 35. 6d. 
WHITTLE (J. L.) A.M.—CATHOLICISM AND THE VaTicaN. With a 


Narrative of the Old Catholic Congress at Munich. Second Edition. Crown 
8vo. price 4s. 6d. 


WILBERFORCE (H. W.)—TuHe CuHurcH AND THE Empires. His- 
torical Periods, Preceded by a Memoir of the Author by John Henry 
Newman, D.D. of the Oratory. With Portrait. Post 8vo. price tos. 6d, 
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WILKINSON (7. Z.)—SuHort LEcTurES ON THE Lanp Laws. De- 
livered before the Working Men’s College. Crown 8vo. limp cloth, price 2s. 


WILLIAMS (A. Lukyn)—FaminEs tn Inp1a ; their Causes and Possible 
Prevention. ‘The Essay for the Le Bas Prize, 1875. Demy 8vo. price 5s. 


WILLIAMS (Chas.)\—TueE ARMENIAN CAMPAIGN. A Diary of the Cam- 
paign of 1877 in Armenia and Koordistan. Large post 8vo. price 10s. 6d. 


WILLIAMS (Rowland) D.D.—LiF£ aND LETTERS OF; with Extracts 
from his Note-Books. Edited by Mrs. Rowland Williams. With a Photo- 
graphic Portrait. 2 vols. large post 8vo. price 245. 


PSALMS, LITANIES, COUNSELS, AND COLLECTS FOR DEVOUT PERSONS. 
Edited by his Widow. New and Popular Edition, Crown 8vo. price 3s. 6d. 


Stray THOUGHTS COLLECTED FROM THE WRITINGS OF THE LATE 
ROWLAND WILLIAMS, D.D. Edited by his Widow. 


WILLIS (R.) M.D.—SERVETUS AND CALVIN : a Study of an Important 
Epoch in the Early History of the Reformation. 8vo. price 16s. 


WituiAM Harvey. A History of the Discovery of the Circulation 
of the Blood : with a Portrait of Harvey after Faithorne. Demy 8vo. cloth. 


WILSON (#. Schiitz)—StupviEs AND Romances. Crown 8vo. price 7s. 6d. 
WILSON (Lieut.-Col. C. T.}—JaMES THE SECOND AND THE DUKE OF 


BERWICK. Demy 8vo. price 12s. 6d. 


WINTERBOTHA M (Rev. R.) M.A., B.St:-—SERMONS AND ExPosITIONS. 


Crown 8vo. price 7s. 6d. 


WOLLSTONECRAFT (Mary)—Letters To Imtay. New Edition 
with Prefatory Memoir by C. KEGAN PAUL, author of ‘ William Godwin : His 
Friends and Contemporaries,’ &c. Crown 8vo. 


WOOD (C. #.)—A YacuTinGc CRUISE IN THE SouTH SEas. With six 
Photographic Illustrations. Demy 8vo. price 75. 6d. 


WRIGHT (Rev. David) M.A.—WAITING FOR THE LIGHT, AND OTHER 


SERMONS. Crown 8vo. price 6s. 


WYLD (R. S.) F.R.S.E.—THE Puysics AND THE PHILOSOPHY OF THE 
. SENSES; or, the Mental and the Physical in their Mutual Relation. Illustrated 
by several Plates. Demy 8vo. price 16s. 


YONGE (C. D.)—HisTory oF THE ENGLISH REVOLUTION OF 1688. 


Crown 8vo. price 6s. 


YOUMANS (Eliza A.)}—An Essay ON THE CULTURE OF THE OBSERVING 
POWERS OF CHILDREN, especially in connection with the Study of Botany. 
Edited, with Notes and a Supplement, by Joseph Payne, F.C. P., Author of 
‘ Lectures on the Science and Art of Education,’ &c. Crown 8vo. price 2s. 6d. 
First Book oF Botany. Designed to Cultivate the Observing 
Powers of Children. With 300 Engravings) New and Enlarged Edition. 

Crown 8vo. price 5s. 


YOUMANS (Edward L.) M.D.—A Crass Book or CHEMISTRY, on the 
Basis of the New System. With 200 Illustrations. Crown 8vo. price 5s. 


C. Kegan Paul & Co.'s Pubhcations. 
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THE INTERNATIONAL SCIENTIFIC 
SERIES. 


J. Forms OF WATER: a Familiar Expo- 
sition of the Origin and Phenomena of 
Glaciers. By J. Tyndall, LL.D., 
F.R.S. With 25 Illustrations. 
Seventh Edition. Crown 8vo. price 5s. 


II. PHysics AND POLITICS; or, Thoughts 
on the Application of the Principles 
of ‘Natural Selection’ and ‘ Inheri- 
tance’ to Political Society, By Walter 


Bagehot. Fourth Edition. Crown 
8vo. price 45. 

III. Foops. By Edward Smith, M.D., 
LL.B., F.R.S. With numerous Ilus- 
trations. Fifth Edition, Crown 8vo. 
price §s. 


IV. MIND AND Bopy: the Theories of 
their Relation. By Alexander Bain, 
LL.D. With Four Illustrations. 
Sixth Edition. Crown 8vo. price 4s. 


V. THE Stupy OF SocioLocy. By Her- 
bert Spencer. Seventh Edition. Crown 
8vo. price 55. 


VI. ON THE CONSERVATION OF ENERGY. 
By Balfour Stewart, M.A., LL.D., 
F.R.S. With 14 Illustrations. Fifth 
Edition. Crown 8vo. price 5s. 


VII. ANIMAL LocoMOTION; or, Walking, 
Swimming, and Flying. By J. B. 
Pettigrew, M.D., F.R.S., &c. With 
130 Illustrations. Second Edition. 
Crown 8vo. price 5s. 


VIII. RESPONSIBILITY IN MENTAL 
DISEASE. By Henry Maudsley, M.D. 
Third Edition. Crown 8vo. price 5s. 


IX, THe NEW CHEMISTRY. By Professor 
J. P. Cooke, of the Harvard Uni- 
versity. With 31 Illustrations. Fourth 
Edition. Crown 8vo. price 5s. 


X. THE SCIENCE OF LAW. By Professor 
Sheldon Amos. Third Edition. 
Crown 8vo. price 55. 


ANIMAL MECHANISM: a Treatise on 
Terrestrial and Aerial Locomotion. 
By Professor E. J. Marey. With 117 
Ilustrations, Second Edition. Crown 
8vo. price 5s. 


XI. 


XII. THE DOCTRINE OF DESCENT AND 
DARWINISM. By Professor Oscar 
Schmidt (Strasburg University). With 
26 Illustrations. Third Edition. Crown 
8vo. price §5. 


XIII. THE HISTORY OF THE CONFLICT 
BETWEEN RELIGION AND SCIENCE. 
By J. W. Draper, M.D., LL.D. 
Eleventh Edition. Crown 8vo. 
price 5s. 


XIV. Func: their Nature, Influences, 
Uses, &c. By M. C. Cooke, M.D., 
LL.D. Edited by the Rev. M. J. 
Berkeley, M.A., F.L.S. With nu- 
merous I]lustrations. Second Edition. 
Crown 8vo, price 55. 


XV. THE CHEMICAL EFFECTS OF LIGHT 
AND PHOTOGRAPHY, By Dr. Her- 
mann Vogel (Polytechnic Academy of 
Berlin). Translation thoroughly re- 
vised.. With roo Illustrations, Third 
Edition. Crown 8vo. price 5s. 


XVI. THE LIFE AND GROWTH OF LAN- 
GUAGE: By William Dwight Whitney, 
Professor of Sanscrit and Comparative 
Philology in Yale College, Newhaven. 
Second Edition. Crown 8vo. price 5s. 


XVII. MONEY AND THE MECHANISM OF 
EXCHANGE. By W. Stanley Jevons, 
M.A., F.R.S. Fourth Edition. 
Crown 8vo. price §s. 


XVIII. THE NATURE oF LIGHT. With 
a General Account of Physical Optics. 
By Dr. Eugene Lommel, Professor of 
Physics in the University of Erlangen. 
With 188 Illustrations and a Table 
of Spectra in Chromo-lithography. 
Second Edition. Crown 8vo. price 5s. 


XIX. ANIMAL PARASITES AND MESs- 
MATES. By Monsieur Van Beneden, 
Professor of the University of Louvain, 
Correspondent of the Institute of 
France. With 83 Illustrations. Second 
Edition. Crown 8vo. price 5s. 


XX. FERMENTATION. By Professor 
Schiitzenberger, Director of the Che- 
mical Laboratory at the Sorbonne. 
With 28 Illustrations. Second Edition. 
Crown 8vo. price 55. 
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XXI. THE Five SENSES oF MAN. By 
Professor Bernstein, of the University 
of Halle. With 91 Illustrations. 
Second Edition. Crown 8vo. price 5s. 


XXII THE THEORY OF SOUND IN ITS 
RELATION TO Music. By Professor 
Pietro Blaserna, of the Royal Univer- 
sity of Rome, With numerous Illus- 
trations. Second Edition. Crown 8vo. 
price 55. 

XXIII. Stup1Es In SPECTRUM ANALY- 
sis. By J. Norman Lockyer. F.R.S. 
With six photographic Illustrations of 
Spectra, and numerous engravings on 
Wood. Crown 8vo. Second Edition. 
Price 6s. 6d. 


Forthcoming Volumes. 

Prof. W. KiNGDON CLIFFORD, M.A. 
The First Principles of the Exact 
Sciences explained to the Non-ma- 
thematical, 

W. B. CARPENTER, LL.D., F.R.S. The 
Physical Geography of the Sea. 

Sir JoHN Lussock, Bart., F.R.S. On 
Ants and Bees. 

Prof. W. T. THISELTON Dyer, B.A., 
B.Sc. Form and Habit in Flowering 
Plants. 

Prof. MICHAEL FosTER, M.D. 
toplasm and the Cell Theory. 

H. CHARLTON BASTIAN, M.D., F.R.S. 
The Brain as an Organ of Mind. 


P. BerT (Professor of Physiology, Paris). 
Forms of Life and other Cosmical 
Conditions, 


Pro- 


Prof. A. C. Ramsay, LL.D., F.R.S., 
Earth Sculpture: Hills, Valleys, 
Mountains, Plains, Rivers, Lakes ; 
how they were Produced, and how 
they have been Destroyed. 


Prof. T. H. Huxiey. The Crayfish: 
an Introduction to the Study of 
Zoology. 

The Rev. A. SECCHI, D.J., late Director 
of the Observatory at Rome. The 
Stars. 

Prof. J. ROSENTHAL, of the University of 
Erlangen. General Physidlogy of 
Muscles and Nerves. 

Prof. A. DE QUATREFAGES, Membre de 
l'Institut. The Human Race. 


Prof. THURSTON. The Steam Engine. 
With numerous Engravings, 


FRANCIS GALTON, F.R.S. Psychometry. 


J. W. Jupp, F.R.S. The Laws of 
Volcanic Action. © 


Prof. F. N. BALFour. The Embryonic 
Phases of Animal Life. 


J. Luys, Physician to the Hospice de la 
Salpetriére. The Brain and _ its 
Functions. With Illustrations, 

Dr. CARL SEMPER. Animals and their 
Conditions of Existence. 

Prof. WurTz, Atoms and the Atomic 
Theory. 

GEORGE J. ROMANES, F.L.S. Animal 
Intelligence, 

ALFRED W. BENNETT. A Handbook of 
Cryptogamic Botany. 





MILITARY WORKS. 


ANDERSON (Col. R. P.)—VICTORIES 
AND DEFEATS: an Attempt to ex- 
plain the Causes which have led to 
them. An Officer's Manual. Demy 
8vo. price 145. 


ARMY OF THE NorRTH GERMAN CoNn- 
FEDERATION: a Brief Description 
of its Organisation, of the Different 
Branches of the Service and their réle 
in War, of its Mode of Fighting, &c. 
Translated from the Corrected Edition, 
by permission of the Author, by 
Colonel Edward Newdigate. Demy 
8vo. price 55. . 


BLUME (Maj. W.)—THE OPERATIONS 
OF THE GERMAN ARMIES IN FRANCE, 
from Sedan to the end of the War of 
1870-71. With Map. From the 
Journals of the Head-quarters Staff. 
Translated by the late E. M. Jones, 
Maj. 20th Foot, Prof. of Mil. Hist, 
Sandhurst. Demy 8vo. price gs. - 


BOGUSLAWSKT (Capt. A. van)—Tac- 
TICAL DEDUCTIONS FROM THE WAR 
OF 1870-1. Translated -by Colond 
Sir Lumley Graham, Bart., late 18th 
(Royal Irish) Regiment. - Third Edi- 
tion, Revised and Corrected. Deny 
8vo. price 75. Es ae 


C. Kegan Paul & Co.'s Publications. 


BRACKENBURY (Lieut.-Col.) C.B., 
R.A., A.A.G. MILirarY HAND- 
BOOKS FOR REGIMENTAL OFFICERS. 
I. Military Sketching and Recon- 
naissance, by Lieut.-Col. F. J. Hut- 
chison, and Capt. H. G. MacGregor. 
With 15 Plates. Small 8vo. cloth, 
price 6s. II. The Elements of 
Modern Tactics, by Major Wilkinson 
Shaw. With numerous Plates. 


BRIALMONT (Col. A.)—Hasty In- 
TRENCHMENTS, Translated by Lieut. 
Charles A. Empson, R.A. With 
Nine Plates. Demy 8vo. price 6s. 


CLERY (C.) Capt.—MINoR TACTICS. 
With 26 Maps and Plans. Third and 
revised Edition. Demy 8vo. cloth, 
price 16s. a 


DU VERNOIS (Col. von Verdy)— 
STUDIES IN LEADING Troops. An 
authorised and accurate Translation by 
Lieutenant H. J. T. Hildyard, 71st 
Foot. Parts I. and II. Demy 8vo. 
price 7s. 


GOETZE (Capt. A. von)—OPERATIONS 
OF THE GERMAN ENGINEERS DUR- 
ING THE WAR OF 1870-1. Published 
by Authority, and in accordance with 
Official Documents. Translated from 
the German by Colonel G. Graham, 
V.C., C.B., R.E. With 6 large 
Maps. .Demy 8vo. price 215. 


HARRISON (Lieut.-Col. R.) — THE 
OFFICER’S MEMORANDUM BOOK FOR 
PEACE AND WaR. Second Edition. 
Oblong 32mo. roan, elastic band and 
pencil, price 3s. 6¢. ; russia, 5s. 


HELVIG (Capt. H.)—THE OPERATIONS 
OF THE BAVARIAN ARMY CORPS. 
Translated by. Captain G. S. Schwabe. 
With Five large Maps. In 2 vols. 
Demy 8vo.. price 245. 

TACTICAL ExaAMPLes: Vol. I. The 
Battalion, price 15s. Vol. II. The 
Regiment and Brigade, price 10s. 6d. 
Translated from the German by Col. 
Sir Lumley Graham. With nearly 
300 Diagrams. Demy 8vo. cloth. 


HOFFBAUER (Capt.)—THE GERMAN 
ARTILLERY IN THE BATTLES NEAR 
METZ. Based on the Official Reports of 
the German Artillery. Translated by 
Captain E. O. Hollist. With Map 
and Plans. Demy 8vo. price 21s, 
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LAYMANN (Capt.)— THE FRONTAL 
ATTACK OF INFANTRY. Translated 
by Colonel Edward Newdigate. Crown 
8vo. price 2s. 6d. 


NOTES ON CAVALRY TACTICS, ORGANI- 


SATION, &c. By a Cavalry Officer. 
With Diagrams. Demy 8vo. cloth, 
price 12s, 


PAGE (Capt. S. F.)—DISCIPLINE AND 
DRILL. Cheaper Edition. Crown 
8vo. price Is. 


PuBLIC SCHOOLBOY: the Volunteer, the 
Militiaman, and the Regular Soldier. 
Crown 8vo. cloth, price 5s. 


RUSSELL (Mayor Frank S.\—RUSSIAN 
WARS WITH: TURKEY, PAST AND 
PRESENT. With Maps. Second 
Edition. Crown 8vo. price 6s. 


SCHELL (Maj. von) —THE OPERATIONS 
OF THE FIRST ARMY UNDER GEN. 
VON GOEBEN. Translated by Col. 
C. H. von Wright.. Four Maps. 
demy 8vo. price 9s. . 


THE OPERATIONS OF THE First ARMY 
UNDER GEN. VON’ STEINMETZ, 
Translated by Captain E. O. Hollist. 
Demy 8vo. price 10s. 6d. 


SCHELLENDORF (Major-Gen. B. von) 
THE DUTIES OF THE GENERAL 
STAFF. Translated from the German 
by Lieutenant Hare. Vol. I. Demy 
8vo. cloth, ros. 6d. 


SCHERFF (Maj. W. von)—STuUDIES IN 
THE NEW INFANTRY TACTICS. 
Parts I. and II. Translated from the 
German by Colonel Lumley Graham. 
Demy 8vo. price 7s. 6d. 


SHADWELL (Maj.-Gen.) C.B.—Mowun- 
TAIN WARFARE. Jllustrated by the 
Campaign of 1799 in Switzerland. 
Being a Translation of the Swiss 
Narrative compiled from the Works of 
the Archduke Charles, Jomini, and 
others. Also of Notes by General 
H. Dufour on the Campaign of the 
Valtelline in 1635. With Appendix, 
Maps, and Introductory Remarks. 
Demy 8vo. price 16s. 


SHERMAN (Gen. W. 7:)—MEMOIRS OF 
GENERAL W. T. SHERMAN, Com- 
mander of the Federal Forces in the 
American Civil War. By’ Himself. 
2 vols. With-Map. Demy. 8vo. price 
24s. Copyright English Edition. 
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STUBBS (Lieut.-Col. F. W.) — THE 
REGIMENT OF BENGAL ARTILLERY. 
The History of its Organisation, Equip- 
ment, and War Services. Compiled 
from Published Works, Official Re- 
cords, and various Private Sources. 
With numerous Maps and I]lustrations. 
2 vols, demy 8vo. price 32s. 


STUMM (Lieut. Hugo), German Military 
Attaché to the Khivan Expedition.— 
Russia’s_ ADVANCE EASTWARD. 
Based on the Official Reports of. 
Translated by Capt. C.E. H. VINCENT, 
With Map. Crown 8vo. price 6s. 


VINCENT (Capt. C. £. H.)—ELEMEN- 
TARY MILITARY GEOGRAPHY, RE- 
CONNOITRING, AND SKETCHING. 
Compiled for Non-commissioned Offi- 
cers and Soldiers of all Arms, Square 
crown 8vo. price 2s. 6d. 


WHITE (Capt. F. B. P.)—THE Sus- 
STANTIVE SENIORITY ARMY LIST— 
MAJORS AND CAPTAINS. 8vo. sewed, 
price 2s. 6d. 
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WARTENSLEBEN (Count H. von.)— 
THE OPERATIONS OF THE SOUTH 
ARMY IN JANUARY AND FEBRUARY, 
1871. Compiled from the Official 
War Documents of the Head-quar- 
ters of the Southern Army. Trans- 
lated by Colonel C. H. von Wright. 
With Maps. Demy 8vo. price 6s. 


THE OPERATIONS OF THE FIRST ARMY 
UNDER GEN. VON MANTEUFFEL, 
Translated by Colonel C. H. von 
Wright. Uniform with the above. 
Demy 8vo. price 9s. 


WICKHAM (Capt. E. H., R.A.)—In- 
FLUENCE OF FIREARMS UPON TAC- 
Tics : Historical and Critical Investi- 
gations. By an OFFICER OF SUPE- 
RIOR RANK (in the German Army). . 
Translated by Captain E. H. Wick- 
ham, R.A. Demy 8vo. price 7s. 6d. 

WOINOVITS (Capt. JI.) — AUSTRIAN 
CAVALRY EXERCISE. ‘Translated by 


Captain W. S. Cooke. Crown 8vo. 
price 7s. 


POETRY. 


ABBEY (Henry)—BALLADS OF GOOD 
DEEDS, and other Verses. Fcp. 8vo. 
cloth gilt, price 5s. 


ADAMS (W. D.— Lyrics or LOVE, 
from Shakespeare to Tennyson. Se- 
lected and arranged by. Fcp. 8vo. 
cloth extra, gilt edges, price 35. 6d. 


Also, a Cheaper Edition, Fcp. 
8vo. cloth, 25. 6d. 


ADAMS (fokn) M.A.—St. MALo’s 
QUEST, and other Poems, Fcp. 8vo. 
price 5s. 

ADON—THROUGH STORM AND SUN- 
SHINE. Illustrated by M. E. Edwards, 


A. T. H. Paterson, and the Author. 
Crown 8vo. price 75. 6d. 


A. F. R.—TOLD IN TWILIGHT ; Stories 
in Verse, Songs, &c. Fecp. 8vo. 
price 3s. 6d. 


AUBERTIN (Ff. F.\—CAMOENS’ LUSIADS, 
Portuguese Text, with Translation by. 


Map and Portraits. 2 vols. Demy 
8vo. price 30s. 
‘AURORA : a Volume of Verse. Fecp. 8vo. 


cloth, price 5s 


BARING (T. C.) M.A., M.P.—PINDAR 
IN ENGLISH RHYME. Being an At- 
tempt to render the Epinikian Odes 
with the principal remaining Frag- 
ments of Pindar into English Rhymed 
Verse. Small 4to. price 7s. 


BAYNES (Rev. Canon R. H.) M.A.— 
HOME SONGS FOR yale Hours, 
Fourth Edition. Fcp. 8vo. price 2s.6d. 

_ This may also be had handsomely 
bound in morocco with gilt edges, 


BENNETT (Dr. W. C.)—NARRATIVE 
POEMS AND BALLADS.  Fep. 8vo. 
sewed, in Coloured Wrapper, price 15. 

SONGS FoR SaILors. Dedicated by 
Special Request to H.R.H. the Duke 
of Edinburgh. With Steel Portrait 
and Illustrations, Crown 8vo, price 

An Edition in Illustrated Paper 
Covers, price Is. 

SONGS OF A SONG WRITER, Crown 

8vo. price 6s. 


BOSWELL (R. B.) M.A, Oxon. — 
METRICAL TRANSLATIONS FROM THE 
GREEK AND LATIN POETs, and other 
Poems, Crown 8vo. price 55, 


C. Kegan Paul & Co.'s Publications. 
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BRYANT (W. C.)—PorEmMs. Red-line 
Edition. With 24 Illustrations and 
Portrait of the Author. Crown 8vo. 
cloth extra, price 7s. 6d. 

A Cheap Edition, with Frontis- 
piece. Small crown 8vo. price 3s. 6d. 


BUCHANAN(Robt.)—PoETICAL WorKS, 
Collected Edition, in 3 vols. with Por- 
trait. Crown 8vo. price 6s. each. 


MASTER-SPIRITS. Post 8vo. price 105.6. 


BULKELEY (Rev. H. F.)—WALteED IN, 
and other Poems. Crown 8vo. price 5s. 


CALDERON’S DRAMAS: the Wonder- 
Working Magician—Life is a Dream 
—the Purgatory of St. Patrick. Trans- 
lated by Denis Florence MacCarthy, 
Pust 8vo. price ros. 


CARPENTER (£.)—NArclissus, and 
other Poems. Fcp. 8vo. price 5s. 


COLLINS (Mortimer)—INN OF STRANGE 
MEETINGS, and other Poems. Crown 
8vo. cloth, price 5s. 


CORY (Lieut.-Col. Arthur) —IoNE: a 
: Poem in Four Parts. Fcp. 8vo. cloth, 
- price 5s. 


CosMos: a Poem. Fcp. 8vo. price 3s. 6d. 


CRESSWELL (Mrs. G.)\—THE KIno’s 
BANNER: Drama in Four Acts, Five 
Illustrations, 4to. price 10s. 6d. 


DENNIS (F.)\—ENGLISH SONNETS. Col- 
lected and Arranged. Elegantly 
bound. Fcp. 8vo. price 3s. 6d. 


‘DE VERE (Aubrey)\—ALEXANDER THE 
GREAT: a Dramatic Poem. Small 
crown 8vo. price 5s. 


THE INFANT BRIDAL, and other Poems. 
A New and Enlarged Edition. Fecp. 
8vo. price 7s. 6d. 


THE LEGENDS oF ST. PATRICK, and 
other Poems. Small crown 8vo. price 


' 5S. 
ST. THOMAS OF CANTERBURY : a Dra- 
matic Poem. Large fcp. 8vo. price 5s. 


ANTAR AND ZARA: an Eastern Romance. 
INISFAIL, and other Poems, Medita- 
tive and Lyrical. Fcp. 8vo. price 6s. 


THE FALL OF RORA, THE SEARCH 
AFTER PROSERPINE, and other Poems, 
Meditative and Lyrical. Fcp. 8vo, 6s, 


DOBSON (Austin) — VIGNETTES 1N 
RHYME, and Vers de Société. Third 
Edition. Fcp. 8vo. price 5s. 


PROVERBS IN PORCELAIN. By the 
Author of ‘Vignettes in Rhyme.’ 
Second Edition. Crown 8vo. price 6s. 


DOWDEN (Edward) . LL.D.—PoEMs. 


Third Edition. Fcp. 8vo. price §s. | 


-DOWNTON (Rev. H.) M.A.—HYMNS 


AND VERSES. Original and Trans- 
lated. Small crown 8vo. cloth, price 
35. 6d. 


DURAND (Lady)—IMITATIONS FROM 
THE GERMAN OF SPITTA AND TER- 
STEGEN. Fep. 8vo. price 4s. 


EDWARDS (Rev. Basil) — MINOR 
CHORDS; or, Songs for the Sufferin 
a Volume of Verse. Fcp. 8vo. clot 
price 3s. 6@.; paper, price, 2s. 6a, 


ELLIOT (Lady Charlotte) —MEDUSA and 
other Poems. Crown 8vo. cloth, price 


ELLIOTT (Ebenezer), The Corn Law 
Rhymer.—PoEms. Edited by his son, 
the Rev. Edwin Elliott, of St. John’s, 
Antigua, 2 vols. crown 8vo. price 18s, 


Epic oF HADES (THE). By the Author 
of ‘Songs of Two Worlds.’ Fifth 
and finally revised Edition. Fcp. 8vo. 
price 7s. 6d, 

EROS AGONISTES : Poems, 
Fep. 8vo. price 35. 6d. 

EYRE (Maj.-Gen. Sir V.) C.B., K.C.SL., 
&c.—Lays OF A KNIGHT-ERRANT 
IN Many Lanps, Square crown 8vo. 
with Six Illustrations, price 7s. 6d. 


FERRIS (Henry Weybridge) — PoEMs. 
Fcp. 8vo. price 5s. 


GARDNER (H.)—SUNFLOWERS : a Book 
of Verses. Fcp. 8vo. price 5s. 


By E. B. D. 


G. H. T,.—VERSES, mostly written in 
India. Crown 8vo, cloth, price 6s. 


GOLDIE (Lieut. M. H. G.)—HEBE: a 
Tale. Fep. 8vo. price 5s. 


HARCOURT (Capt. A. F. P.)—THE 
SHAKESPEARE ARGOSY. Containing 
much of the wealth of Shakespeare’s 
Wisdom and Wit, alphabetically ar- 
ranged and classified. Crewn 8vo. 
price 6s. 
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HEWLETT (Henry G.)\—A SHEAF OF 
VERSE. Fcp. 8vo. price 3s. 6d. 
HOLMES (E.G. A.)—PorEMs. Fcp. 8vo. 

price 5s. 
HOWARD (Re. G. B.)—AN 

LEGEND OF ST. PAUL'S. 
price 4s. 6d. 

HOWELL (Fames)\—A TALE OF THE 
SEA, Sonnets, and other Poems. 
Fcp. 8vo. price §s. 

HUGHES (Allison) — PENELOPE, and 
other Poems. Fcp. 8vo. price 45. 6d. 

INCHBOLD (F W.)\—ANNUS AMORIS : 
Sonnets. Fcp. 8vo. price 4s. 6d. 

KING (Mrs. Hamilton} —THE DISCIPLES: 
a New Poem. Third Edition, with 
some Notes. Crown 8vo. price 75. 6d. 

ASPROMONTE, and other Poems.’ Second 
. Edition. Fcp. 8vo. price 4s. 6d. 
KNIGHT (A. F. a Fcp. 8vo. 


OLD 
Fcp. 8vo. 


price 5s. 
Lapy OF LipaRI (THE): a Poem in 
Three Cantos. Fcp. 8vo. price 5s. 


‘LOCKER (F.)—Lonpon Lyrics. A 
New and Revised Edition, with Addi- 
tions and a Portrait of the Author. 
Crown 8yo. cloth elegant, price 6s. 

Also, an Edition for the People. 
Fep. 8vo. price 2s. 6d 


LUCAS (Alice)—TRANGLATIONS FROM 
THE WORKS OF GERMAN POETS OF 
THE I8TH AND IQTH CENTURIES. 
Fep. 8vo. price 5s. 

MAGNUSSON (EFirikr) M.A., and 
PALMER (£. H.) M.A.—JOHAN 

_ LUDVIG RUNEBERG’S LYRICAL SONGS, 
IDYLLS, AND EPIGRAMS. Fcp. 8vo. 
cloth, price §5. 

MIDDLETON (The Lady)—BALUADS. 

Square 16mo. cloth, price 3s. 6d. 


MILLER (Robert)—THE ROMANCE OF 
LovE. Fcp. cloth, price 5s. 


MORICE (Kev. F. D.) M.A. — THE 
OLYMPIAN AND: PYTHIAN ODES OF 
PinparR. A New Translation in Eng- 
lish Verse. Crown 8vo. price 7s. 6d, 


MORSHEAD' (2. D. A.)—TuHE AGa- 
MEMNON OF JZESCHYLUS. . Trans- 
lated into English Verse. With an 
Introductory Essay. Crown 8vo. 
cloth, price 5s. 


NEW WRITER (A)—SoNGS oF Two 
Wortps. Third Edition. Complete 
in One Volume. With Portrait. Fep. 
Svo. price 55. 


THE Epic oF HADES. By the Author 
of ‘Songs of Two Worlds.’ Fourth 
and finally revised Edition, Fep. 8vo. 
price 7s. 6d. 

NICHOLSON (Edward B.) Librarian of 
the London Institution—THE CHRIST 
CHILD, and other Poems, Crown 
8vo. cloth, price 45. 6d. 


NOAKE (Major R. Compton) — 'THE 
Brvovuac ; or, Martial Lyrist. With 
an Appendix : Advice to the Soldier. 
Fep. 8vo. price 5s. 6d. - 


NORRIS (Rev. Alfred) —THE INNER 
AND OUTER LIFE POEMS, ‘Fep. Svo. 
cloth, price 6s. 


PAUL (C. Kegan) —GoETHE’s Faust. A 
New Translation in es Crown 
8vo. price 6s, 


PAYNE (Hohn)—SONGS OF LIFE AND 
DEATH. Crown 8vo. cloth, price 55. 


PEACOCKE (Georgiana) —RAYS ‘FROM 
THE SOUTHERN Cross::- . Poems. 
Crown 8vo. with Sixteen Full- 
Nlustrations by the Rev. P. Walsh, 
Crown 8vo. cloth elegant, price 10s. 6d. 


PENNELL (fH. Cholmondeley)—PEGASUS 
RESADDLED. By the Author of ‘ Puck 
on Pegasus,’ &c. &c. With Ten Full- 
page Illustrations by George Du 
Maunier.. Second Edition. he 4to. 
cloth élegant, 12s, 6d 


PFEIFFER (Emily)—G.LaN ‘ALARCH: 
His Silence and Song: a Poem 
Crown 8vo. price 6s. 

GERARD’s MONUMENT and other Poems. 
Second Edition. Crown Svo. cloth, 
price 6s. 

Poems. Crown 8vo. cloth, price 6s. 


POWLETT (Lieut.. N.). R.A.—EASTERN 
LEGENDS AND STORIES IN ENGLISH 
VERSE. Crown 8vo. price 55. 


RHOADES (James) —TIMOLEoN: De 
matic Poem. Fep. 8vo. price.5s. 


ROBINSON (A. Mary E. )—A Hanprtt 


OF oe ee. Bv0. cloth, 
‘price 3s. Od. 


ae 


C. Kegan Paul & Co.'s Publications. 
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SCOTT: (Patrick) — THE DREAM AND 
THE DEED, and other Poems. Fcp. 
8vo. price 5s.. 

Soncs oF Two WoRLDS. By the Author 
of ‘The Epic of Hades.’ Fourth 


Edition. Complete in one Volume, 
with Portrait. Fep. 8vo. cloth, price 
7s. 6d. 


Soncs FoR Music. By Four Friends. 
Containing Songs by Reginald A. 
Gatty, Stephen H. Gatty, Greville J. 
Chester, and Juliana Ewing. Square 
crown 8vo. price §s. 


SPICER (H.)—OTHO’s DEATH WAGER : 

’ a Dark Page of History Illustrated. 
In Five Acts. 
5S. 

STAPLETON (Fohn)—THE THAMES: 
a Poem. Crown 8vo. price 6s. 


STONEHE WER (Agnes)—MONACELLA: 
a Legend of North Wales. A Poem. 
Fcp. 8vo. cloth, price 35. 6d. 


SWEET SILVERY SAYINGS OF SHAKE- 
SPEARE, Crown 8vo, cloth gilt, price 
7s. 6a, 


TAYLOR (Rev. F. W. A.) M.A.—PoEMS. 
Fep. 8vo. price 5s. 

TAYLOR (Sir 1/.)\—Works Complete in 
Five Volumes, Crown 8vo. cloth, 
price 30s. 

TENNYSON (Alfred) — Works Com- 
plete:— 

THE IMPERIAL LIBRARY EDITION. 
Complete in 7 vols. demy 8vo. price 
tos. 6d. each; in Roxburgh binding, 
12s. 6¢. (See ~. 32.) 

AuTHOR’S EDITION. In Six Volumes. 

- Post 8vo. cloth gilt ; or half-morocco. 
Roxburgh style. (See g. 32.) 

CABINET EDITION. 12 Volumes. Each 
with Frontispiece. Fcp. 8vo. price 
2s. 6d. each. (See p. 32.) 

CABINET EDITION. 12 vols. Complete 


Fcp. 8vo. cloth, price 


in handsome Ornamental Case. (See 
p. 32). 
PocKET VOLUME EDITION. 13 vols. 


in neat case, price 36s. 
Ditto, ditto. Extra cloth gilt, in case, 
price 42s. (See p. 32.) 

THE GUINEA EDITION OF THE 
POETICAL AND DRAMATIC WORKS, 
complete in 12 vols. neatly bound and 
enclosed in box, Cloth, price 2Is.; 
French morocco, price 31s. 6d, 


TENNYSON (Alfred)—cont. 


SHILLING EDITION OF THE POETICAL 
Works, In 12 vols. pocket size, 
Is. each, sewed. 


THE CROWN EDITION, Complete in 
I vol. strongly bound in cloth, price 
6s.; cloth, extra gilt leaves, price 
4s. 6@.; Roxburgh, half-morocco, 


price 7s. 6d. 
*.* Can also be had in a variety of other 
bindings. 

Original Editions :— 

Poems. Small 8vo. price 6s. 

MAUD, and other Poems. Small 8vo. 
price 35. 6d. 

THE PRINCESS. Small 8vo. price 3s.6¢. 

IDYLLS OF THE KING. Small 8vo. 
price 5s. 

IDYLLS OF THE KING. Complete. 


Small 8vo. price 6s. 


THE Hoty GRAIL, and other Poems, 
Small 8vo. price 4s. 6d. 

GARETH AND LYNETTE. 
price 3s. ; 

ENocH ARDEN, &c, Small 8vo. price 
35. 6d. : 

IN MeMoRIAM. Small 8vo. price 4s. 


HAROLD: a Drama. New Edition. 
Crown 8vo. price 6s. 


QUEEN MARY: a Drama. 
tion. 


Small 8vo. 


New Edi- 
Crown 8vo. price 65. 


SELECTIONS FROM THE ABOVE WORKS, 
Super royal 16mo. price 3s. 6d. ; cloth 
gilt extra, price 45. 

SONGS FROM THE ABOVE WORKS. 
16mo. cloth, price 25. 6¢.; cloth extra, 
35. 6d. 


TENNYSON’S IDYLLS OF THE KING, and 
other Poems. [Illustrated by Julia 
Margaret Cameron. 2 vols. folio. 
half-bound morocco, cloth sides, price 
46. 6s. each. 


TENNYSON FOR THE YOUNG AND FOR 
RECITATION. Specially arranged, 
Fcp. 8vo. Is. 6d. 


THE TENNYSON BIRTHDAY BooK. Edited 
by Emily Shakespear. 32mo. cloth 
limp, 2s. ; cloth extra, 3s. i 
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THOMPSON (Alice C.)—PRELUDES: a 
Volume of Poems. Illustrated by 
Elizabeth Thompson (Painter of ‘The 
Roll Call’). 8vo. price 7s. 6d. 


THOUGHTS IN VERSE. Small crown 8vo. 
price Is. 6d, 


THRING (Rev. Godfrey), B.As—HyMNS 
AND SACRED Lyrics, Fep. 8vo. 
price 5s. 

TODD (Herbert) M.A.—ARVAN ; or, the 
Story of the Sword. A Poem. Crown 
8vo. price 75. 6d. 


LTODHUNTER (Dr. F.) —LAURELLA, 
aaa Poems. Crown 8vo. price 
. 6d. 


LIBRARY 


BLUE Roses; or, Helen Malinofska’s 
Marriage. By the Author of ‘ Véra.’ 
Fifth Edition. 2 vols. cloth, gilt tops, 
12s, 


CHAPMAN (Hon. Mrs. E. W.)—A 
CONSTANT HEART: aStory. 2 vols. 
cloth, gilt tops, 12s. 

HOCKLEY (W. B.)—TALES OF THE 
ZENANA; or, a Nuwab’s Leisure 
Hours. By the Author of ‘ Pandu- 
rang Hari.’ With a Preface by Lord 
Stanley of Alderley. 2 vols, crown 
8vo. cloth, price 21s. 

MASTERMAN (F.)—WoRTH WAITING 
For: a New Novel. 3vols. crown 
8vo. cloth. 

MORLEY (Susan)—MARGARET CHET- 
WYND: a Novel. 3 vols. crown 8vo. 


TURNER (Rev. C. Tennyson)\— SONNETS, 
LYRICS, AND TRANSLATIONS. Crown 
8vo. cloth, price 45. 6d. 


WATERFIELD (W.)— HYMNS FOR 
Hoty DAYS AND SEASONS. 32mo. 
cloth, price 1s. 6d. 


WAY (A.) M.A.—THE ODES OF HoRACE 
LITERALLY TRANSLATED IN METRE. 
Fcp. 8vo. price 2s, 


WILLOUGHBY (The Hon. Mrs.)—On 
THE NORTH WIND—THISTLEDOWN : 
a Volume of Poems. Elegantly bound, 
small crown 8vo, price 7s. 6d, 


NOVELS. 


PAUL (Margaret Agnes)—GENTLE AND 
SIMPLE: a Story. 2vols. Crown 8vo. 
gilt tops, price I2s. 


SHAW (Flora L.)—CASTLE BLAIR: 2 
Story of Youthful Lives. 2 vols. 
crown 8vo. cloth, price 125. 


STRETTON (Miss Hesba)—THROUGH A 
NEEDLE’s EYE. 2 vols. crown 8vo. 
gilt tops, price 12s. 


TAYLOR (Colonel Meadows) C.S.1, 
M.R.I.A.—SEETA: a Novel. 3 vols. 
crown 8vo. 


A NOBLE QUEEN. 3 vols. crown 8vo. 


WITHIN SOUND OF THE SEA. By the 
Author of ‘ Vera,’ &c. &c. 2 vols. 
Crown 8vo. gilt tops, price 12s. 


WORKS OF FICTION IN ONE VOLUME. 


BETHAM-EDWARDS (Miss M.) 
KITTy. With a Frontispiece. Crown 
8vo. price 6s. 


BLUE RoskEs; or, Helen Malinofska’s 


Marriage. By the Author of ‘ Véra.’ 
New and Cheaper Edition. With 
Frontispiece. Crown 8vo. cloth, 
price 6s. 


CLERK (Mrs. Godfrey) —’ILAM EN NAS: 

Historical Tales and Anecdotes of the 
Times of the Early Khalifahs. Trans- 
lated from the Arabic Originals, Ilus- 
trated with Historical and Explanatory 
Notes. Crown 8vo., cloth, price 7s. 


GARRETT (£.)—By STILL WATERS: a 
Story for Quiet Hours. With Seven 
Illustrations. Crown 8vo. price 6s. 


HARDY (Thomas)—A PAIR OF BLUE 
Eyes, Author of ‘ Far from the Mad- 
ding Crowd.’ New Edition. Crown 
Svo. price 6s. 


HOWARD (Mary M.)— BEATRICE AYL- 
MER, and other Tales. Crown 8vo. 
price 6s. 


C. Kegan Paul & Co.'s Publications. 


_ LGNOTUS—CULMSHIRE FOLK: a Novel. 
New and Cheaper Edition, Crown 
8vo. price 6s. 


MACDONALD (G.)\—MALCOLM. With 
Portrait of the Author engraved on 
Steel. Fourth Edition. Crown 8vo. 
price 6s. 


THE MarQuis oF Lossix. Second 
Edition. With Frontispiece, Crown 
8vo. cloth, price 6s. 


’ St. GEORGE AND ST. MICHAEL. Second 
Edition. With Frontispiece. Crown 
Svo. cloth, 6s. 


MEREDITH (George) — ORDEAL OF 
RICHARD FEVEREL. New Edition. 
Crown 8vo. cloth, price 6s. 

PALGRAVE (W. Gifford) HERMANN 
AGHA: an Eastern Narrative. Third 
Edition. Crown 8vo. cloth, price 6s. 

PANDURANG HARI; or, Memoirs of a 
Hindoo. With an Introductory Pre- 
face by Sir H. Bartle E. Frere, 
G.C.S.I., C.B. Crown 8vo. price 6s. 

PAUL (Margaret Agnes)—GENTLE AND 
SIMPLE: A Story. New and Cheaper 
Edition, with Frontispiece. Crown 
8vo. price 6s. 

SAUNDERS (Fohn) —IsRaEL Mort, 
OVERMAN: a Story of the Mine. 
Crown 8vo. price 6s. 

SAUNDERS (Katherine) — GIDEON’S 
Rock, and other Stories. Crown 8vo. 
price 6s. 


CHEAP 


GIBBON (Charles) -—-FoR LACK OF GOLD. 
- With a Frontispiece. Crown 8vo. 
Illustrated Boards, price 2s. 


‘ RoBIN Gray. With a Frontispiece. 
Crown 8vo. Illustrated boards, price 2s. 


BOOKS FOR 


AUNT Mary's BRAN Pre. Bythe Author 
of *St. Olave’s.’ Illustrated. Price 


35. 6d, 
BARLEE (Ellen) —Lockep Out: a Tale 


of the Strike. 
Royal 16mo. price Is. 6d. 


With a Frontispiece.” 
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SAUNDERS (Katherine)—cont. 
Joan MERRYWEATHER, and other 
Stories. Crown 8vo. price 6s. 


MARGARET AND ELIZABETH: a Story 
of the Sea. Crown 8vo. price 6s. 
SHAW (Flora IL.) —CASTLE BLAIR; 2 
Story of Youthful Lives. New and 
Cheaper Edition, with Frontispiece. 

Crown 8vo. price 6s, 

TAYLOR (Col. Meadows) C.S.I.,M.RIA. 
THE CONFESSIONS OF A THUG. 
Crown 8vo., price 6s. 

TARA: a Mahratta Tale. 
price 6s. 

CORNHILL LIBRARY of FICTION 


Crown 8vo. 


(Zhe). Crown 8vo. price 35. 6d. per 
volume. 

HALF-A-DOZEN DAUGHTERS. By J. 
Masterman. 

THE House oF Rasy. By Mrs. G. 
Hooper. 


A FIGHT FOR LIFE. By Moy Thomas. 
ROBIN GRAY, By Charles Gibbon. 


ONE OF Two; or, The Left-Handed 
Bride. By J. Hain Friswell. 


Gop’s PROVIDENCE House. By Mrs. 


G. L. Banks. New Edition. 

For Lack oF GOLD. By Charles 
Gibbon. 

ABEL DRAKE'S WIFE. By John Saun- 
ders. 

HIRELL. By John Saunders. 

FICTION. ; 
SAUNDERS (Fohn) —HIRELL. With 

Frontispiece. Crown 8vo. Illustrated 


boards, price 2s. 


ABEL DRAKE’S WIFE. With Frontis- 
piece. Illustrated boards, price 2s. 


THE YOUNG. 


BONWICK (f.) -.R.G.S.—THE Tas- 
MANIAN LILy. With Frontispiece. 
Crown 8vo. price 5s. 


MIKE Howe, the Bushranger of Van 
Diemen’s Land. With eee 
Crown 8vo. price 55. . 
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BRAVE MEN’s FOOTSTEPS. By the Editor | 

of ‘Men who have Risen.’ A Book 

of Example and Anecdote for Young 

People. With Four Illustrations by 

C. Doyle. Third Edition. Crown 
Svo. price 35. 6d. 


CHILDREN’s Toys, and some Elementary 
Lessons in General K nowledge which 
theyteach. Illustrated. Crown 8vo. 
cloth, price §s. 


COLERIDGE (Sara)—PRETTY LESSONS 
IN VERSE FOR GOOD CHILDREN, 
with some Lessons in Latin, in Easy 


Rhyme. A New Edition. Illus- 
trated. Fep. 8vo. cloth, price 
35. 6d. 


DANVERS (MV. R.)—LiTTLE MINNIE’S 
TROUBLES : an Every-day Chronicle. 
With 4 Illustrations Ae H. Hughes. 
Fcp. cloth, price 3s. 6d. 


PIx1E’s ADVENTURES; or, the Tale of 
a Terrier. With 21 Illustrations. 
16mo. cloth, price 45. 6d. 


NANNY. With numerous Illustrations. 
Square 16mo. cloth. 


DAVIES (G. Christopher) — MOUNTAIN, 
MEADOW, AND MERE: a Series of 
Outdoor Sketches of Sport, Scenery, 
Adventures, and Natural History. 
With Sixteen Illustrations by Bosworth 
W. Harcourt. Crown 8vo. price 6s. 


- RAMBLES AND ADVENTURES OF OUR 
SCHOOL FIELD CLUB. With Four 
Illustrations. Crown 8vo. price §s. 


DRUMMOND (Miss)\—Tripp’s BUILD- 
.Incs. A Study from Life, with 
Frontispiece. Small crown 8vo. price 


35. 6d. 


EDMONDS (Herbert) — WELL SPENT 
Lives: a Series of Modern Biogra- 
phies. Crown 8vo. price 55.. 


EVANS (Mark)—THE SToRY OF OUR 
FATHER’S LOVE, told to Children ; 
being a New and Enlarged Edition of 
Theology for Children. . With Four 
Illustrations. Fcap. 8vo. price 3s. 6d. 


A List of 


FARQUHARSON (i) 
I. Extsrz DINSMORE, 
price 35. 6d. 
II. Evstr’s GIRLHOOD. 
price 3s. 6d. 
‘IIL Evsie’s HoLipays AT ROSELANDS, 
Crown 8vo. price 3s. 6d. 


HERFORD (Brooke) —THE SToRY OF 
RELIGION IN ENGLAND: a Book for 
Young Folk. Cr. 8vo. cloth, price 55. 


INGELOW (fean)— THE LITTLE 
WONDER-HORN. With Fifteen Illus- 
trations. Small 8vo. price 25. 6d. 


KER (David) —THE Boy SLAVE IN 
BOKHARA: a Tale of Central Asia. 
With Illustrations. Cr. 8vo. price 5s. 


THE WILD HORSEMAN OF THE PAMPAS. 
Illustrated. Crown 8vo. price 5s. 


LEANDER (Richard) — FANTASTIC 
Stories. Translated from the German 
by Paulina B. Granville. With Eight 
Full-page Illustrations by..M. E. 
Fraser-Tytler. Crown 8vo. price 55. 


LEE (Holme)—HER TITLE oF Honour. 
A Book for Girls. New Edition. 
With a a Crown 8vo. 
price 5s. 


LEWIS (Mary A.) —A RAT WITH THREE 
TALES. With Four Illustrations by 
‘Catherine F. Frere. Price 5s.. 


LITTLE MINNIE’S TROUBLES: an Every- 
day Chronicle. With Four Ilhistra- 
tions by W. H. Hughes. Fcap. price 
35. Od. 


MC CLINTOCK (L.)—Si1R_ SPANGLE 
AND THE DINGY HEN. Illustrated. 
Square crown 8vo. price 2s. 6d. 


MAC KENNA (S. Ff.) —PLUCKY FEL- 
Lows. A Book for Boys. With Six 
Illustrations. Fourth Edition. Crown 
8vo. price 35. 6d. 


Crown 8vo. 


Crown 8vo. 


AT SCHOOL WITH AN OLD DRAGOON, 
‘With Six. Illustrations. Third 
Edition. Crown 8vo. price 5s. 


MALDEN (H. E.)—PRINCES AND PRIN- 
- CESSES ; Two Fairy Tales. Ilhustrated 
Small crown 8vo. price 2s. 6d. 


MASTER Bossy. By the Author of 
¢Christina North.” With Six Hlus- 
trations.. Fep, 8vo. cloth. 


C. Kegan Paul & Co.'s Publications. 
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NAAKE (Ff T.)—SLAVONIC FAIRY 
‘TALES. From’ Russian, Servian, 
Polish, and Bohemian Sources. With 
Four Illustrations, Crown 8vo. price 
5s. 

PELLETAN(£.)—THE DESERT PASTOR. 
JEAN JAROUSSEAU. Translated from 
the French. By Colonel E. P. De 
L’Hoste. ‘Witha Frontispiece. New 
Edition, Fecap. 8vo. price 3s. 6d. 


REANEY (Mrs. G. S.)\—WAKING AND 
WoRKING; or, From Girlhood to 
Womanhood. With a Frontispiece. 
Crown 8vo. price 55. 


BLESSING AND BLESSED: a Story of 
Girl Life. Crown 8vo. cloth, price 5s. 


ENGLISH GIRLS: Their Place and Power. 
With Preface by the Rev. R. W. Dale. 


SUNBEAM WILLIE, and other Stories. 
Three Illustrations. Royal 16mo. 
price Is. 6d. 


SUNSHINE JENNY and other Stories. 
3 Illustrations. Royal r6mo. cloth, 
price rs. 6d. 


ROSS (Mrs. £.), (‘Nelsie Brook’) — 
Dappy’s PET. <A_ Sketch from 
Humble Life. With Six Illustrations. 
Royal 16mo. price Is. 


SADLER (S. W.) R.N.—THE AFRICAN 
CRUISER: a Midshipman’s Adventures 
on the West Coast. With Three 
Illustrations. Second Edition. Crown 
8vo. price 35. 6d, 


SEEKING HIS FORTUNE, and other Stories. 


With Four Illustrations. Crown 8vo. 
price 35. 6d. 
SEVEN AUTUMN LEAVES FROM FAIRY 


LAND. Illustrated with Nine Etchings. 
Square crown 8vo. price 35. 6d. 


STORR (Francis) and TURNER (Hawes). 
— CANTERBURY CHIMES ; or, Chaucer 
Tales retold to Children. With Six 
Tllustrations from the Ellesmere MS. 
Fcap. 8vo. cloth. 


STRETTON (Hesba), Author of ‘Jessica’s 
First Prayer.’ 

MICHEL LorRIOo’s Cross and other 
Stories. With Two _IIlustrations. 
Royal 16mo. price Is. 6d. 

THE STORM OF LIFE. With Ten IIlus- 
trations. Twenty-first Thousand. Roy. 
16mo. price 15. 6d. 


STRETTON (Hesba)—cont. 
THE CREW OF THE DOLPHIN. _ Iilus- 
trated. Fourteenth Thausand. Royal 
16mo. price Is, 6d. 


Cassy. Thirty-eighth Thousand. With 
Six Illustrations. Royal 16mo. price 
Is. 6d. 

THE Kino’s SERVANTS.  Forty-third 


Thousand. With Eight Illustrations. 
Royal 16mo. price 1s. 6d. 


Lost Grip.  Fifty-ninth Thousand. 
With Six Illustrations, Royal 16mo. 
price 1s, 6d. 


** Also a handsomely bound Edition, with 
_ Lwelve Illustrations, price 2s. 6d. 
STRETTON (Hesba)—cont. 
DAVID LLoyp’s Last WILL. 
Four IIlustrations. 
price 2s. 6d. 


THE WONDERFUL LIFE. Thirteenth 
Thousand. Fcap. 8vo. price 2s. 6d. 


A NIGHT AND A Day. With Frontis- 
piece. Twelfth Thousand. Royal 
16mo. limp cloth, price 6d. 


FRIENDS TILL DEATH. With I]lustra- 
tions and Frontispiece. | Twenty- 
fourth Thousand. Royal 16mo, price 
Is. 6d.; limp cloth, price 6¢. 


Two CHRISTMAS STORIES. With 
Frontispiece. Twenty-first Thousand. 
Royal 16mo. limp cloth, price 6d. 


MICHEL LorIo’s Cross, AND LEFT 
ALONE, With Frontispiece. Fifteenth 
Thousand. Royal 16mo. limp cloth, 
price 6d. 

OLD TRANSOME. With Frontispiece. 
Sixteenth Thousand. Royal 16mo. 
limp cloth, price 6d. 

#,# Taken from ‘The King’s Servants.’ 

THE WORTH OF A BABY, and How 
Apple-Tree Court was Won. With 
Frontispiece. Nineteenth Thousand. 
Royal 16mo. limp cloth, price 6¢. 

SUNNYLAND STORIES. By the Author ot 
‘Aunt Mary’s Bran Pie.’ Illustrated. 
Small 8vo. price 35. 6d. 


WHITAKER (Florence) —CuHRIsTy’s IN- 
HERITANCE. A London Story. Illus- 
trated. Royal 16mo. price Is. 6d. 

ZIMMERN (#.)—SToORIES IN PRECIOUS 
STONES. With Six Illustrations. 
Third Edition. Crown 8vo. price 55. 


With 
Royal 16mo, 


CONTENTS OF THE VARIOUS VOLUMES 


IN THE COLLECTED EDITIONS OF 


MR. TENNYSON’S WORKS. 
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THE IMPERIAL LIBRARY EDIT. oe 


COMPLETE IN SEVEN OCTAVO VOLUMES. 
Cloth, price ros. 6¢. per vol.; 12s. 6¢@. Roxburgh binding. 


ContTENTS. 
Vol. I.—MISCELLANEOUS POEMS. Vol. IV.—IN MEMORIAM and MAUD. 
IIL.—MISCELLANEOUS POEMS. . V.—IDYLLS OF THE KING. 
III—PRINCESS, AND OTHER VI.—IDYLLS OF THE KING. 
POEMS. VII.—DRAMAS. 


Printed in large, clear, old-faced type, with a Steel Engraved Portrait of the Author, the set complete, 
cloth, price £3. 1 6d. ; or Roxburghe half-morocco, price £4. 75. 6d. 
* The handsomest Edition published, 


“THE AUTHOR'S EDITION, 


IN SIX VOLUMES. Bound in cloth, 38s. 6d. 


ConrTENTS. 
Vol. I. Bee Tore and ENGLISH | Vol. IV._THE PRINCESS and MAUD. 6s. 
V.-ENOCH ARDEN and IN 
II.—LOCKSLEY HALL, LUCRE- 
TIUS, and other Poems. 6s. MEMORIAM. 6s. 
III—THE IDYLLS OF THE KING, VI.—QUEEN MARY and HAROLD 
complete. 7s. 7s. 


This Edition can also be had bound in half-morocco, Roxburgh, price 1s. 6d. per vol. extra. 


THE CABINET EDITION, 


COMPLETE IN TWELVE VOLUMES. Price 2s. 6d. each. 


ConTENTS. 

Vol. IL—EARLY POEMS. Illustrated with | Vol. VI. _IDYLLS OF THE KING. Illus- 
a Photographic Portrait of Mr. trated with an Engraved Portrait of 
Tennyson. ‘Elaine,’ from a Photographic Study 

by Julia M. Cameron. 
a K 

Il.—ENGLISH IDYLLS, and other vee a becavie ING, | Con: 
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Tennyson by T. Woolner, R.A. piece by Walter Crane. 


*." These Volumes may be had separately, or the Edition complete, in a handsome ornamental 
Case, Price 325. 


THE MINIATURE EDITION, 


IN THIRTEEN VOLUMES. 


ConrTENTsS. 
Vol. I..—POEMS. Vol. VIIL—IDYLLS OF. THE KING. 
IIl.—POEMS. VIIL—IN MEMORIAM. 
III.— POEMS. IX.—PRINCESS. 
IV.—IDYLLS OF THE KING. ; X.—MAUD. 
V.—_IDYLLS OF THE KING. - XIL.—ENOCH ARDEN. 
' . VIL.—IDYLLS OF THE KING. XIIL—QUEEN MARY. 
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